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In presenting the "Virgin of the World"--which withy "Hargrave Jennings" Edition of the "Divine Pyrdar,"
now so much in repute and demand, are the textdbobKermetic thought--it is no act of supererogatio
gratefully acknowledge my appreciation of the vdlgervices of all associated with me in the prgdle task of
once again reviving those priceless writings of thdaster Initiate," "Hermes Mercurius Trismegistudo be



shortly supplemented by the Third Volume, or "Goldeeatise concerning the Physical Secret of thiegipher's
Stone, in seven sections," esteemed one of theahdatldest pieces of Alchemical Philosophy exteoinprising,
in epitome, the whole Art, and secret method ofdtsfection, with corroborative annotations fromdd, Behmem,
Vaughan, &c.

Bath; May, 1885.

The Hermetic Books.

xl

THE Sacred Books of Hermes, says Mrs. Child indtemirable compendium, containing the laws, science, and
theology of Egypt, were declared by the priestsaee been composed during the reign of the Godsggding that
of their first king, Menes. Allusions on very angianonuments prove their great antiquity. Thereaweur of
them, and the sub-divisions of the whole make forty volumes. These numbers correspond exactlydset of the
Vedas, which the Puranas say were carried into Hyythe Yadavas at the first emigration to thatrtoy from
Hindostan. The subjects treated of in them werwike similar; but how far the Books of Hermes weopied
from the Vedas remains doubtful. They were depdsitehe inmost holy recesses of the temples, ame but the
higher order of priests were allowed to read thEhey were carried reverently in all great religiguecessions.
The chief priests carried ten volumes relatinghémanations of the Gods, the formation of thddydine divine
annunciation of laws and rules for the priesthdldte prophets carried four, treating of astronomy astrology.
The leader of the sacred musicians carried twatagaing hymns to the Gods, and maxims to guidecthreluct of
the king, which the chanter was required to knovhegrt. Such were the reputed antiquity and sgrafithese
Egyptian hymns that Plato says they were ascribésig, and believed to be ten thousand yearsSad:itors of the
temple carried ten volumes more, containing forfrarayer and rules for offerings, festivals, andgassions. The
other volumes treated of philosophy and the scigriceluding anatomy and medicine.
[These

p. i
[paragraph continueg[hese books were very famous, and later were reogght after for alchemical purposes,
especially for that of making gold. The Roman Emp&everus collected all writings on the Mysteges buried
them in the tomb of Alexander the Great; and Ditigtedestroyed all their books on alchemy lest Egyould
become too rich to remain tributary to Rome. Theesrenowned Books of Hermes have been lost thiteerfi
hundred years.
Thus much concerning the Hermetic Books generally.
The Fragments comprised in this reprint have beerstbject of much learned research. In the earijucies of
Christianity--Dr. Louis Menard tells us-they enjoyed a high repute as of undoubted gemeiss, the Fathers
invoking their testimony on behalf of the Christiguysteries, while Lactantius--the "Christian Cicersaid of
them, "Hermes, | know not how, has discovered wigh the whole truth." He was regarded as an iegpievealer,
and the writings which bore his name passed fouigermonuments of that ancient Egyptian theologwliich
Moses had been instructed. And this opinion wasted by Massilius Ficinus, Patricius, and otharded men of
the Renaissance, who regarded them as the soutive Ofphic initiations and of the philosophy otlggoras and
Plato. Doubts, however, arose. They were ascrimaifusly, on the strength of internal evidencea tiew, a
Christian, and a Gnostic. And the conclusion cooneytrecent critics and accepted by Dr. Menarthas their
place is among the latest productions of Greelopbphy, but that amid the Alexandrian ideas, orctvitiiey are
based, there are some traces of the religiousideaf ancient Egypt. It was, he says, from theuaction of the
religious doctrines of Egypt, with the philosophisctrines of Greece, that the Egyptian philosoginarsg which
has left no other memorial than the books of Hernmeshich are to be recognised, under an abstoagct, the
ideas and tendencies which had before been presentier a mythological form.

[Another
p. iii
Another comparison is that which he institutes lsemvsome of the Hermetic writings and the JewishGimristian
Scriptures, especially the Book of Genesis anddbgh Gospel, and the works of Philo and the Skegplof
Hernias.1 "The advent of Christianity presents at first sitfie appearance of a radical revolution in the meas



and beliefs of the Western World. But history knawshing of sudden changes and unanticipated tvemstions.
To comprehend the passage from one religion tchanobne should not contrast their two extreme seitime
Homeric mythology and the Nicene symbology. Ités@ssary to study their intermediate remains--thkipte
products of an epoch of transition, when the piimitiellenism, under philosophical discussion, dehmore and
more by admixture with the religions of the Eadtjak were then confused by advancing upon Europgstianity
represents the latest terms of this incursion adi@al conceptions into the West. It did not fadela thunderbolt
into the midst of an old world surprised and aghias$tad its period of incubation; and while it ghti a definitive
form for its doctrines, the problems, the solutidrwhich it sought, equally preoccupied the minfi&oeece, Asia,
and Egypt. The ideas were already in the air, whistame combined in every kind of proportion.
"The multiplicity of the sects springing up in aletys can give but a slight notion of that astomighintellectual
chemistry which had established its chief labogatdrAlexandria. Humanity had put up to competiti@st moral
and philosophical issues--the origin of evil, tlestihy of souls, their fall and their redemptidme prize offered was
the dictatorship of consciences. The Christiantgmiyrevailed.”
Our critic proceeds to distinguish in the book$lefmes Trismegistus between that which, in his yieslonged
respectively to Egypt and to Judea. "When we nretitése books," he remarks, "Platonist or Pythagoigeas, we
must ask whether the author had recovered themtiierancient sources whence Pythagoras or Platdraah
them before him; or whether they represent an eiemearely Greek. There is, then, room to discussrtifluence,
real or supposed, of the East on the Hellenic pbjry. One is generally too liable, on the

[strength
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strength of the belief of the Greeks themselvesxaggerate this influence, and especially to aek bhe date of it.
It is only after the foundation of Alexandria tleapermanent and consistent connection was estaedliistween the
thought of Greece and that of other peoples; atleise exchanges Greece had much more to givédhaoeive.
The Orientals--at least, such of them as camedottact with the Greeks--appeared never to havatgdlosophy
properly so called. Psychic analysis, researchiiifoundations of knowledge and of moral laws, tredr
application to social life, were things absolutehknown to the East before the invasion of Alexantdibe
expression respecting his countrymen which Platdlzess to the Egyptian priest, 'You Greeks arechiltiren; and
there are no old men among you,' might be refeirdéde East and to Egypt itself. The scientificisjis as alien to
those peoples as the political instinct. They aaduee, through long ages, but they can never résgshmanhood.
They are elderly youths, always in leading striragg] as incapable of searching for truth as of mplishing
justice.
"Initiated into philosophy by Greece, the East ddulit give in return that which it had,--the extdta of religious
sentiment; Greece accepted the exchange. Weahg agicepticism produced by the strife of her schable cast
herself, by a reaction, into mystic fervours, prsous of a renewal of faith. The books of Hermdsnhegistus are a
bond of union between the dogmas of the past argbtbf a future, and it is by this bond that thitgcin
themselves to questions actual and living. If thelpng still to paganism, it is to paganism inatst hours, always
full of disdain for the new faith, and decliningdabdicate in her favour, because it guards the sitpy of the old
civilisation which will become extinct with it, aady tired of a hopeless struggle, resigned tessiny, and
returning to sleep for evermore in its first cradhe old Egypt, the land of the dead."
Dr. Menard thus concludes:--"The Hermetic booksthedast monuments of paganism. They belong a tmthe
Greek philosophy and the Egyptian religion, anthiir mystic exaltation they impinge already uploa Middle
Age. Between a world which is ending and a worldclvhis commencing, they resemble those animals lwyhtheir
undecided nature serve as a

[link

p.Vv
link between different orders of organisations. §éheixed creations are always inferior to eacthefgroups
which they connect together. Not to be compardteeiith the religion of Homer or Christianity, tBeoks of
Hermes enable us to comprehend the method of thid'sspassage from one to the other. In them tliefbavhich
were being born, and, the beliefs which were dyingt and clasped hands."
In contrast to, and also, as we hold, in correatifhithe view thus expressed concerning the redgihilosophies of
Greece and the East, we adduce the following passagm Mr. Plumptre's "History of Pantheism'%--
"From our earliest childhood we have generally bagight to regard the Hebrews as those to whomweeadl our
knowledge of theology and religion; and in a gmeatisure even our knowledge of God Himself. We leen
taught to regard the Greeks as those from whomawe bained all our acquaintance with the arts af@hses,
philosophy, and, to a certain extent, all thatosprised within the word wisdom. And in like maniites upon the
Romans we have been told to look as upon thosewbhom we have gained all our notions of discipkmel law.



As regards our relations to the Hebrews and Ronthagjefinition is fairly accurate. Not so with tBeeeks. There
is, indeed, a certain superficial accuracy aboeitstatement. We do, of course, owe a good dealrdfriowledge
and learning to the Greeks. But where the definittoerroneous is in this: it leads us to implynird that the
Greeks were the first people who cultivated theslof/learning for its own sake; that they gainezlrthknowledge
from no other nations, but were the authors diémselves. It might almost lead us to imply thayttvere the first
people who had ever attained any degree of cititisa
"The slightest acquaintance with Egyptian or Hinthgiory is sufficient to make us detect such avials fallacy,
and lead us readily to discredit the assertion. diviisation of Egypt goes so far back in the waslhistory that it
is almost impossible to say when it began. It isadt generally acknowledged now that Moses gaihedjteater
portion of his knowledge from his

[connection
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connection with the Egyptians; and in that casenewe first ideas of religion may be traced to @y@ian source.
Mr. Plumptre goes on to spew that while the Hindawd Egyptians had long been in possession ofaelig
philosophical systems of the highest intellectudeo, the Greeks were sunk in ignorance and supensof the
most irrational kind, until the occurrence of aetwwhich revolutionised, or, rather, which gave finst impulse to
Greek thought, so that in a short time after itégeesprang from a state of childish ignorance amt® in which she
became, both commercially and philosophically,l#aling power of the world. This momentous everd the
opening of the Egyptian ports by Psammetichus, BAD. Previous to that time, the Egyptians had Is&em out
from all intercourse with Europe and the Meditee@m by an exclusion more rigorous than that whitfi lately
was practised in China and Japan; and Egypt wietGreeks but a land of mystery and fable, asesgrihe
allusions to it in Homer and Hesiod. But with tlystem of isolation overthrown which had prevailed$o many
thousands of years, the influence of the event tpemrogress of Europe was such as to be incapéble
exaggeration. First Greece, then the rest of thidwowed their civilisation to it. It destroyedethvelief in the old
mythologies, and gave birth to Greek philosophy.
There is one respect in which this statement requirodification. The Greek mythologies may indesdgehbeen
but irrational fables as popularly received anchuitt the key to their interpretation. But in reatitey were
symbols denoting, while concealing, profound octuiths. And while their presence in Greece atastyea period
shews that colleges of the Sacred Mysteries floadghere long before the rise of Greek philosofig jdentity of
the doctrines they symbolised with those of Egyyt the East shews that there had been religioascimirse
between these countries long before there was aliticpl, commercial, or philosophical intercourg@areign
missionary enterprise by no means originated whhg@ianity. The Sacred Mysteries were continualigrating
and planting themselves in new ground in advanseailar civilisation. The migration of Abraham dhd flights
of Bacchus and of Moses were doubtless all of teeemts of this character.

[Mr.
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Mr. Plumtre's conclusion that whatever there wasoiricidence between Greek and Egyptian philosojhloiaght
was due to the recognition and adoption of theldty the Greeks, is one which it seems to us isiplesto escape.
And we regard M. Menard's inferences to the coptaardue to his failure to combine with his claaki®vowledge
a knowledge of Hermetic and Kabbalistic methodstaaditions. Comprising as do these the world'sitsjail
history, it is impossible apart from them to formyaound judgment on the matters in question. Thdsg
enamoured of conventional methods, are unablectigrése anyrganonof knowledge except the superficial
faculties, or any plane of knowledge transcendirgrange of those faculties, are necessarily irdoteof the idea
that there has been in the world from the eartigsts a system of esoteric and positive doctrimeeming the
most hidden mysteries of Existence, of such a cbaraand so obtained as to fulfil all the condisaequisite to
constitute a divine revelation. Nevertheless, ihithe conclusion to which we have found oursebaspelled by
sheer force of evidence, at once exoteric and esoleis in Hindostan and Egypt that we find éarliest traces;
and if, as assuredly is the case, there are ca@ncabs between the ancient doctrines of those landsthose of
Greece, Judeea, and Christendom, it is becausaitie tsuth has passed from people to people, everngifinding
recognition, and undergoing re-formulation accogdim the genius of the time and place of its sajodnd this, we
may add, is a process which must inevitably coetinntil man has become either so far degeneratelase all
care for and perception of truth; or so far regateeas to attain to the full perception of it, dimdt for evermore as
his most precious possession.
But be this as it may, we have seen that even tis¢ destructive criticism is forced to make thésed important
admissions



(1) That the doctrine contained in the Hermeticksois in part, at least, a survival from the timésncient Egypt,
and therein really Hermetic.
(2) That there is a coincidence between the datsinich has thus survived and that of Christiarityd,

[ (3) That
p. viii
(3) That this coincidence has been recognised atcbhwed by the Church, to the admission that Garigy, so far
from being something wholly new and unprecedentdleatime of its inception, represents a develaprfrem, or
re-formulation of; doctrine long pre-existent.
E. M.
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Footnotes

i:1 "The Progress of Religious Ideas."

ii:1 Hermés Trismegistus. Traduction compléte; précéldéee étude sur l'origine des livres Hermétiquest Dr.
Louis Ménard, 2nd Ed., Paris, 1867.

This translation has been used, but not entirdlgieed, in the present work, as also have somaehbtes, those
which are not initialled being Dr. Menard's.

iii:1 A title identical with that of the Pymander, oreplerd, of Hermes.

v:1Vol. I, B. Il

The Hermetic System

AND THE

Significance of its Present Revival.

TO the philosophical student of humanity the magificant and important feature of the presentadtable epoch
is, unquestionably, the revival of Occult Sciennd Mystical, or Esoteric, Philosophy. The significa is due no
less to the character of the period of its occureethan to that of the subject itself. For the raahthosen has been
one wherein the human mind, as represented byetltgnised intellect of the age, had become, tapglkarance,
irrevocably set in the opposite direction--thahwdterialism. Happily, however, for humanity, sugpearance has
proved deceptive, as had already been foreseerdweuhe case by those "watchers for the day," wdemgnising
the unity of nature, and vitalised on the highe@mgls of the consciousness, are able to forecaptalesses of the
mental world by those of the physical. That itlisays when the sun is at its lowest point thatdhg and the year
are reborn, is no less true in the world spirithahn in the world material. And while the prevalemd materialism
meant the extinction of man's spiritual consciogsnéhe revival of occult and mystical science rsghga
restoration of that consciousness. History, tod, italessons of encouragement for them, by shethiagthe
passing away of old forms of faith is wont to be grognostic

[and
p. X



and condition of new and higher manifestations.déethey had confidence that the Spirit of Humarkbging, as
they well knew, real and divine, would, in its ogood time, make effectual protest against the etitin
threatened; and are able to recognise in the pgresemal the form which that protest has taken.
The significance of this event is definitely enheahdy the facts, first, that it has brought therhketic philosophy
into a prominence which it has not known for maamgtaries; and, secondly, that the revival of thakgsophy has
been at once the condition and the result of egezgt religiousenaissancehe world has seen. For the system
designated the Hermetic Gnosis--the earliest foatmart of which, for the western world, belongshe pre-historic
times of ancient Egypt--has constituted the coralldhe religio-philosophical systems of both eastl west,
Buddhism and Christianity, among others, beingealitended as vehicles for and expressions dfaygh the fact
has been recognised by only the initiated few. giteat school of scholastic mysticism which wasgloey of the
church of the Middle Ages, had, although unavowgttlg same basis. This school represented a stieraunml
sustained endeavour to rescue religion from théusixe domain of the historical and the ceremoraal] the
control of a sacerdotalism, grossly materialistid &olatrous, by restoring its proper intuitiomald spiritual
character. That the endeavour failed to securstentpsuccess, and the church of the Middle Agesimeed to sink
deeper and deeper into superstition, with its uaaebmpaniment of religious persecution, was duttault of the
system itself. This requires for its receptiont e spiritual consciousness of the many shoul ladtained a
development hitherto possessed only by the few. thadvorld was not then ripe for a doctrine whiepresents
reason in its highest mode. History thus showstti@tevival we are withessing now, is but one ségdes of
revivals, all having the same object; and it maygbefidently anticipated, that, under the alteredditions of
society, the success attained will far surpassyahgpchieved. For, gloomy as is the present outio@very
department of human activity, social, philosophicabral, and religious alike, there never was @& timmen the
conditions were so favour-able for a radical andespread improvement; because there never was amien new
ideas and knowledges found such facilities for pggtion, or when, through the intensity of their

[suffering
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suffering and discontent, mankind were in so higiieée of receptivity. Hence the system has noheace of
recognition surpassing any hitherto enjoyed bi&ving always in the past found exclusive favouhwie most
luminous minds and noblest natures, it can hamlyWwith due formulation and presentation, to facteptance
with the mankind of the incoming era. Already drere indications not to be mistaken, that the stilverful aid of
the church will not be wanting in this behalf, ahis no less for its own preservation than for tfateligious truth.
The world has yet to discern the significance efaltion of Pope Leo Xlll., in the reinstatementhef writings of
Aquinas as the basis of ecclesiastical educatiahfds the initiates of Hermes this is not douhttult affords sure
ground for the loftiest hopes. And similarly withat extraordinary, if too often grotesque, phenamneralled
modern spiritualism.
From these remarks on the circumstances under wiméctevival has occurred, of which this seriesegirints is at
once a product, a token, and an aid; we will prddeegive a slight general sketch of the naturthefdoctrine
which has played so important a part in the past,kdds fair to do as much, and even more, in e é.
It should be first stated, however, that the mateffior our sketch are not restricted to the steddiermetic
fragments themselves, which form the subject cddéheprints. Not only are they, as fragments, imlete; they are
also interpolated and partially corrupt in texuih still replete with the purest and loftiestct@iag. Much, too, of
that which is genuine is mystical and allegoricaferring to a plane, and needing an interpretatitimer than are
apparent. Hence, it is necessary for such a taskjlise the labours of those various exponenthefystem who
have either derived it from sources not now extantyho, by following the same method, have disedrit for
themselves] giving it, in some instances, fresh applicatior®, the less Hermetic because representing a furthe
development of the

[doctrine.
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doctrine. No learning or industry, however, can pensate for the absence of that sympathetic ingiglth alone
can detect the characteristic ring of the true Hgtietrmetal; and which, if hearty appreciation bg gonarantee, will
assuredly not be wholly wanting on this occasionbdést, however, it is but a slight outline that t& given here.
Starting from the axiom that from nothing nothirames, and recognising Consciousness as the indaplen
conditionof existence, the Gnosis, with resistless logirjwes all things from pure and absolute Beinglfts
unmanifest and unconditioned, but in the infinifyite plenitude and energy, possessing and exeg:tbie
potentiality of manifestation and conditionmentd éeing rather thamaving life, substance, and mind, comprised
in one Divine Selfhood, of which the universe is thanifestation.



Regarding all things as modes of consciousnes&tiasis necessarily regards consciousness as tiulpsinder
many modes, and as being definable as the propbeyeby whateveis, affects, or is affected in, itself; or affects,
or is affected by, another; which is really to sayconstituting the things them-selves. Therthiss, a mechanical
consciousness, a chemical consciousness, a magnatental, a psychic, consciousness, and so ¢mtiye divine,
or absolute, consciousness. And whereas all pratesdthis last, so all return to this last, intteaery entity
possesses the potentiality of it. Herein lies #@ et of evolution, which is no other than the eggion of the
tendency of things to revert, by ascension, ta thiéginal condition--a tendency, and thereforee&pression,
which could have no being were the lowest, or niterode of consciousness to be the original anmchabmode.
By thus making matter itself a mode of consciouspasd therein of spirit--spirit being absolute ®@ousness--the
Gnosis escapes at once the difficulties which startide way of the conception of an original Dualjonsisting
of principles inherently antagonistic; and alsosthavhich arise out of the kindred conception of-nonsciousness
as having a positive existence. All being modethefOne, no inherent antagonism, or essentialrdififee, is
possible; but that which is regarded as unconsnesssis but a lower mode of consciousness--Corsuiss
reduced, so to speak, to a minimum, but still ceamsmess so long asist Total unconsciousness is thus not-being;
and
[bears
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bears to consciousness the relation of darkndsgshto the latter alone of the two being, howewveduced, positive
entity, and darkness being non-entity.
However various the manifestations of the univecsalsciousness, or being, whether as regardgfiésetit planes,
or its different modes on the same plane, thegrallaccording to one and the same law, which,shyriiformity,
demonstrates the unity of the informing spiritngind, which subsists eternally and independentlgrof
manifestation. For, as said in the "Divine PymahdBrV.):--
"He needeth not to be manifested; for He subsigttimally.
"But in that He is One, He is not made nor generrdtat is unapparent and unmanifest.
"But by making all things appear, He appearetHliarad by all; but especially is He manifested tdrothose
wherein He willeth."
And again:--
"The Essence of all is One."
From the oneness of original Being comes, as dlaogypthe law of correspondence between all planespheres,
of existence, in virtue of which the macrocosmdggte microcosm, the universal as the individued, world as
man, and man as God. "An earthly man," says "The"K& a mortal God, and the heavenly God is imt@loman."
The same book, however, is careful to explain blyaihan is meant only those men who are possesded bfgher
intelligence, or spiritual consciousness, and tihdack this is to be not yet man, but only thegptility of man. It
avoids also the error of anthropomorphism by de@irDivinity to be, itself, neither life, nor mindpr substance;
but the cause of these.
Ignorance of God is pronounced to be the greatéstet God is not to be discerned in phenomenayith the
outer eye. The quest must be made within onesetfrder toknow man must firsbe This is to say, he must have
developed in himself the consciousness of all thags, or spheres, of his fourfold nature, and imecthereby
wholly man. It is to his inmost and divine part, the ispihat the mystery of existence appertains, sthetis Pure
Being, of which existence is the manifestation. Amslman can recognise

[without
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without him, that only which he has within himjdstessential to his perception of spiritual thitigst he be himself
spiritual. "The natural man," says the apostle Failbwing at once the Hermetists and the Kablsliwho are at
one in both doctrine and method, and differ onljoirm, "receiveth not the things of the Spirit,ther can he know
them, for they are spiritually discerned," thathg,the spiritual part in man. In such degree as developer this
consciousness he becomesaganonof knowledge, capable of obtaining certitude athir even the highest; and
from being "agnostic" and incapable of knowledgepkcomes "Gnostic," or has the Gnosis, which stssi the
knowledge of himself and of God, and of the sulihitentity of the two.
From this it is obvious that what is demonstratgdhe agnosticism of the present age, is simplhyirtiveaturity of
its professors. This is to say, the philosophyhefday represents the conclusions of men, who,deweloped
soever intellectually, are still rudimentary inpest of the spiritual consciousness, and fall stiberefore, of their
spiritual and true manhood--the manhood which kgddo the highest plane. Being to such extent aptan but
subhuman, and ignorant of the meaning and potéigsabf man, they confound form with substance] amstake
the exterior and phenomenal part of man for marsaifnand imagine accordingly that to gratify thet is



necessarily to benefit the man, no matter how s of the real humanity the practices to whioéythave
recourse. Out of this condition of spiritual darks¢he Gnosis lifts man, and, giving him the sugrdasideraturn
which it is the object of all divine revelation $apply--adefinition of himselfdemonstrates to him, with scientific
certainty, the supremacy of the moral law, andti@ossibility either of getting good by doing e\al, of escaping
the penalty of the latter. The attempt to get gbpevil doing only puts him back, making his faterae. The
doctrine ofkKarmais no less Hermetic than Hind(, the equivalemntar the former being Adrasté, a goddess to
whom is committed the administration of justicethe Greek pantheon she appears as Nemesis antkHEcay
all represent that inexorable law of cause andceffethings moral, in virtue of which man's natared conditions
in the future are the result of the tendenciesmaltily encouraged by him in the past and present.
[The
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The Hermetic method to the attainment of perfectionwhatever plane--physical, intellectual, mooalspiritual--
is purity. Not merely having, buieing consciousness, man is man, and is percipientrdicg to the measure in
which he is pure; perfect purity implying full peqtion, even to the seeing of God, as the gosjpeis it. In the
same proportion he has also power. The fully itétlaHermetist is a magian, or man of power, andveark what
to the world seem miracles, and those on all plapkgsical, intellectual, moral, and spiritual--fyce of his own
will. But his only secret of over is purity, as luisly motive is love. For the power with which heeoates is spirit,
and spirit is keen and mighty in proportion as ipure. Absolutely pure spiig God. Hence the miracles of the
magian, as distinguished from the magician, arbyremrked by God--the God in and of the man.
A word on theorganonof Hermetic knowledge. This is emphatically theda@f the mind termed the intuition.
Following this in its centripetal course, man corims such relations with his own essential andnzerent self--
the soul--as to be able to receive from her theM@dges she has acquired of divine things in the lages of her
past. But this implies no disparagement to the minther and centrifugal mode, the intellect. Td&® must be
developed and trained to the utmost, as the congaigraupplement, and indispensable mate of théioritrthe
man to its woman. Perfecting and combining these amd only thus, man knows all things and perpetua
himself. For he knows God, and to know God is teehand to be, God, and "the gift of God is etelifal'
A foremost Hermetic doctrine is that of the somiiltiple re-births into a physical body. Only whigse process of
regeneration--an Hermetic term--is sufficiently adeed to enable the spiritual entity, which consts the true
individual, to dispense with further associatiothathe body, is lie finally freed from the necegsif a return into
materiality. The doctrine of correspondence harddione of its most striking illustrations, but angich
nevertheless was wholly missed by the chief modestorer and exponent of that doctrine, Emmanue&dgnborg.
This is the correspondence in virtue of which, psthe body uses up and sheds many times itxaktavering of
integument, plumage, shell, or hair, to say
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nothing of its artificial clothing, so the soul weaut and sheds many bodies. The law of gravitatimoreover,
pervades all planes, the spiritual as well as thysigal; and it is according to his spiritual déyshat the plane of
the individual is determined, and his condition eleghs. The tendency which brings a soul once irgdtddy must
be exhausted before the soul is able to dispertbetivg body. The death of the body is no indicattat the
tendency has been overcome, so that the soul etitb@ again attracted to earth. But it is onlygbal that thus
returns; not the magnetic or "astral" body whichstdutes the external personality.
Such is theationale of the orthodox doctrine of transmigration, act@ogdalike to the Hermetic, the Kabbalistic,
and the Hindu systems. It permeates, occultlywthele of the Bible, and is implied in the teachafglesus to
Nicodemus, the whole of which, as is also the er@ihristian presentation, is, in its interior seéermetic. Not
that the new birth insisted on by Jesus is othem fiurely spiritual; but it involves a multiplicitf physical re-
births as necessary to afford the requisite spadesaperiences for the accomplishment of the siirfprocess
declared to be essential to salvation. Seeingdiggneration must--as admitted by Swedenborg--itave
commencement while in the body, and must also liéedeon to a certain advanced stage before theithal can
dispense with the body, and also that it denotsgaee of spiritual maturity far beyond the podisibof attainment
in a single, or an early, incarnation; it is ob\ddbat without a multiplicity of re-births to rendegeneration
possible, the gospel message would be one, nati\atson, but of perdition, to the race at largehawis
theologically termed the "forgiveness of sins" épdndent upon the accomplishment in the individ@ighe process
of regeneration, of which man, as Hermetically esged, has the seed, or potentiality, in himsetf,ia the
development of which he must co-operate. Doing theésbecomes "a new creature," in that he is re;bwt of
corruptible matter, but of "water and the spintdmely, his own soul and spirit purified and becalivine. Thus



re-constituted on the interior and higher planéhefspirit, he is said to be born of the "Virgin tMaand the Holy
Ghost."
While purely mystical and spiritual, as opposedtiigtorical and ceremonial, the Hermetic systemigsrdyuished
from other
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schools of mysticism by its freedom from their gimpoand churlish manner of regarding nature, and tdomtempt
and loathing for the body and its functions as rehdy impure and vilel and so far from repudiating the relations
of the sexes, it exalts them as symbolising thielstf divine mysteries, and enjoins their exeraisa duty, the
fulfilment of which, in some at least of his incations, is essential to the full perfectionment aniigation of the
individual. 1t is thus pervaded by an appreciatibieauty and joyousness of tone which at oncerélsses it to the
Greek, and distinguishes it from the Oriental, @pion of existence, and so redeems mysticism fremeproach-
-too often deserved--of pessimism. The Hermetlst, the prophet who found God in the sea's depitslze
while's belly, recognises divinity in every regiand department of nature. And seeing in "ignoraricgod the
greatest of all evils,2 he seeks to perfect himself, not simply in ordhertooner to escape from existence as a thing
inherently evil, but to make himself an instrumehperception capable of "seeing God" in everyasagf
existence in which he may turn his gaze. The péssimascribed to some Hermetic utterances, espgaiathe
"Divine Pymander," is but apparent, not real, anglies only thecomparativemperfection of existence as
contrasted with pure and divine being.
It is to this end that the renunciation of flesH@=d is insisted on, as in the "Asclepios.” Belioiggneither by his
physical nor his moral constitution to the ordeths carnivora, man can be the best that he laim to be only
when his system is cleansed and built up aneweoptiie materials derived from the vegetable kingdam
indicated by his structure as his natural diet. dtganonof the beatific vision is the intuition. And notly is the
system, when flesh-fed, repressive of this facudtit,the very failure of the individual to recaibf violence and
slaughter as a means of sustenance or gratificasi@m indication of his lack of this faculty.
In no respect does the Hermetic system shew itsproachable superiority to tipseudemystical systems than in
its equal recognition of the sexes. True it is thatstory of the Fall
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is of Hermetic origin; but it is no less true tliaits is an allegory, having a significance whokynoved from the
literal, and in no way implying blame or inferigriteither to an individual or to a sex. Represengn eternal verity
of divine import, this allegory has been made tistification for doctrines and practices in regardvomen, which
are altogether false, unjust, cruel, and monstrand,such as could have proceeded only from elemeahd sub-
human sources.
In conclusion. All history shews that it is to ttestoration of the Hermetic system in both doctend practice that
the world must look for the final solution of thanious problems concerning the nature and conduetistence,
which now--more than at any previous time--exertieehuman mind. For it represents that to whitkrmdjuiry--if
only it be free enquiry, unlimited by incapacitydaundistorted by prejudice--must ultimately leggdsmuch as it
represents the sure, because experimental, kno@dedgncerning the nature of things which, in wettege, the
soul of man discloses whenever he has attaineihfuition. Representing the triumph of free-thotsgnthought,
that is, which has dared to probe the consciousnesbdirections, outwards and downwards to nragted
phenomena, and inwards and upwards to spirit aaddyreit represents also the triumph of religidagh, in that it
sees in God the All and in All of Being; in Natutiee vehicle for the manifestation of God; andhiea Soul--
educated and perfected through the processes oféNdhe individualisation of God.
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Footnotes

xi:1 For, as we have subsequently ascertairiBuke 'Perfect Wayis not a singular instance of the recovery of the
Hermetic system, by unwittingly following the samethod to which it was originally due, namely, itianal
perception and recollection, and altogether inddpatly of extraneous sources of information.

xvii:1 The term "corrupt,” which in the translation oéttDivine Pymander" is applied to things earthlygams
simply perishable.

xvii:2 The title of one of the books in the "Divine Pyrdan"

An I ntroduction

TO THE

Virgin of the World.

THE mystic title of the celebrated Hermetic fragineith which this volume commences, "Koré Kosmdualttis,
the "Kosmic Virgin," is in itself a revelation dfi¢ wonderful identity subsisting between the artordgadom-
religion of the old world, and the creed of catbdbhristendom. Koré is the name by which, in theuBinian
Mysteries, Persephone the Daughter, or Maidensafaged; and it is also--perhaps only by coincigesthe Greek
word for the pupil or apple of the eye. When, hogrewe find Isis, the Moon-goddess and Initiatiixher
discourse with Horos, mystically identifying theeewith the soul, and comparing the tunics of thgsptal organ of
vision with the envelopes of the soul; when, moezpwe reflect that precisely as the eye, by meéits pupil, is
the enlightener and percipient of the body, shésgoul the illuminating and seeing principle ofnmae can hardly
regard this analogy of names as wholly unintentiand uninstructive. For Koré, or Persephone, ttaédin, is the
personified soul, whose "apostasy," or "descentyhfthe heavenly sphere into earthly generatiothdgheme of
the following Hermetic parable. The Greek mysteries dealt
[only
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only with two subjects, the first being the dranfidthe "rape" and restoration of Persephone therskdbat of the
incarnation, martyrdom, and resuscitation of Dias/&agreus. By Persephone was intended the Salihyan
Dionysos, the Spirit. Hermetic doctrine taught arfold nature both of the Kosmos and of Man; anthif fourfold
nature two elements were deemed immortal and pemmbaand two mortal and transient. The former vileespirit
and the soul; the latter, the lower mind--or seimsdy--and the physical organism. The spirit and,segpectively
male and female, remained throughout all the chreon§enetempsychosis the same, indissoluble andrimgt but
the body and lower intellect were new in each thband therefore changeful and dissoluble. Thetspr
Dionysos, was regarded as of a specially divinegisnbeing the Son of Zeus by the immaculate Maid@ré-
Persephoneia, herself the daughter of Demetehegpdrent and super-mundane Intelligence, addréssiee
Mysteries as the "Mother1'But Koré, although thus of heavenly origin, papites more closely than her Son in
an earthly and terrestrial nature. "Hence," sagglBs, "according to the theologians who delivereds the most
holy Mysteries, Persephone abides on high in thesslings of the Mother which she prepared foriher
inaccessible places, exempt from the sensible wBrlitishe likewise dwells beneath with Pluto, adstering
terrestrial concerns, governing the recesses afdhth, and supplying life to the extremities & #osmos."
Wherefore, considered as the daughter of Zeus a&mdefer, Koré is immaculate and celestial in charact
considered as the captive and consort of Hadededbags to the lower world and to the region aidatation and
dissolution. And, indeed, the Soul possesses thkrduure thus ascribed to her, for she is in hrior and proper
quality, incorrupt and inviolable--ever virgin--wiin her apparent and relative quality, she idei@fand fallen. In
Hermetic fable the constant emblem of the Soul &al or the Seavaria; and one salient reason for this
comparison is that water, however seemingly contated, yet
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remains, in its essence, always pure. For theetedint of so-called foul water really consists idisents held by it
in solution, and thereby causing it to appear tyrbut this defilement cannot enter into its ins@gonstitution. So
that if the foulest or muddiest water be distillédyill leave behind in the cucurbite all its éartimpurities, and
present itself, without loss, clear and lucenthia tecipient alembic. Not, therefore, without caisse Soul
designated "ever virgin," because in her essesgi&lhood she is absolutely immaculate and withaint of sin.
And the whole history of the world, from end to ersdthe history of the generation, lapse, sorramsl final
assumption of this Kosmic virgin. For the soul has modes or conditions of being--centrifugal ardtcipetal.



The first is the condition of her outgoing, her iemgence in Matter, or her "fall," and the grief audbjection which
she thereby brings upon herself. This phase ihdrewish Kabbala, represented by Eve. The semmmdition is
that of her incoming, her emergence from Matter rbstitution, or glorification in "heaven." Thisase is
presented to us in the Christian evangel and Agpsalunder the name of Mary. Hence the Catholimgahat the
"Ave" of Mary reverses the curse of Eva.
In perfect accord with Kabbalistic doctrine, thiegbry of the "Koré Kosmou" thus clearly indicatee nature of
the Soul's original apostacy; "she receded fronpthscribed limits; not willing to remain in thensa abode, she
moved ceaselessly, and repose seemed daath."
In this phrase we have the parallel to the scepeesented in the Mysteries, where Persephone,llyiltraying
from the mansions of heaven, falls under the pafi¢ihe Hadean God. This, perhaps the most occutitobshe
whole allegory, is but lightly touched in the fragntary discourse of Isis, and we cannot, therefimehetter than to
reproduce here the eloquent exposition of ThomagoTan the subject.
"Here, then," he says, "we see the first caush@Bbul's descent, namely, the abandoning of alifaly
according to the
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[paragraph continuedfligher Intellect, which is occultly signified blie separation of Proserpina from Ceres.
Afterward, we are told that Jupiter instructs Vetmgo to her abode, and betray Proserpina fromdigement,
that Pluto may be enabled to carry her away; anqmt@gent any suspicion in the virgin's mind, he nmands Diana
and Pallas to go in company. The three Goddessemgr find Proserpina at work on a scarf for hasther; in
which she had embroidered the primitive chaos haddrmation of the world. Now, by Venus, in tharpof the
narration, we must understaddsire which, even in the celestial regions (for sucthesresidence of Proserpina till
she is ravished by Pluto), begins silently anditidato creep into the recesses of the Soul. Bpérva we must
conceive the rational power of the Soul, and bynBjdNature. And, lastly, the web in which Proseadiad
displayed all the fair variety of the material whrbeautifully represents the commencement oflbhgive
operations through which the Soul becomes ensmwitbdhe fascination of imaginative forms. Afteigh
Proserpina, forgetful of the Mother's commandsesesented as venturing from her retreat throhghreacherous
persuasions of Venus. Then we behold her issuirtg tire plain with Minerva and Diana, and attenbgc
beauteous train of nymphs, who are evident symtfdise world of generation, and are, therefore pteper
companions of the Soul about to fall into its flueting realms. Moreover, the design of Proserpmaenturing
from her retreat, is beautifully significant of regsproaching descent; for she rambles from hom#hépurpose of
gathering flowers, and this in a lawn replete it most enchanting variety, and exhaling the rdektious
odours. This is a manifest image of the Soul opaggirincipally according to the natural and exéiife, and so
becoming ensnared by the delusive attractionsrefibke form. Immediately, Pluto, forcing his pass#igrough the
earth, seizes on Proserpina and carries her awhyhim. Well may the Soul, in such a situation hegically
exclaim with Proserpina:
'O male dilecti flores, despectaque Matris
Consilia; O Veneris deprensae serius artes!

[paragraph continued?luto hurries Proserpina into the infernal region®ther words, the Soul is sunk into the
profound depth and darkness of a

[material
p. xxiii
material nature. A description of her marriage rsxdceeds, her union with the dark tenement obtiay."
To this eloquent exposition of Taylor's, it is wielladd the description given in Homer's Hymn toeSe
Persephone herself speaks:
"We were plucking the pleasant flowers, the bealtifocus, the iris, the hyacinth, and the narassthich, like the
crocus, the wide earth produced. With joy | waskilng them, when the earth yawned beneath, antbapéd the
strong King, the Many-Receiver, and went bearing adeeply sorrowing, under the earth in his goldeariot, and |
cried aloud."
Compare with this Hermetic allegory of the lapsé®efsephone and the manner of it, the Kabbalisiiy of the
"fall" of Eve.
"And she saw that the tree was good to eat, anddfdéhe eyes, and delightful to behold; and slo& tuf the fruit
thereof and did eat. . . . And to the woman He:daidll multiply thy sorrows and thy conceptioria: sorrow shalt
thou bring forth, and thou shalt be under thy haslapower, and he shall have dominion over thee."
In a note appended to Taylor's Dissertations, Old&Y quotes from Cocker's Greek Philosophy thiofaing
excellent reflections:



"The allegory of the Chariot and Winged Steed®lato'sPheedrusrepresents the lower or inferior part of man's
nature (Adam or the body) as dragging the Soul diovthe earth, and subjecting it to the slavergarporeal
conditions. Out of these conditions arise numemuils that disorder the mind and becloud the reafsorevil is
inherent to the condition of finite and multiformigtence into which we have fallen. The earthlg Ig a fall. The
soul is now dwelling in the grave which we call ttedy We resemble those captives chained in aisahtous
cave,' so poetically described in the seventh lmfdkhe Republic’; their backs turned to the ligitt,that they see
but the shadows of the objects which pass behimah tland 'to these shadows they attribute a pedatity.' Their
sojourn upon earth is thus a dark imprisonmenténttody, a dreamy exile from their proper home."
Similarly we read, in the "Koré Kosmou," that tloais on
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learning that they were about to be imprisoned @temial bodies, sighed and lamented, lilting tovieeaglances of
sorrow, and crying piteously, "O woe and heartregdjrief to quit these vast splendors, this saspetre, and all
the glories of the blessed republic of the Godse@recipitated into these vile and miserable agiode longer
shall we behold the divine and luminous heavens!"
Who, in reading this, is not reminded of the pathketment of Eve on quitting the fair "ambrosia@s" of
Paradise?
From the sad and woful state into which the Virtjins falls, she is finally rescued and restorethéosupernal
abodes. But not until the coming of the Savioupresented in the allegory before us under the rafrfdsiris--the
Man Regenerate. This Redeemer, himself of divifgirgris in other allegories represented under rotizenes, but
the idea is always luminously defined, and thentita obvious. Osiris is the lesous of our Christictrine, the
supreme Initiate or "Captain of Salvation." Heapnesented, together with his Spouse, as in aljghiinstructed”
and directed by HERMES, famed as the celestial ectod of souls from the "dark abodes;" the wise abigdjuitous
God in whom the initiate recognises the Geniuhefnderstanding or Divine Reason--tiaisof Platonic
doctrine, and the mystic "Spirit of Christ." Theyed, as the understanding of holy things and tbelta of their
interpretation are the gift of HERMES, the namehid God is given to all science and revelatioambccult and
divine nature. A "Divine" is, in fact, one who knewthe mysteries of the kingdom of heaven; hendm the seer,
or the "divine," is especially the "beloved" of Gir HERMES was regarded as the Messenger or Axfgbe
Gods, descending alike to the depths of the Hadealal, to bring up souls from thence, and ascendm@eyond
all heavens that he might fill all things. For thaderstanding must search alike the deeps anceigatk; there can
be nothing hidden from it, nor can it attain thinéss of supernal and secret knowledge unlessitekplore the
phenomenal and terrestrial. "For that he ascendeal is it butbecauséne also descended first into the lower parts
of the earth?"
With the splendid joyousness and light-hearted humadnich characterised the Greeks, mingling laugaie mirth
even with the mysteries of Religion, and makingrtkacred allegories
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human and musical as no others of any nation a, tHERMES, the Diviner and Revealer, was also playf
styled a Thief, and the patron of thieves. Butebgrwas secretly indicated the power and skilheflnderstanding
in making everything intellectually its own. Whewsé, in charging HERMES with filching the girdle \6énus, the
tongs of Vulcan, and the thunder of Jove, as weeWih stealing and driving off the cattle of Apmlit was
signified that all good and noble gifts, even ttielautes of the high Gods themselves, are acdessitihe
Understanding, and that nothing is withheld frormtaantelligence, if only man have the skill to lsegight.
As the immediate companion of the sun, HERMESeésahener of the gates of the highest heaven, tealer of
spiritual light and life, the Mediator between thaer and outer spheres of existence, and thatoitinto those
sacred mysteries, the knowledge of which is litereil.
The panoply with which Greek art invests HERME Ssyimbolical of the functions of the UnderstandiHg. has
four implements--the rod, the wings, the sword, tredcap, denoting respectively the science ofithgian, the
courage of the adventurer, the will of the heral tre discretion of the adept. The initiates of HEES
acknowledge no authority but the Understandingy tt&#l no man king or master upon earth; they are Eree-
Thinkers and Republicans. "For where the SpirthefLord is, there is libertyl Hence Lactantius, in his "Divine
Institutions," says:--"Hermes affirms that thoseovkmow God are safe from the attacks of the deraod that they,
are not even subjected to Fate." Now, the poweFat# reside in the stars--that is, in éséral sphere, whether
Kosmic or micro-Kosmic. And the astral power was@Greek fable, typified by Argos, the hundred-egedius of
the starry zoneRanoptesthe all-seeing giant, whom it was the glory of RMEES to have outwitted and slain. Of
which allegory the meaning is, that they who hdeeHermetic secret are not subject to Fate, bug pagsed



beyond the thrall of metempsychosis, and have ftieeohselves from "ceaseless whirling on the whekDestiny.
To know God is to have overcome death, and the pofwdeath. To know the origin and secret of deluss to
transcend delusion.
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[paragraph continuegThe spheres of delusion, dominated by the sewémfstral Powers, lie between the Soul and
God. Beyond these spheres are the celestial "Nbwglés,” wherein, say the Mysteries, Demeter vanlyght the
lost Persephone. For from these abodes she haellage a mundane and material state, and therathyatien
under the power of the planetary rulers; thatfis;ade, personified by Hekate. On the tenth dagtefore, the
divine Drama shows Demeter meeting the Goddes®ofrDand Retribution, the terrible Hekate Triformis-
personification oKarma-by whom the "Mother" is told of Persephone's attidt and detention in the Hadean
world. And--we learn--Hekate becomes thereafterctivestant attendant of Persephone. All this igoofrse,
pregnant with the deepest significance. Until tbelSalls into Matter, she has no Fate, or Karnatehs the
appanage and result of Time and of Manifestatiorthé sevenfold astral spheres the Moon is reptathes of Fate,
and presents two aspects, the benign and the raatigdnder the benign aspect the Moon is Artemaiflecting to
the Soul the divine light of Phaebos; under the gmalht aspect she is Hekate the Avenger, dark afteaance; and
three beaded, being swift as a horse, sure as,adda@s a lion implacable. She it is who, fleajazious, and
pitiless, hunts guilty souls from birth to birtmdaoutwits death itself with unerring justice. Tetinnocent and
chaste soul, therefore, the lunar power is faverabitemis is the patron and protectress of virgthat is, of souls
undefiled with the traffic of Matter. In this aspelce Moon is the Initiatrix, Isis the Enlighteneecause through a
beneficent Karma, or fate, the soul receives iatéliumination, and the dark recesses of her chermabe lit up by
sacred reminiscences. Hence, in subsequent bsribk,a soul becomes prophetic and "divine." Btiéocorrupt
and the evil-hearted the influence of the Moon &igmant, for to such she assumes the aspect adtelekmiting
by night, and terrifying with ghostly omens of nugiune. These souls fear the lunar power, andisnirnistinctive
dread may be discerned their secret recognitidgheoévil fate which they are preparing for themsslin existences
to come. The Tree of Good and Evil, says the Kahb@s its root in Malchuth--the Moon.
It has been sometime asserted that the doctrikawwha is peculiar to Hindu theology. On the contrétris clearly
exhibited alike in the Hebrew, Hellenic, and ChaistMysteries. The Greeks called it Fate; the @ilaris know it
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as Original Sin. With which sin all mortal men com# the world, and on account of which all pasder
condemnation. Only the "Mother of God" is exempnfrit, the "virgin immaculate," through whose Ségel world
shall be redeemed.
"As the lily among the thorns," sings the Churchhia "Office of the Immaculate Conception," "sahe Beloved
among the Daughters of Adam. Thou art all fair, @d8ed, and the original stain is not in thee: Tiayne, O Mary,
is as oil poured out; therefore, the virgins lolvea exceedingly.”
If, then, by Persephone or Koré, the "Virgin of Werld," we are thus plainly taught to understamel $oul, we are
no less plainly taught to see in Isis, the Initiatr Enlightener. Herself, equally with Koré, vingand mother, the
Egyptian Isis is, in her philosophical aspect, taesh with the Ephesian Artemis, the Greek persoatfon of the
fructifying and all-nourishing power of Nature. Shas regarded as the "inviolable and perpetual Malkaven;"
her priests were eunuchs, and her image in the ifigm temple of Ephesus represented her with ntaagsts--
nolvpaotllc. 1 In works of art Artemis appears variously, ashhatress, accompanied by hounds, and carrying the
implements of the chase; as the Goddess of the Mmwered with a long veil reaching to her feet] der head
adorned with a crescent; or as the many-breastatiévidvaid, holding a lighted torch in her hand. Ttains
worshipped her under the name of Diana, and & Diana that the Ephesian Artemis is mentionetiénActs of
the Apostles. Isis had all the attributes ascritoeithe lunar divinity of the Greeks and Romans; haedce, like
Artemis and Diana, she was identified with the dicptinciple of Nature--that is, Fate, which in itarious aspects
and relations was severally viewed as Fortune,iliRgion, Doom, or Destiny; a principle representasiwe have
already seen, by the Kabbalists, under the figliddailchuth, or the Moon; and by the Hindu theosshunder the
more abstract conception of Karma. The hounds tdris, or
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[paragraph continueddiana, are the occult powers which hunt down amdye the soul from birth to birth; the
inevitable, implacable forces of Nature which, deling evermore on the steps of every ego, competdtthe
conditions successively engendered by its actamgffect by cause. Hence Actaeon, presuming upien &iad
oblivious of the sanctity and inviolability of thimichanging law of Karmic Destiny, is torn in pied®y his own



dogs, to wit, his own deeds, which by the decreh@implacable Goddess, turn upon and rend hinal€y in
accordance with this philosophical idea, those whee initiated into the mysteries of Isis, worehe public
processions masks representing the heads of dogsti®ately was the abstract conception of the massociated
by the ancients with that of the secret influence power of Destiny in Nature, that Proclos in@@mmentary
upon theTimaeussays of Diana:--"She presides over the whole ®bgneration into natural existence, leads forth
into light all natural reasons, and extends a ficqdiower from on high even to the subterraneaimed These
words completely describe the Egyptian Isis, araivshs how the moon, occultly viewed as the Karnuwer, was
regarded as the cause of continued generatiorntimat@onditions, pursuing souls even into the Hader
purgatorial spheres and visiting upon them theiémiof their past. Hence, too, in the Orphic HytarNature, that
Goddess is identified with Fortune, and represeatestanding with her feet upon a wheel which simticually
turns,--"moving with rapid motion on an eternal wh&1 And again, in another Orphic Hymn, Fortune heriself
invoked as Diana. Proclos, in the Commentary tatvinéference has already been made, declareghisatndon is
the cause of Nature to mortals, and the self-ravgainage of the Fountain of Nature." "If," saysohias Taylor,
"the reader is desirous of knowing what we areribenistand by the fountain of Nature of which theoms the
image, let him attend to the following informatiaterived from a long and deep study of the andteglogy, for
from hence | have learned that there are many @ifoontains contained in the essence of the Demsuof the
world; and that among these there are three ofyadistinguished rank, namely, the fountain of spor Juno
(Hera), the fountain of virtues, or Minerva (Ath¢nand the fountain of nature, or Diana (Artemis). And this
information will enable us to explain the meaning
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of the following passages in Apuleius, the firstadfich is in the beginning of the eleventh bookisf
Metamorphosesvherein the divinity of the moon is representedddressing him in this sublime manner:--
'‘Behold, Lucius, moved with thy supplications, | present; |, who am Nature, the parent of thingstress of all
the elements, initial progeny of the ages, the ¢sglof the divinities, queen of departed spirhis, first of the
celestials, of Gods and Goddesses the sole likariedks who rule by my nod the luminous heightsteé heavens,
the salubrious breezes of the sea, and the wdéuicss of the infernal regions, and whose divinityitself but one,
is venerated by all the earth, in many charactensous rites, and different appellations. . . oo are
enlightened by the emerging rays of the rising sum /Athiopians and Aryans, and likewise the Egyysti powerful
in ancient learning, who reverence my divinity wigremonies perfectly appropriate, call me by mg tr
appellation Queen Isis." And again, in anotherglaicthe same book, he says of the moon:--"Thersap&ods
reverence thee, and those in the realms benedtbrdage to thy divinity. Thou dost make the worladaolve, and
the sun to illumine, thou rulest the universe arddest on Tartarus. To thee the stars respondgtties rejoice,
time returns by thee, the elements give thee sehkor all this easily follows if we consider & spoken of the
fountain-deity of Nature subsisting in the Demiwsgand which is the exemplar of that nature whicbrfshes in
the lunar orb and throughout the material world."
Thus enlightened as to the office and functiontsisf we are at no loss to understand why shdesteel by the
writer of the following Hermetic fragment as thepexent of the origin, history, and destiny of tbelsFor she is,
in a peculiar sense, the arbiter of the soul'sardreexistence, her guardian and overseer. If Demthe Divine
Intelligence, be the Mother of Koré, then Isis és foster-mother, for no sooner does the soulritil generation
than Isis becomes her directress and the dispehber fate. It is not surprising, therefore, todfithat by some
mythologists Isis is identified with Demeter, ah@ sufferings of the former modified accordingty harmonise
with the allegory of the sorrows of Demeter asfgeh in the Eleusinian Mysteries. But the causéhaf confusion
is obvious to those who rightly understand the Heirermethod. Isis, whether as Artemis (Good Fortuoeas
Hekate (Evil Fortune), is the controlling and illumating influence of the soul while remaining
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within the jurisdiction of Nature and Time; Demetire Divine Intelligence, represents the heavémiytain or
super-mundane source, whence the soul originadlwsliher being, and as such, is concerned direxttywith her
exile and wanderings in material conditions, butwhier final recovery from generation and returthi celestial
abodes. Consistently with this idea, Isis is regmésd sometimes as the spouse, sometimes as thermbOsiris,
the Saviour of men. For Osiris is the microcosmig,ghe counterpart in the human system of the acasmic
Dionysos or Son of God. So that those authors wamfocind Isis with Demeter, equally and quite corhpresibly
confound Osiris with Dionysos, and regard the faragthe central figure of the Bacchic Mysteridse Hermetic
books admit three expressions of Deity: first,dshpreme, abstract, and infinite God, eternally-selfsistent and
unmanifest; secondly, the only-Begotten, the matafiion of Deity in the universe; thirdly, God iram the



Redeemer, or Osiris. On one of the walls of the fflerof the Sun at Philae, and on the gate of thisteslinet-
Abou are inscribed these words:--"He has madédatlis, and without Him nothing that is hath beeadm" words
which, fourteen centuries or more afterwards, vegnglied by the writer of S. John's Gospel to thed\af God.
The micro-cosmic Sun, or Osiris, was the image@mdespondence of this macrocosmic Sun; the regéngr
principle within the man, begotten by means ofdbel's experience in Time and Generation. And hémee
intimate association between theeneratingprinciple by which the redemption of the individluwas effected, and
the divine power in Nature, personified by Isisost function it was to minister to that redemptigrthe
ordination of events and conditions appropriatth&soul's development. Isis is thus the secreiveypiower of
Evolution; Osiris is the ultimate ideal Humanitymards the realisation of which that Evolution maves
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Footnotes

xix:1 Dr. Wilder, in his Introduction to the work of MFhomas Taylor, the Platonist, entitled "Dissediatbn the
Eleusinian Mysteries," asserts that the name Koedso Sanscrit, and that the Hindu goddess Paasyalso
called Gorée, is identical with the Koré-Perseploé Hellenic worship.
xx:1 The Spirit, under the name Afman is the chief topic of Hindu esoteric philosopthe Upanishads being
exclusively devoted to it. They ascribeAtmanthe qualities of self-subsistence, unity, univiigammutability,
and incorruptibility. It is independent &farma, or acquired character and destiny, and the hdMldedge of it
redeems froniKarmathe personality informed of iRtmanis also the all-seeing; and, as Mantrassay, He who
recognises the universe in his oMman and his owrAtmanin the universe, knows no hatred.
xxi:1 | substitute the singular for the plural numbert, this alters nothing in the sense.
xxii:1

'O flowers fatally clear, and the mother's coundelspised!

O cruel arts of crafty Venus!
xxiv:1 Milton's "Paradise Lost," Book XI.
xxv:1 "Follow no man," saidohn Inglesant'sidviser--"there is nothing in the world of anyu&but the Divine
Light--follow it."
xxvii:1 The many-breasted figure which forms the fronéispiof this volume, represents Isis under thisaspée
black face and hands are, of course, equivalethietaelebrated Veil, and indicate the inscrutablieire of the
occult influence which directs Destiny; and whitdthe uninitiate, even appears to be blind andifimus. The
well-known "black virgin" has the same significance
xxviii:1 Agvam otp@airyyt 0ov [opa dtvedovoa.

THE VIRGIN OF THE WORLD.

* k k%

HAVING thus spoken, Isis first pours out for Hothge sweet draught of immortality which souls reedirom the
Gods, and thus begins the most holy discourse. ¢tearowned with stars, is placed above univeratlra, O my
son Horos, and nothing is wanting to it of that evhconstitutes the whole world. It is necessargnthhat all nature
should be adorned and completed by that whichaseber, for this Order could not proceed from taeto above.
The supremacy

[of
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of the greater mysteries over the lesser is imperaCelestial order reigns over terrestrial or@desrpeing absolutely
determined, and inaccessible to the idea of d¥dlterefore, the things below lament, being filledhafear before



the marvellous beauty and eternal permanence dfaaeenly world. For, indeed, a spectacle worthy of
contemplation and desire were these magnificencksaven, revelations of the God as yet unknowd,this
sumptuous majesty of night illumined with a pertitigaradiance, albeit less than that of the sud,ahthese other
mysteries which move above in harmonious cademtiagrand maintaining the things below by secrétisances.
And so long as the Universal Architect refrainezhirputting an end to this incessant fear, to tia@séus
investigations, ignorance enveloped the universi vhien He judged good to reveal Himself to thelthdfie
breathed into the Gods the enthusiasm of love panded into their mind the splendour which His braso
contained, that they might first be inspired witle will to seek, next with the desire to find, dastly with the
power to readjust.
Now, my wondrous child Horos, all this could noppan among mortals, for as yet they did not ekist;it took
place in the universal Soul in sympathy with thestayies of heaven. This was Hermes, the Kosmic @hiodHe
beheld the universe of things, and having seennderstood, and having understood, he had the ploweanifest
and to reveal. That which he thought, he wrotet, Widch he wrote, he in great part concealed, wiséént. and
speaking by turns, so that while the world shoakt,Ithese things might be sought. And thus, hagimgined upon
the Gods, his brethren, that they should followimtrain, he ascended to the

[stars.
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stars. But he had for successor his son, and thefiigis knowledges, Tat, and a little later, Asguibs, son of
Imouthe, by the counsels of Pan and Hephaigtasd all those for whom sovereign Providence reskan exact
knowledge of heavenly things.
Hermes then justified himself in the presence oféhwho surrounded him, in that he had not deld/ére integral
theory to his son, on account of his youth. Bialying arisen, beheld with mine eyes, which seéntvisible
secrets of the beginnings of thingsand at length, but with certainty, | understoacat tine sacred symbols of the
Kosmic elements were hidden near the secrets ofsOliermes returned to heaven, having pronounned a
invocatory speech.
It is not fitting, O my Son, that this recital beftlincomplete; thou must be informed of the wawtls

[Hermes
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[paragraph continuediermes when he laid down his books. "O sacred it dle said, "of the Immortals, ye in whose
pages my hand has recorded the remedies by whiohruptibility is conferred, remain for ever beyatheé reach of
destruction and of decay, invisible and concealenhfall who frequent these regions, until the dagllscome in
which the ancient heaven shall bring forth instrateevorthy of you, whom the Creator shall call sgul
Having pronounced upon his books this invocatiewnapped them in their coverings, returned ineosphere
which belonged to him, and all remained hidderefgufficient space.
And Nature, O my Son, was barren until the howwlich those who are ordained to survey the heawhancing
towards God, the King of all things, deplored tleaeral inertia, and affirmed the necessity of sgtforth the
universe. No other than Himself could accompligh tork.
"We pray Thee," said they, "to consider that whatleady is, and that which is necessary for theréut
At these words, the God smiled benignant, and caomdex Nature to exist. And, issuing with His voitee
FEMININE came forth in her perfect beauty. The Guadth amaze beheld this marvel. And the great Atwes
pouring out for Nature an elixir, commanded hebedruitful; and forthwith, penetrating the univensith His
glance, He cried, "Let heaven be the plenituddidhangs, and of the air, and of the ether." Gpdke, and it was
done. But Nature, communing with herself, undermtibat she might not transgress the commandmehtof
Father, and, uniting herself to Labour, she prodwcenost beautiful daughter, whom she called Inganand to
whom God accorded being.
And having differentiated created forms, He filled
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them with mysteries, and gave the command of tleemviention.
Then, not willing that the upper world should badtive, He saw fit to fill it with spirits, in ordehat no region
should remain in immobility and inertia; and in #iecomplishment of His work He used His sacredrat, taking
of Himself such essence as was necessary, andingjngth it an intellectual flame, He combined witiese other
materials by unknown ways. And having achieveddwyet formulas the union of these principles, Heosved
with motion the universal combination. Graduallythe midst of the protoplasm, glittered a substanore subtle,
purer, more limpid, than the elements from whiclats generated. It was transparent, and the Attste perceived
it. Soon, it attained its perfection, being neithr@lted by the fire, nor chilled by the breath, passessing the



stability of a special combination, and havingpiteper type and constitution. He bestowed on &ply name, and,
according to the similitude of its energies, Hdezhit Self-Consciousness.
Of this product he formed myriads of Souls, empigythe choicest part of the mixture for the endolhile had in
view, proceeding with order and measure, accorttirtdis knowledge and His reason. The souls were not
necessarily different, but the choicest part, atéthdy the Divine motion, was not identical witle ttest. The first
layer was superior to the second, more perfecipane; the second, inferior truly to the first, veagperior to the
third; and thus, until sixty degrees, was completedtotal number. Only, God established this tdat all equally
should be eternal, being of one essence, whosesfeleralone determines. He traced the limits of thaiourn on
the heights
[of
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of nature, so that they might turn the wheel acogrtb the laws of Order and of wise discretiom,tfee joy of their
Father.
Then, having summoned to these splendid regioeshef the souls of every grade, He said to thensd@s,
beautiful children of my breath and of my care, y¢chom | have produced with my hands, in order tasearate
you to my universe, hear my words as a law:--Qaitthe place assigned to you by my will. The abatieh
awaits you is heaven, with its galaxy of stars isthrones of virtue. If you attempt any transgies against my
decree, | swear by my sacred breath, by that eixivhich | formed you, and by my creative hantistt will
speedily forge for you chains and cast you intoigfument.”
Having thus spoken, God, my Master, mingled togete rest of the congenial elements, earth andrwvahd
pronouncing certain powerful and mystic words--éld#ferent from the first--He breathed into thguid
protoplasm motion and life, rendered it thicker amote plastic, and formed of it living beings ofnlan shape.
That which remained He gave to the loftiest sonif@biting the region of the Gods in the neighboachof the
stars, who are called the Sacred Genii. "Workd $&, "my children, offspring of my nature; take tiesidue of
my task, and let each one of you make beings imtage. | will give you models."
Therewith He took the Zodiac and ordained the wirldonformity with -vital movements, placing theimal signs
after those of human form. And after having giveritf the creative forces and generative breatthimwhole
range of beings yet to come, He
[withdrew,
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withdrew, promising to unite to every visible wak invisible breath and a reproductive principéettsat each
being might engender its similar without necestitgreate continually new entities.
And what did the souls do, O my Mother?
And Isis answered:--They took the mingled matefamy Son Horos, and began to reflect thereontaadore
this combination, the work of the Father. Nextyteeught to discover of what it was composed, whictleed, it
was not easy to find. Then, fearing
[that
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that this search might excite the anger of the érathey set themselves to carry out His commaRidstefore,
taking the upper portion of the protoplasm, thatcltwas lightest, they created of it the race od&iThe
compound having now become more compact and asguardenser consistency, they formed of it the quzetts;
while of the thickest part which needed a moistisletfor its support, they made fishes. The remainteing cold
and heavy, was employed by the souls in the creafioeptiles.
Forthwith, O my Son, proud of their work, they weia afraid to transgress the Divine law, and pittesof the
prohibition, they receded from their appointed tsnNot willing to remain longer in the same abatiey moved
ceaselessly, and repose seemed to them death.
But, O my Son--(thus Hermes informed me)--theirchaet could not escape the eye of the Lord Godlahimgs;
He minded to punish them, and to prepare for thard bonds. The Ruler and Master of the universalved then
for the penance of the souls, to mould the humgardasm, and having called me to
[Him
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[paragraph continuedlim, said Hermes, He spoke in this wise:--"O safuhy soul, holy thought of my thought, how
long shall earthly Nature remain sad? How longlghal creation already produced continue inactive without
praise? Bring hither before me all the Gods of kedV
Thus God spake, quoth Hermes, and all obeyed Hisde"Look upon the earth," He said to them, "apadn all
things beneath,"



Straightway they looked, and understood the wilhef Lord. And when He spoke to them of the creatibMan,
asking of each what he could bestow upon the racatdo be born, the Sun first replied:--"1 willumine
mankind." Then the Moon promised enlightenmentanthrn, adding that already she had created Bdance,
Sleep, and Memory. Kronos announced that he haotteeglustice and Necessity. Zeus said, "In oaspére the
future race perpetual wars, | have generated Fertdape, and Peace.” Ares declared himself alrésttigr of
Conflict, impetuous Zeal, and Emulation, Aphroditd not wait to be called upon: "As for me, O Mastshe said,
"I will bestow upon mankind Desire, with voluptuodisy and Laughter, that the penalty, to which @tes Souls
are destined may not weigh on them too hardly."séhgords of Aphrodite, O my Son, were welcomed Iglad
"And |," said Hermes, "will endow human nature withsdom, Temperance, Persuasion, and Truth; nbt edase
to ally myself with Invention. | will ever protetite mortal life of such men as are born under gpssiseeing that
to me the Creator and Father has attributed iZttkac, signs of Knowledge and Intelligence; abaNewhen the
movement
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which draws thereto the stars is in harmony withghysical forces of eachL"
He Who is Master of the world rejoiced at hearimgse things, and decreed the production of the hueawe. As
for me--said Hermes--I sought what material oughié¢ employed in the work, and invoked the Lord. He
commanded the Souls to give up the residue ofthplastic substance, which having taken, | foitireatirely
dried up. Therefore, | used a great excess of wetterewith to renew the combination of the substaircsuch
wise that the product might be resolvable, yieldiyd feeble, and that Force should not be addedithto
Intelligence. When | had achieved my work it waautdul, and | rejoiced in seeing it. And from beld called
upon the Lord to behold what | had done. He saanitl approved. Straightway He ordained that thésSshould
be incorporated; and they were seigéth horror on learning what should be their condenamati
These words, said Isis, struck me. Hearken, myHsmos, for | teach thee a mystery. Our ancestor é&qamas had it
also from Hermes, who inscribes the recital oflalgs; I, in turn, received it from the ancientri@phes when he
admitted me to the initiation of the black vailand thou, likewise, O marvellous and illustriobdlia, receive it
from me.
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The Souls were about to be imprisoned in bodiegredt some sighed and lamented, as when some ilttee
animal suddenly enchained, in the first momentubjeaction to hard servitude and of severance fitoerbeloved
habits of the wilderness, struggles and revolfsisieg to follow its conqueror, and if occasion gests itself,
slaying him. Others, again, hissed like serpentgawe vent to piercing cries and sorrowful woiglancing
aimlessly from height to depth.
"Great Heaven," said one, "principle of our bigther, pure airs, hands, and sacred breath obtlereign God,
and you, shining Stars, eyes of the Gods, unweguight of Sun and Moon, our early brethren, whagfy what
rending is this! Must we quit these vast, effulggpéces, this sacred sphere, all these splendtire efnpyrean and
of the happy republic of the Gods, to be precipdanhto these vile and miserable abodes? What cimeretched
ones, have we committed? How can we have meritaat, ginners that we are, the penalties which awgdtBehold
the sad future in store for us--to minister towamnts of a fluctuating and dissoluble body! No maay our eyes
distinguish the souls divine! Hardly through thesetery spheres shall we perceive, with sighs, aoestral
heaven; at intervals even we shall cease altogtatshold it. By this disastrous sentence dirgiom is denied to
us; we can see only by the aid of the outer litffese are but windows that we possess--not eyeswiN@ur pain
be less when we hear in the air the fraternal hiegtof the winds with which no longer can we maglur own,
since that will have for its dwelling, instead bétsublime and open world, the narrow prison ofbteast! But
Thou, Who drivest us forth, and causest us from so

[high
p. 12
high a seat to descend so low, assign a limit tesafferings! O Master and Father, so quickly beeandifferent to
Thy handiwork, appoint a term to our penance, dégmestow on us some last words, while yet weahte to
behold the expanse of the luminous spheres!"
This prayer of the Souls was granted, my son Hdowghe Lord was present; and sitting upon therterof Truth,
thus He addressed them:--
"O Souls; you shall be governed by Desire and Netgesfter me, these shall be your masters and goides.
Souls, subjected to my sceptre which never faiteykthat inasmuch as you remain stainless you sifabit the
regions of the skies. If among you any be founthéwit reproach, they shall inhabit abodes destingtlem in



mortal organisms. If your faults be light, you sheelivered from the bond of the flesh, returrheaven. But if you
become guilty of graver crime, if you turn awayrfréhe end for which you have been formed, thendddeu
shall dwell neither in heaven nor in human bodies thenceforth you shall pass into those of arsmathout
reason."l
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Having thus spoken, O my son Horos, He breathed them and said, "It is not according to chancé lthave
ordained your destiny; if you act ill, it will beasse; it will be better if your actions are wortbfyyour birth. It is
myself and not another who will be your witness gadr judge. Understand that it is because of yast errors
that you are to be punished and shut up in flekbties. In different bodies, as | have already yald, your re-
births will be different. Dissolution shall be artedit, restoring your former happy condition. Buyour conduct be
unworthy of me, your prudence, becoming blinded gumding you backwards, will cause you to takedood
fortune that which is really a chastisement, andr&ad a happier lot as though it were a cruebynjlihe most just
among you shall, in their future transformatiorpraximate to the
[divine
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divine, becoming among men, upright kings, trudgduiphers, leaders and legislators, true seeigctols of
salutary plants, cunning musicians, intelligent@stmers, wise augurs, instructed ministrantshediutiful and
good offices; as among birds are the eagles whicbue not nor devour those of their own kind, andhadt permit
weaker ones to be attacked in their presence, begastice is in the nature of the eagle; amonglquyeeds, the
lion, for he is a strong animal, untamed by slumbea mortal body performing immortal toils, angtothing tired
nor beguiled; among reptiles, the dragon, becaease powerful, living long, innocent, and a frieodmen,
allowing himself to be tamed, having no venom, deadying old age, approximating to the nature ef@ods;
among fishes, the dolphin, for this creature, tgkity on those who fall into the sea, will carngin to land if they
still live, and will abstain from devouring themdéad, although it is the most voracious of allsguanimals.”
Having spoken these words, God became an Incobtagtitelligence (i.e., resumed the unmanifest).
After these things, my son Horos, there arose btiteoearth an exceeding powerful Spirit, unencumtevith any
corporeal envelope, strong in wisdom, but savagefearful; although he could not be ignorant of khewledge
he sought, seeing the type of the human body tmebetiful and august of aspect, and perceivingtti@souls were
about to enter into their envelopes:
"What are these," said he, "O Hermes, SecretatlypoGods?" "These are men," replied Hermes. ‘dtrizsh work,"
said he, "to make man with such penetrating eyes) a subtle tongue, such a delicate
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hearing that can hear even those things which corige not, such a fine scent, and in. his hansisrse of touch
capable of appropriating everything. O generatipgitSthinkest thou it is well that he should lved from care--
this future investigator of the fine mysteries @tbre? Wilt thou leave him exempt from suffering-shhose
thought will search out the limits of the earth?rdiad will dig up the roots of plants, they willusty the properties
of natural juices, they will observe the naturestaines, they will dissect not only animals but teelwes, desiring to
know how they have been formed. They will stretttH their daring hands over the sea, and, cuttown the
timber of the wild forest, they will pass from shdp shore seeking one another. They will pursadrtinost secrets
of Nature even into the heights, and will study tietions of heaven. Nor is this enough; when naflyiet remains
to be known than the furthest boundary of the edntry will seek even there the last extremitienight. If they
apprehend no obstacle, if they live exempt fromaltie, beyond reach of any fear or of any anxietgneheaven
itself will not arrest their audacity; they willaleto extend their power over the elements. Telaemt then, desire
and hope, in such wise that they may know likeuligedread of accident and of difficulty, and thénfa sting of
expectation deceived. Let the curiosity of theulsdave for balance, desire and fear, care amdhape. Let their
souls be a prey to mutual love, to aspirationsweigéd longings, now satisfied, now deceived, st #ven the
sweetness of success may be an allurement to deawtbwards misfortune. Let the weight of feverpregs them,
and break in them all desire.”
Thou sufferest, Horos, in hearing this thy mother's
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recital? Surprise and wonder seize thee in presafnte evils which now fall upon poor humanity?at which
thou art about to hear is still more sad. The dpeédlomos pleased Hermes; he deemed his advict, goal he
followed it.



"0, Momos," said he, "the nature of the divine Kieahich enwraps all things shall not be ineffetitiiae Master
of the universe has charged me to be His agenbesdeer. The Deity of the penetrating eye (Adadgtivill
observe and direct all events; and for my partlidesign a mysterious instrument, a measure Xifle and
inviolable, to which everything shall be subjecitr birth even to final destruction, and which si&lthe bond of
created entities. This instrument shall rule thaicl is on the earth, and all the rest.”
It is thus--quoth Hermes--that | spoke to Momog] &orthwith the instrument operated. Straightwas sbuls were
incorporated, and | was praised for my work.
Then the Lord summoned anew the assembly of thes Gdeky gathered together, and He thus addressed th
"Gods, who have received a sovereign and imperishatiure, and the sway of the vast eternity, yesghoffice it
is to maintain unceasingly the mutual harmony ofgh, how long shall we govern an empire unknowo®Htbng
shall creation re-main invisible to the sun and n®bet each of
[us
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us undertake his part in the universe. By the ésemf our power let us put an end to the cohesfanertia. Let
chaos become a fable, incredible to posterity. gnaate your great labours; | will direct you."
He said, and immediately the Kosmic unity, untinabscure, was opened, and in the heights appéaedtavens
with all their mysteries. The earth, hitherto ubagrew more solid beneath the brightness ofthe and stood
forth adorned with enfolding riches. All things dreautiful in the eyes of God, even that which turtads appears
uncomely, because all is made according to thendildws. And God rejoiced in beholding His workkeé with
movement; and with outstretched hands graspingrélasures of nature. "Take these,” He said, "Oeslagarth, take
these, O venerable one, who art to be the mothalt tifings, and henceforth let nothing be lackionghee!"
With these words, opening His divine hands, He pdiHis treasures into the universal font. But hieytwere
unknown, for the souls newly embodied and unabkufiport their opprobrium, sought to enter int@lriy with the
celestial Gods, and, proud of their lofty origimasting an equal creation with these, revoltedsThan became
their instruments, opposed to one another, andriingecivil wars. And thus, force oppressing weas)ehe
strong burnt and massacred the feeble, and quitklead were thrust forth from the sacred places.
Then the elements resolved to complain before trd bf the savage condition of mankind. For the leeing
already very grievous, the elements hastened
[to
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to God the Creator, and pleaded in this wise-dtleebfeing suffered to speak firsti-
"O Master," he said, "Maker of this new world, Thobhiose name, mysterious among the Gods, has hlitheen
revered among all men; how long, O Divinity, hatttoli decreed to leave human life without God? ReVagself
to the world which calls for Thee, correct its sgwa@xistence by the institution of peace. Gran life, law, grant
unto night oracles; fill all things with happy auigs; let
[men
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men fear the judgment of the Gods, and no man sima#iny more. Let crimes receive their just pumsht, and
men will abstain from unrighteousness. They widlrfeo violate oaths, and madness will have an €adch them
gratitude for benefits, so shall | devote my flaimgure offerings and libations, and the altardl sti@ld Thee
exhalations of sweet savours. For now | am pollu@#laster, because the impious temerity of mecefme to
consume flesh. They will not suffer me to remaimiy nature; they pervert and corrupt my purity!"
The air spoke in its turn:--"I am defiled by thél@fium of corpses, O Master; | am becoming pestitnd
unwholesome, and from on high | witness things Whiought not to behold."
Then the water took up the word, and spoke orvifge, O my illustrious son:--
"Father and wondrous Creator of all things, Diwnitcarnate, Author of Nature who brings forthtallough Thee,
command the waters of the streams to be always faureow both rivers and seas are compelled thebtite
destroyer and to receive his victims!"
Then at the last the earth appeared, O my glosonsand thus began:--
"O King, Chief of celestial choirs and Lord of therbits, Master and Father of the elements whecld lto all things
increase and decrease, and into which all mustrebehold how the impious and insensate tribe afim
overspreads me, O venerable One, since by Thy consrlaam the habitation of all beings, bearing ttadinand
receiving into my bosom all that is slain; suchdsv my reproach. Thy terrestrial world in which eléatures are
contained
[is bereft
p. 20



is bereft of God. And because they revere nothimgy transgress every law and overwhelm me witimathner of
evil works. To my shame, O Lord, | admit into mysbk product of the corruption of carcases. Buthp receive
all things, would fain also receive God. Grant astle this grace, and if Thou comest not Thyself-ifinleed |
cannot contain Thee--let me at least receive sarhediflux of Thee. Let the earth become the mdstigus of all
the elements; and since she alone gives all thingH, may she revere herself as the recipiefthyf favours."”
Thus the elements discoursed, and forthwith Gdelifithe universe with His divine voice. "Go," s&ld, "sacred
offspring, worthy of your Father's greatness, segkto change anything, nor refuse to my creatyoes ministry. |
will send you an efflux of myself, a pure Being wélwall investigate all actions, who shall be theadiful and
incorruptible Judge of the living; and sovereigstice shall extend its reign even into the shagéesath the earth.
Thus shall every man receive his merited deserts."
Thereupon the elements ceased from their complaintseach of them resumed its functions and its/sw
And in what manner, O my mother, said Horos, daleharth afterwards obtain this efflux of God?
I will not recount this Nativity, said Isis; | daret, O powerful Horos, declare the origin of tlge, lest men in the
future should learn the generation of the Godsllisay only that the Supreme God, Creator and iech of the
world, at length accorded to earth for a seasgonfather Osiris and the great Goddess Isis, thet thight bring the
expected

[salvation.
p. 21
salvation. By them life attained its fulness; savagd bloody wars were ended; they consecrateddsrigpthe
Gods their ancestors, and instituted oblationsyawe to mortals law, nourishment, and raimenhée{ishall
read," Hermes said, "my mystic writings, and dimglthem into two parts, they shall keep certaithefn, and
inscribe upon columns and obelisks those which beayseful to man.” Institutors of the first triblsyahey
established everywhere the reign of order andgeiswith them began the faith of treaties, andrtreduction into
human life of the religious duty of oaths. Theyghtithe rites of sepulture towards those who ctabee; they
interrogated the horrors of death; they shewedth®aspirit from without delights to return intcethuman body,
and that if the way of entry be shut against ibribhgs about a failure of life. Instructed by Helsnthey engraved
upon hidden tables that the air is filled with gelmistructed by Hermes in the secret laws of Gbey alone were
the teachers and legislators of mankind, initiatimgm in the arts, the sciences, and the bendfitivitised life.
Instructed by Hermes concerning the sympathetiniiffs which the Creator has established betwesvén and
earth, they instituted religious representatiorss sacred mysteries. And, considering the corruptiaiture of all
bodies, they ordained prophetic initiation, so tha&t prophet who lifts his hands to the Gods shbelihstructed in
all things, and that thereby philosophy and magghtprovide nourishment for the soul, and mediciright heal
the sufferings of the flesh.
Having performed all these things, O my son, amingethe world arrived at its fulness, Osiris amgere recalled
by the inhabitants of heaven; but we

[could
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could not return thither without having first pradsthe Lord, so that the celestial Vision migHttfie expanse, and
that the way of a happy ascension might open befsrsince God delights in hymns.
O my mother, said Horos, teach me this hymn, tlaégd may be instructed in it.

xl

Hearken, my son, answered Isis. . . .

Footnotes

3:1 The text of this passage presents great diffiesibind uncertainties. The words in Canter's editierAnmg
0 Opovdng omavg xan Deaiotov Bovrallc, Canter reads Asclepios, Amnion, and HephaistahRatrizzi
changeseaiotov Boviallg into Deooctopoding and renders it Asclepios Imuthes, Spanos and Hepbadus.
Others readavg in place oforavlc, which is plausible enough, but at the same timeg preserve



OeoiotoBoding, and thenIpovbng becomes a surname of Asclepios, who would thusoheof Pan and
Hephaistoboulé, an absolutely unknown goddessirBanmother fragment we read, a little further DxAnm¢g [J
Opovdng andDoxinmc [ [Tpuoddng, and the wordgw indicates that it refers to the same Asclepiod, reot to
two persons of the same name. It may be, then|rti@ithe was the name of his mother, as Fabricippases. Is it
not likely that it is the Greek form of "Mouth"? &lEgyptian Asclepios was represented bald, acogtdin
Synésios; the wordrav(]g, which means bald, might then be retained. Bthimcase, in order that the phrase may
have a meaning, it would be necessary to chiogku ¢ into fovlallog, and translate:--Asclepios, the bald
Imouthes, and counsellor of Hephaistos.
3:2 This sentence is very obscure; the participlesratiee masculine, as though the author had foegdtiat a
goddess was speaking. | believe the text of theguesmust have been altered.
7:1This recital of the creation of the souls recHisTimaeuof Plato. After all the Gods were born, the Adér of
the universe thus addressed them: "Gods of godshoifn | am the Creator and Father, and who, forbyethe, are
by my will indissoluble, learn what | now say towo . . In order that mortal natures may existl tat the
universe may be indeed universal, turn yourseleesraing to your nature to the formation of animatstating the
power which | employed in the generation of yourssl . . . | myself will deliver the seeds and begigs; and for
the rest do you weave together the mortal and irtahoature, constructing and producing animals.'skid, and
into the same cup in which He had mingled and teegthe soul of the universe, He poured the resialog mixed
it in the same manner, but in less pure combinataira second and third order. And having constituhe
universe, He allotted souls to the stars in equaibrer, distributing each to each; and causing eweeyto mount
his vehicle, He displayed to them the nature ofuth@erse, and taught them the laws of Destiny.
[It may be added, also, that this legend, quaidtgmotesque as it is in many of its details, lgWise, in accord
with the Kabbala, which recounts the pre-mundast®hy of the souls, their creation, their transgi@s, and their
punishment, in much the same fashion. The creatioine visible world by the "working gods," or Tits, as agents
for the Supreme God, is a thoroughly Hermetic ideeggnizable in all religious systems, and in agauith
modern scientific research, which shews us everyavtiee Divine Power operating secretly through ratiorces.
AK.]
8:1In reading this allegory, it must be borne in mihdt the word "Soul" is used as a general ternafidEgos or
Intelligences, whether Genii or Men. Further, tinathese Fragments, as in the Hebrew Scripturessdame truths
are repeated under different symbols in differexstsages. Hence the creation of Nature and of Fdiffated
forms" has already been otherwise depicted in @ique paragraph; and the whole process of the &walof the
Soul has been epitomized in the fable of the ma&irthe protoplasm. The descent into generationsc@ctually,
when the Titans first begin the manipulation o§tprotoplasm. The human body, although last in faatation, is
really the first in the Divine intention, and iethitimate cause of all the series of objectivenrHermetically
speaking, there is nothing in the whole univeraggdMan.

A K.
10:1Heeren sees in these metaphors an allusion wéladion of Pandora in Hesiod. They recall alsasspge in
the Pymander, wherein the Rulers of the Seven Rl@agise Man to participate in their nature; aa idieveloped
likewise by Macrobius in his commentary on the Dne# Scipio.-Lib. L., chap. xii
10:2 Canter translates this lagramenturn which would signify initiation by writing; but is possible that the heads
of the initiated persons were covered with a bhagk or perhaps the veil of Isis is here intended.
12:11t has been questioned whether Hermetic doctfiiirens the Hindu theory of transmigration, to wike
possibility of the passage of the guilty Ego irdavér forms than that of man. We must, | hold, adhetorthodoxy
of the doctrine, which, when rightly understoodidlves no paradox. In the Divine Pymander, it eacly set forth
that if a human soul continue evil "it shall neith&ste of immortality nor be partaker of the goloat, being drawn
back it returneth into creeping things; and thithisscondemnation of an evil soul." Yet, Trismeggshastens
immediately to explain and qualify this statemeyngllding that such a calamity cannot befall anly thuman soul-
-that is, a soul possessing the divine Mind, howéaMen from grace, for so long as the soul retdhis living fire
p. 11it is the soul of a man, and man "is not to be garad to any brute beast upon the earth, but ta that are
above in heaven, that are called Gods." But treegeciondition so low and lost that at length théngi flame is
guenched, and the soul is left dark and Godlesan@an soul no longer. "And such a soul, O Son,5 $#grmes,
"hath no Mind;wherefore neither must such an one be called.Maherefore, while it is true that "no other bddy
capable of a human soul, neither is it lawful fanan's soul to fall into the body of an unreasoadilsing thing," so
also is it true that a soul, bereft of its Divinarficle which alone made it human, is human no éongnd, following
the universal law of affinity, straightway graviatto its proper level, sinking to its similarsgdatrawn to its
analogues. Nevertheless, when its purgation israplished, such a soul may "come to itself and kajf] arise
and go unto my Father."



There are some Rabbis indeed who have thoughtasuolicult significance to lie hid in the parablehe prodigal;
swine being accounted universally a figure of hrsd sordid desire. The Hermetic doctrine, thugmeded, is
identical with that of the Kabbala on the same pa@is we shall elsewhere have occasion to shewalaodvith the
teaching of Apollonius of Tyana.w(Perfect Waylll., 21, etc.)

AK.
16:1 This name appears to have been a marginal intgipo] inserted into the text by a copyist. It sras a key
to what follows, Adrastia (or Nemesis) being thespaification of the necessary law (or inflexibfstrument) of
which Hermes is about to speak.
18:11In the Book of Enoch a similar legend appears-€ @iants turned themselves upon men to devour thed,
began to do evil to birds and beasts of the fialdl ieptiles and fish; and they devoured with oreattheir flesh
and drank their blood. When the earth lifted upvace against the unjust, . . . . and becausbeoperdition of
men, a cry arose that came even unto heaven. Dherélichael and Gabriel, and Souryan and Ouryaokdd
forth from the height of heaven, and beheld thendance of blood that was shed upon the earth, latiteaniquity
that was accomplished, and they said one to anefhiee voice of their cries ascends, the clamouhefearth is
heard even at the gates of heaven, and beforeQ/boly ones of the skies, the souls of men comptaiging--
Avenge us in the presence of the Lord. (VII. 14,\18I. 8, 9; IX. 1, 2, 3.)
[See also the first book of Ovid's MetamorphosesW., VII. In all these accounts it appears thrankind is
inspired to wickedness and impiety by the Giants are, in Hermetic teaching, explained to be ¢leel mundane
forces, or "fallen Angels."” They are, probably, finst created "souls" mentioned in an early passafghe allegory,
and are elsewhere spoken of as Demons. Almodtapdets, whether Hebrew, Hellenic, Hindu, Perdianse, or
Christian, celebrate the revolt of the Giants agjaireaven. It is needless to remind the reademathtitese sacred
fables have an esoteric and individual applicatietated to the Microcosm within man, as well ath®
Macrocosm or world without. The text is manifesthperfect.

AK.]

PART I1.

* k k%

O MY illustrious son, if thou wilt know any-thingifther, ask it of me. And Horos said, Revered Mptheould
fain know how royal souls are born. And Isis an®derHerein, my son Horos, lies the distinctiverelster of
royal souls. There are in the universe, four regigmverned by a fixed and immutable law: heaves gther, the
air, and the most holy earth. Above, in heaven,lidive Gods, ruled as are all the rest, by the Make¢he
universe; in the ether are the stars, governethdgteat fire, the sun; in the air are the south@fgenii, governed
by the moon; upon earth are men and other anineafsrged by the soul who, for the time, is theirgkiRor the
Gods themselves engender those who shall be kafgtryg the terrestrial race. Princes are theassikings, and
he who is most kingly, is a greater
[king

p. 24
king than the rest. The sun, nearer to God than is the moon, is greatt stronger than she, and to him she is
subject as much by rank as by power. The kingaddhkt of the Gods and the first of men. So longeasojourns
upon earth, his divinity is concealed, but he psssg something which distinguishes him from othen and
approximates him to God. The soul in him comes feoloftier region than that from which descendgbals of
common men. Souls destined to reign upon the eéagbend thither for two causes. There are thosemfoomer
lives have lived blameless, and who merit apottsedsr such as these royalty is a preparationHerdivine state.
Again, there are holy souls who, for some slightimgement of the interior and divine law, receiregoyalty a
penance whereby the suffering and shame of indamate mitigated. The condition of these in takinigody
resembles not that of others; they are as blesseden they were free.
As to the various characters of these kings, thietyaeis not in the souls, for all are royal, buisi due to the nature
of the angels and genii who assist them. For stedtined to such offices are not without ministerd escort.
Heavenly justice, even while exiling them from #itodes of the Blessed, treats them as their nbédits. When,
then, O my son Horos, the ministering angels amdi gppointed are warlike, the soul in their chatgjees that
character,

[forgetting
p. 25
forgetting its own, or rather laying it aside ursiiime future change of condition. If the guardiageds are of a
gentle order, then the soul follows its path inqeeaf they are friends of judgment, the soul lot@fudge; if they
are musicians, then the soul sings; if they loughtrthe soul is that of a philosopher. Thus thdsoecessarily



follow the teaching of their guardians; fallingarttuman bodies they forego their proper estatewdnlg exiled
from it they approximate to those intelligencesidom they have been embodied.
Thine explanation is complete, my mother, said Kpbut thou hast not yet informed me in what mamodie
souls are born.
There are upon earth, O my son, different offiSsalso is it among souls; they occupy differeatighs, and that
soul which issues from a more exalted sphere itendian the rest; even as he who is free among in@obler
than the slave. Exalted and royal souls are neglystdege masters of men.
How are souls born male or female?
Souls, my son Horos, are all equal in nature, sineg come from one region wherein the Creatorftvased them.
There are not among them either males or femdiesgistinction exists only between bodies, andhaitveen
incorporeal beings. But some are more energetingsare gentler; and this belongs to the air in tviit things are
formed. For an airy body envelopes the soul; arétthe elements of earth, water, air, and fireoAgnfemales this
combination contains more of cold and of moisthiantof dryness and heat, and the soul which idadaherein
is watery and disposed to softness. The contrgmpdras among males; their envelope contains

[more
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more of dryness and of heat, less of cold and d$tuee; hence in bodies so formed the souls manifester
vivacity and energy.
And how, O my mother, are born the souls of thee®is
And Isis answered:--The organ of vision is envetbjpetunics. When these tunics are thick and dehsesight is
dull; when they are fine and subtle, the sightdaqirating. Even so is it with the soul; she likesvihas her
coverings, incorporeal as herself. These cover@mgghe interior airs; when they are subtle, claad, transparent,
then the soul is perspicuous; when, on the contthey are dense, thick, and turgid, then she dsse®far; and
discerns only, as though in cloudy weather, thatkvhes immediately before her steps.
And Horos said:--For what reason, my mother, agentinds of men who are not of our holy country legen than
the minds of those who belong to it? And Isis regii:--The earth is set in the midst of the univerke k man
lying on his back and gazing into heaven, and #r@us regions of earth correspond to the differsembers of
the man. The earth turns her gaze towards heavienvasds her father, following in her changes thanges of the
skies. Her head lies to the south, her right shentiol the east, her left is turned towards the aghwind, her feet
are under the constellation of the Bear, the Higinteath the tail, and the left beneath the head

[of the
p. 27
of the Bear; her loins are under the regions offbeaearest to the Bear; the midst of her bodgishth the centre
of heaven. Behold as a proof of these things, @y who dwell in the South have a beautiful couatee and
plentiful hair, while the orientals have hands lyardconflict and ready with the bow, for they aight-handed; the
westerns are strong and fight with the left hatidibauting to the left side the functions which dedj in others to the
right; those who dwell beneath the Bear are disistged by the attributes of their feet, and bylibauty of their
legs; those who inhabit beyond the Bear in the aféof Italy and of Greece are remarkable for #euby of their
loins, and hence their tendency to prefer maleis péart of the body also, being whiter than the, r@®duces men
of a whiter hue. The hallowed region of our ancesi®in the midst of the earth, and since the traflthe human
body is the seat of the heart, and the heart ofdlé this is why, my son, the men of this langekitde the qualities
which all men possess in common, have also a tdftielligence and wisdom, because the heart oé#reh brings
them forth and nourishes them.
Moreover, my son, the south is the storehousee€lbuds; it is there they assemble, and theneesdid, flows
our river (Nile), when the cold becomes abundatwNwhere the clouds descend, the air grows thickis filled
with vapours which spread themselves as a veibnlyt over the sight, but over the intelligence. Hast, my son
Horos, is continually disturbed and glowing under sunrise, as is the west under the sunset; therethey who
dwell in these regions can hardly preserve a @eeeeption. The north, by means of its icy tempegatthickens
the mind even as it does the body.

[The

p. 28
[paragraph continueghe central land alone, clear and serene, is fadbas are those who inhabit her. She brings
forth in a perpetual tranquillity, she adorns andpletes her offspring, she contends alone agaihsthers, she
triumphs, and like a worthy ruler partakes with Wamquished the fruits of victory.
Explain to me further, my august Mother, what ithiat causes in living men during long maladiesakeration of
discernment, of reason, even of the soul itself.



And Isis answered:--Among animals there are thdse mave affinity with fire, others with water, othewith earth,
others with air, others again with two or threemaats, or with all the four. Or, inversely, som&édan antipathy
for fire, some for water, some for earth, somedfor or again for two, three or four elements. T hhe locust and
all kinds of insects flee from the fire; the eadhee hawk, and other birds of flight fear the wathe fish dread the
air and earth; the serpent abhors the open airlilendll crawling creatures loves the groundfiszhes delight in
the deep, the birds in the air where they pass likes; those who fly highest delight in the fii& the sun) and
sojourn in its vicinity. There are even certainattees who disport themselves in the fire, suchteesalamanders
who have their abode in it. The elements enfoldotbity, and every soul inhabiting a body is weigledn and
enchained by the four elements; wherefore, it tana&that the soul should have affinity with camtalements and
aversion for others, for which reason she cannjayguerfect happiness. Nevertheless, as the sadilds/ine
origin, she struggles and meditates even benesthaldily covering; but her thoughts are not winatytwould be if
she were free from the body. And

[if the
p. 29
if the body be disturbed and troubled by sicknedsyderror, the soul herself is tossed about dikean in the midst
of tempestuous waves.

xl
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Footnotes

24:1This must not be understood in a vulgar senseeséraarthly monarchy, but of souls whose destiig/ti be
chiefs and leaders among men, whether spirituigitg|lectually, or politically.

AK.
24:2This passage perhaps refers, though obscurewatars of souls who have already attained beatijttitbugh
not apotheosis.

A K.
26:11 believe the whole of the ensuing passage tadi@dyhmetaphorical, and to relate to the occultiditions and
divisions of the seven great races of mankinds ftat difficult to interpret the allusions.

AK.

PART I1I1.

* k k%

THOU hast given me admirable instruction, O my npmsiverful Mother Isis, concerning the marvellousation of
Souls by God, and | am filled with wonder; but tHmast not yet shewn me whither souls depart whefiesefrom
bodies. Fain would | contemplate this mystery, tivachk only thee for the initiation.
And Isis said:--Hearken, my son, for thy most neaegenquiry holds an important place, and maybeot
neglected. Hear my reply.
O great and marvellous scion of the illustriousriSsthink not that souls on quitting the body rtiiemselves
confusedly in the vague immensity and become désgkin the universal and infinite spirit, withowwvger to return
into bodies, to preserve their identity, or to sagkin their primeval abode. Water spilt from aevesturns no more
to its place therein, it has no proper localityningles itself with the mass of waters; but ihét thus with souls, O
most wise Horos. | am

[initiated
p. 31
initiated into the mysteries of the immortal naturevalk in the ways of the truth, and | will revedl to thee
without the least omission. And first | will tetiée that water, being a body without reason, coegpo$ myriads of
fluid particles, differs from the soul which is, ragn, a personal entity, the royal work of the tsaad of the mind
of God, abiding herself in intelligence. That whjmtoceeds from Unity, and not from multiplicity,reet mingle



with other things, and in order that the soul maydined to the body, God subjects this harmonioisn to
Necessity.
Souls do not, then, return confusedly, nor by ckamto one and the same place, but each is déguhtato the
condition which belongs to her. And this is deténaad by that which the soul experiences while yetis in the
tenement of the body, loaded with a burden conti@her nature. Hear: therefore, this comparisobgefoved
Horos; suppose that there should be shut up isahee prison, men, eagles, doves, swans, hawkdpasal
sparrows, flies, serpents, lions, leopards, woldegs, hares, oxen, sheep, and certain amphibioosbs, such as
seals, hydras, turtles, crocodiles, and that assinee moment all the creatures should be liberaledt once would
escape; the men would seek cities and the puldiegl the eagles the ether, where nature teadragtHhive, the
doves the lower air, the hawks the higher expahgseswallows would repair to places frequented ley nthe
sparrows to the orchards, the swans to districexthey could sing; the flies would haunt the prity of the
ground as high only as human exhalations extemdhéoproperty of flies is to live on these andlitcover the
surface of the earth; the lions and leopards wleklto the mountains, the wolves to the solitudes;dogs would
follow the track of man;

[the
p. 32
the hares would betake themselves to the woodsxie to the fields and meadows, the sheep todbeiges; the
serpents would seek the caves of the earth; the a@ed the turtles would rejoin their kind in tHeaBows and
running waters, in order to enjoy, conformablyheit nature, alike the proximity of the shore afithe deep. Each
creature would return, conducted by its own intediscernment, into the abode befitting it. Everesery soul,
whether human or inhabiting the earth under otbaditions, knows whither she ought to go; unlesdeed, some
son of Typhon should pretend that a bull may stlirsithe waters or a turtle in the air. If, themer when
immersed in flesh and blood, souls do not infritfgeelaw of order, although under penance,--for mmiith the
body is a penance,--how much more shall they comfbereto when delivered from their bonds and skberty!
Now this most holy law, which extends even untovieeais on this wise, O illustrious child: behadte thierarchy of
souls! The expanse between the empyrean and the imoacupied by the Gods, the stars, and the poefer
providence. Between the moon and ourselves, myistine abode of the souls. The unmeasured aichaulie call
the wind, has in itself an appointed way in whichoves to refresh the earth, as | shall by ancelate. But this
movement of the air upon itself impedes not the wfathe souls, nor does it hinder them from asaspdind
descending without obstacle; they flow across thavithout mingling in it, or confounding themsekséherewith,
as water flows over oil. This expanse, my sonjugldd into four provinces, and into sixty regiofi$e first
province from the earth upwards comprehends fagipns, and extends as far as certain summits ongmtories,
which

[itis
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it is unable to transcend. The second province cisep eight regions in which the motions of thedgiarise. Be
thou attentive, my son, for thou hearest the itddfanysteries of the earth, the heavens, and afabeed fluid
which lies betweerl In the province of the winds fly the birds; abdkis there is no moving air nor any creature.
But the air with all the beings it contains distris itself into all boundaries within its reachdanto the four
quarters of the earth, while the earth cannoitti#lf into the mansions of the air. The third grme comprehends
sixteen regions filled with a pure and subtle eletn€he fourth contains thirty-two regions, in whithe air, wholly
subtle and diaphanous, allows itself to be peredray the element of fire. Such is the order whigithout
confusion, reigns from depth to height;--to witif@eneral divisions, twelve intervals, sixty raggpand in these
dwell the souls, each according to the nature tiefidhey are indeed all of one substance, but toegtitute a
hierarchy; and the further any region is removednfthe earth, the loftier is the dignity of the lsowhich dwell
therein.
And now it remains to be explained to thee, O mymtious Horos, what souls they are who abide ghed these
regions, and this | shall set forth, beginning g ost exalted.
The expanse which stretches between earth andméadi&vided into regions, my son Horos, accordimgneasure
and harmony. To these regions our ancestors haea garious names; some call them

[zones
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zones, others firmaments, others spheres. Thewat the souls who are freed from bodies, and thase have
not yet been incorporated. The stations which tweypy correspond with their dignity. In the uppegion are the
divine and royal souls; the baser souls--they vibat fover the surface of the earth--are in the kivgphere, and in
the middle regions are the souls of ordinary degrbes, my son, the souls destined to rule desfrentthe



superior zones, and when they are delivered franbtuy, thither they return, or even higher dtililess indeed
they have acted contrary to the dignity of thetur@ and to the laws of God. For, if they havesaassed, the
Providence on high causes them to descend intower regions according to the measure of theilt$aand in
like manner also it conducts other souls, infeigpower and dignity, from the lower spheres intm@re exalted
abode. For on high dwell two ministers of the unéat Providence; one is guardian of the soulspther is their
conductor, who sends them forth and ordains fanthedies. The first minister guards them, the sdaefeases or
binds them, according to the will of God.
In this wise the law of equity presides over thargfes which take place above, even as upon eadtlit ahoulds
and constructs the vessels in which the soulsnameured. This law is supplemented by two energiesmiery and
Experience. Memory directs in Nature the preseovagind maintenance of all the original types apeditn
heaven; the function of Experience is to providergwsoul descending into generation with a bodyemate
thereto; so that passionate souls should haveaugdrodies; slothful souls sluggard bodies; actiwds active
bodies; gentle souls gentle bodies; powerful spaiserful bodies; cunning

[souls
p. 35
souls dexterous bodies;--briefly, that every sdwalldd have a befitting nature. For it is not withfust cause that
winged creatures are clothed with feathers; thetligent creatures are gifted with finer senses superior to
others; that beasts of the field are furnished Wwims, with tusks, with claws, or other weapohat teptiles are
endowed with undulating and flexible bodies, aral the moisture of their natures should render tfesghle, are
armed either with teeth or with pointed scaleghst they are, even less than others, in perikeathl As for fishes,
these timid souls have allotted to them for a dweiplace that element in which light is berefitsfdouble
activity, for in the water, fire neither illuminaeaor burns. Each fish, swimming by the help ofdpimy fins, flies
where he wills, and his weakness is protected &éytiscurity of the deep. Thus are souls immurdmbdies
resembling themselves; in human shape, those stwsave received reason; in flying creatures,sotih wild
nature; in beasts, souls without reason, whose lanltys force; in reptiles, deceitful souls, foethattack not their
prey face to face, but by ambush; while fishes Bnstthose timid souls who merit not the enjoymafrdther
elements.
In every order of animals there are individuals witamsgress the laws of their being.
In what way, my Mother? said Horos.
And Isis answered: In this wise:--A man who actgiagt reason, a beast which eludes necessityieeratich
forgets its cunning, a fish which loses its timydia bird which renounces freedom. Thou hast hedwat was to be
said concerning the hierarchy of souls, their dets@nd the creation of bodies.
O my son, in every order of souls there are found a

[few
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few royal souls, and of divers characters: sonmy fieome cold, some proud, some gentle, some ¢cadtyie
simple, some contemplative, some active. This ditiebelongs to the regions from whence they detaso
bodies. From the royal zone the royal souls gdfditit there are many royalties; the royalty ofispf the flesh,
of art, of science, of the virtues.
And how, said Horos, dost thou name these royalties
O my son, the king of souls who have hitherto exiss thy father Osiris; the king of bodies is finmce of each
nation, he who governs. The king of wisdom is théhEr of all things; the Initiator is the thriceegt Hermes; over
medicine presides Asclepios, the son of Hephaiébose and power are under the sway of Osiris,adtet him,
under thine, my son. Philosophy depends on Arnalraskpoetry, yet again, on Asclepios, Imouthéfs So that, if
thou thinkest thereon, thou wilt perceive that ¢hare indeed many royalties and many kings.
But the supreme royalty belongs to the highesbiredesser kingships correspond to the sphereswidriog them
forth. Those who issue from the fiery zone haniks those who come from the watery zone frequiguid
spheres; from the region of art and learning ttaveeborn who devote themselves to art and scidrara;the
region of inactivity, those who live in ease ankkigess. All that is done and said upon earth Bagrigin in the
heights, from whence all essences are dispensbdchwiisure and equilibrium; nor is there anythingctvidoes not
emanate from above and return thither.
Explain to me this that thou sayest, O my Mother.

[And
p. 37
And Isis answered:--An evident token of these erglka has been stamped on all creatures by moshadlye.
The breath which we indraw from the upper air whada and again inbreathe by means of the lungsmith



which perform this work. And when the way destinedeceive our breath is closed, then no longeveoemain
on earth; we depart hence. Moreover, O my glorgmrs there are other accidents by which the balahoar
combination may be destroyed.
What is, then, this combination, O my Mother?
It is the union and admixture of the four elementisence emanates a vapour which envelops the sendtrates
into the body and communicates to both its ownattar. Thus are produced varieties among soulbad@s. If in
the composition of a body, fire dominates, thengial being already of an ardent nature, receiveeby an
excess of heat which renders it the more energatidfurious, and the body the more vivacious atidexdf the air
dominates, the body and soul of the creature ameltty rendered unstable, errant and restless. dinendtion of
the water causes the soul to be mild, affable,dhlaaciable, and easily moulded, because watedblend mixes
itself readily with all other things, dissolves théf it be abundant, moistens and penetrates tfidrbe less in
guantity. A body softened by too much humidity offbut a weak resistance, a slight malady disiategrit, and
little by little dissolves its cohesion. Againtife earthy element be dominant, the soul is obhestguse the body
lacks subtlety, nor can she force a way throughd#resity of its organism. Therefore, the soul remmai

[indrawn
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indrawn upon herself, borne down by the burdenssipports, and the body is solid, inactive, and ieaoving
only with effort.
But if the elements be all in just equilibrium, théhe whole nature is ardent in its actions, subties motions,
fluent in its sensations, and of a robust consitutOf the predominance of air and fire birds lamen, whose nature
resembles that of the elements which generate thkan.are endowed with an abundance of fire unitiéd but a
little air, and of water and earth equal partssTéxcess of fire becomes sagacity, seeing thaligetece is indeed a
kind of flame, which consumes not, but which peates. The predominance of water and earth wittfecigunt
admixture of air and but little fire engenders hgashose endued with more fire than the resttaertore
courageous. Water and earth in equal quantitiesIgith to reptiles, which, being deprived of firgve neither
courage nor truthfulness, while the excess of wateders them cold, that of earth, sordid and heawy the lack
of air makes all their movements difficult. Muchtesawith but little earth produces fishes; the aloseof fire and
air in them causes their timidity, and disposesthe lie hidden, while the predominance of watet earth in their
nature approximates them by natural affinity tatedissolved in water. Moreover, by means of thapprtional
increase of the elements composing the body ibdldg itself increased, and its development ceasenhe full
measure is attained. And so long, my beloved spergailibrium is maintained in the primitive coméfion and in
the vapours arising therefrom, that is, so lonthasnormal proportion of fire, air, earth, and watmains
unchanged, the creature continues in

[health.
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health. But if the elements deviate from the prtiparoriginally determined--(I speak not now of tip@wth of
activities, nor of that resulting from a changeoader, but of a rupture of equilibrium whether ladaion or
diminution of fire or of other elements)--then nthfssupervenes. And should air and fire, whose eatuone with
that of the soul itself, prevail in the conflidietn, through the dominance of those elements,ajess of the flesh,
the creature abandons its proper state. For thieyeglement is the pabulum of the body, and theemwaherewith it
is permeated contributes to consolidate it; bigt ihe aerial element which confers motion, andfitleeengenders
all energies. The vapours produced by the unioncantbination of these elements blending with thd,sas it
were by fusion, bear her along with them, and @dtér in their own nature, whether good or evill&g as she
remains in this natural association the soul kélepsank she has attained. But if a change sharddreeither in the
combination itself or in any of its parts or subgions, the vapours, altering their condition, ralifeewise the
relations between soul and body; the fire andaaipjring upward, draw with them the soul, theitesiswhile the
watery and terrestrial elements, which tend eanttisvike the body, weigh it down and overwhelm it.
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p. 40

Footnotes

33:1This hint is enough to indicate that Isis speakseétaphorical language. The entire descriptiomishioe
understood as equally applicable to the macrocaoslritee microcosm, the consciousness of every ¢oaati
particle in man's system being accounted a soul.

AK.
37:11sis here speaks not as a Goddess, but as a mortal

AK.

A Treatise on I nitiations;
or,
Asclepios.

p. 43

. 44p. 45

A

TREATISE ON INITIATIONS;

OR,

ASCLEPIOS.




PART I.

Hermes
IT is a God who hath brought thee to us, Asclepiue, thou mayst assist at a divine discourse caedwhich will
be the most truly religious of all we have as yathor with which we have been inspired from oghhiln
understanding it thou wilt be in possession oblksings,--if so be indeed there are severaljfande not more
correct to say there is but one blessing which atsep all. For each one of them is bound to anp#ier
[are
p. 46
are derived from one and make but one, so that taiual bonds make separation impossible. Thighit thou
wilt understand by paying attention to that whioh are about to say. But first, Asclepios, go aveayaflittle while
and look for another hearer for our discourse.
[Asclepios proposes to call Ammon.]
There is no objection to Ammon's presence amongays, Trismegistos. | have not forgotten that lehasidressed
to him, as to a dear son, several writings on Na&und other subjects relating to exoteric teactug.it is thy
name, Asclepios, which | shall inscribe at the hefithe present treatise. And call no other petean Ammon.
For a discourse upon the holiest matters of ratigiwould be profaned by a too nhumerous audienég alth impiety
to deliver to the knowledge of a great numbergatise full of divine majestyL.
[Ammon enters the sanctuary, and completes thedumytet2 filled with the presence of God. The invitation to
devotional silence comes from the lips of Hermes|, ia the presence of the attentive souls who
[hang
p. 47
hang upon his words, the divine Love thus begihs:--
Every human soul, Asclepios, is immortal; but ihisnortality is not uniform. It differs both in moded in
duration.
Asclepios
It is because souls, Trismegistos, are not athefsame quality.
Hermes
How quickly thou understandest the reason of thiAgslepios! | have not yet said that all is ond #mat one is all,
since all things were in the Creator before thatioa and we can call Him all since all things His members.
Wherefore, throughout all this discourse, bear inditHim who is One and All, the Creator of all thin
Everything descends from heaven upon the earthliet water, into the air: only fire is vivifyinecause it tends
upwards; that which tends downwards is suborditmie That which descends from above is generathegt which
emanates and rises is nutritive. The earth, aleliesapported, is the receptacle of all things, esmbnstructs the
types which she receives. That Universal Being Wwihizntains all and which is all, puts into motite soul and the
world, all that nature comprises. In the manifoidty of universal life, the innumerable individuss distinguished
by their variations, are, nevertheless, unitecuithsa manner
[that
p. 48
that the whole is one, and that everything procéexais unity.
Now this unity, which constitutes the world, isrized of four elements: fire, water, earth, and -@ine single
world, one single soul, and one single God. Lenchow all the powers and all the penetration ofttigught; for
the idea of Divinity, which cannot be conceivedesay divine assistance, resembles a rapid streaaipitating
itself onwards with impetuosity, and often, therefooutstrips the attention of the listeners, areheof him who
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teaches.




Footnotes

46:11t is the indiscriminate disclosure of spirituaysteries to those who, by reason of their exclugifteshly
condition, are incapable of appreciating and raewerg then, that is called by Jesus a casting aflpdefore swine.

AK.
46:2 The fourth being Tatios, the son of Trismegistdssuch discourses required--for occult reasohg-firesence
of a minimum number of four. The four above repntse the four great divisions of existence, andstirted an
epitome of the Universe. "The form of the fourthike the Son of God," Nabuchodonosor is made taémx in the
Hermetic allegory in Daniel, representing the trantation--instead of the expected destructionfefdarthly
elements of Man under the fiery alchemic ordeaudfering.

A.K.
47:1This identification of Hermes with Eros--the oihgtance Dr. Menard says he has found in literataceords
with the Hermetic axiom--" Love and Wisdom are One.

A.K.

PART I1.

HEAVEN--God manifest--regulates all bodies.
Their growth and their decline are determined leyshn and the moon. But He who directs heavensdheitself
and all that exists in the world--is very God, Grator.
From the heights where He reigns descend innurreemathiiences which spread themselves throughoutvtiréd,
into all souls both general and particular, and thie nature of things.
The world has been prepared by God in order tavead particular forms. Realising these forms by

[means
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means of Nature, He has updrawn the world to hettwvenigh the four elements.
Everything is in accordance with the designs of Gud that which originates from on high has bespesated into
individualities in the following manner. The typefall things follow their (representative) indivdlities in such
way that the type is a whole; the individual isaatpf the type.
Thus the Gods constitute a type, the genii alsnil&ily, men, birds, and all beings which the wastthtains,
constitute types producing individuals resemblimgnh.
There is yet another type, without sensation, btitwithout soul. It consists of those beings whicistain
themselves by means of roots fixed in the eartfividualities of this type are found everywhere.
Heaven is full of God. The types of which we hagelen have their habitation extending up to thahefbeings
whose individualities are immortal. For the indivality is a part of the type, as, for instance, nsaa part of
humanity; and each one follows the character df/jie. Hence it comes that, while all types aredarighable,
individuals are not all imperishable.
Divinity forms a type of which all the individualiions are as immortal as itself. Among other beitgrnity
belongs only to the type; the individual peristes] is perpetuated only by reproduction. Therethss, some
mortal individualities. Thus man is mortal, humgn& immortal.
Nevertheless, individuals of all the types mix waththe types. Some are primitive; others are pced

by

p. 50 [
by these, by God, by genii, by men, and all reserttiir respective types.
For bodies can be formed only by the divine willividualities cannot be characterised withoutdlieof the genii;
the education and training of animals cannot b&laoted without man.
All those genii who have forsaken their own typag decome joined in individuality to an individuglof the
divine type, are regarded as neighbours and asss@éthe Gods.
The genii who preserve the character of their tgpel, are properly called genii, love that whiclare$ to mankind.
The human type resembles, or even surpasses, tiogitise individuality of the human is manifolddimarious, and
results from the association mentioned above.thtésndispensable link between nearly all othdividualities.
The man who has affinity with the Gods throughititelligence which he shares with them, and thropigty, is
the neighbour of God. He who has affinity with themii approximates himself to them. They who atesfied with
human mediocrity remain a part of the human tygae®©human individualities will be neighbours oéttypes or
individualities with which they shall be in affigit



PART II1.

MAN, then, Asclepios, is a great marvel; a creatmoethy of respect and adoration. For amid thisrdiNature he
moves as if he himself were a God. He knows theroofithe genii, and, aware that he is of the sariggn, he
despises the human side of his being in ordentazlahimself exclusively to the divine element.
How happily constituted and near to the Gods isdmity! In joining himself to the divine, man disdaithat which
he has in him of the earthly; he connects himsgH bond of love to all other beings, and theradsts himself
necessary to the universal order. He contemplaagem; and in this happy middle sphere in whiclslptaced, he
loves all that is below him, he is beloved of bhttis above. He cultivates the earth; he borrtwsspeed of the
elements; his piercing thought fathoms the deepisenea. Everything is clear for him. Heaven du#seem to
him too high, for knowledge lifts him to it. Theifphtness of his mind is not obscured by the thiégtsmof the air;
the earth's gravitation is no obstacle to his ¢ffahe profundity of deep seas does not distur he includes
everything and remains everywhere the same.
All animate beings have as it were roots passivgnaards; inanimate beings, on the contrary, hasiagle root
passing from below upwards, and supporting a wfarkst of branches. Some creatures nourish

[themselves
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themselves upon two elements, others upon one dhare are two kinds of aliment for the two portaf the
creature--one for the soul and another for the b@tlg soul of the world sustains itself by perpketnation. Bodies
develop themselves by means of water and of ethaliments of the inferior world. The spirit whifills
everything, mingles with everything, and vivifiegeeything, adds consciousness to the intelligewtich, by a
peculiar privilege, man borrows from the fifth elent--the ether. In man, the consciousness is raiste
knowledge of the divine order.
Since | am led to speak of the consciousness| pwakently expound to you its function, which ie&t and holy as
that of divinity itself. But let us first complethe exposition already begun. | was speaking adrumiith the Gods--
a privilege which they accord only to humanity.emfmen only have the happiness of rising to thetgygion of
the Divine which subsists only in God and in thenlam intelligence.

Asclepios
Are, then, not all men similarly conscient, Trisnsgs?
Hermes
All, Asclepios, have not the true intelligence. Jlz@e deceived when they suffer themselves to aemafter the
image of things, without seeking for the true reagbthem. It is thus that evil is produced in mand that the first
of all creatures lowers himself almost to the lenfahe brutes.
[But

p. 53
But | will speak to you of the consciousness ahthal belongs to it, when | come to my expositidrthe mind.
For man alone is a dual creature. One of the twts pd which he consists is single, and, as theel&say,
essential; that is, formed after the divine liken&he part which the Greeks call Kosmic--thab&pnging to the
world--is quadruple, and constitutes the body, Whin man, serves as an envelope to the divineipta This
divine principle, and that which belongs to it, therceptions of the pure intelligence, conceal $edaes behind the
rampart of the bodyt

Footnotes

53:1"The five elements of the Microcosm are here ntadmrrespond with the five elements which the Gsee
allotted to the Macrocosm; earth, water, air, faed ether. Trismegistos says that man obtainsteligence from
"the ether--the fifth element.” Trismegistos inasdn the body the physical particles, the exter@rsciousness,
the magnetic forces, and the sensible or mundand. i the fifth element he includes the immortattpsoul and
spirit; since he speaks of the "divine principle &mat which belongs to it--the perceptions of phee intelligence."
The soul, as we have already seen in the "Virgithefworld," is the percipient principle of manetpirit is the
divine light by means of which she sees. It is adble, in this place, to point out, for the saka ofear under-
standing of what follows, that Hermetic doctringaeds man as having a twofold nature. For he @asense a
child of the earth, developed by progressive evmhutrom below upwards; a true animal, and theetoound by
strict ties of kinship with the lower races, anchiégiance to Nature. In the other sense, maneshelscfrom above,
and is of celestial origin; because when a cegiaint in his development from below is reached,ithman soul
focuses and fixes the Divine Spirit, which is pémly the attribute of man, and the possessiontativconstitutes



his sovereignty over all other creatures. And uhig vivification of the soul occurs, man is natly Man in the
Hermetic sense.
A.K.

PART IV.

Asclepios
WHY then, O Trismegistos, was it necessary that sfenuld be placed in the world, instead of whered Goto
dwell with Him in supreme beatitude?
Hermes

Thy question is natural, O Asclepios, and | prayl@&assist me in replying to it, for everythingpdads upon His
will, especially those great things which are & thoment the subject of our enquiry; listen, therme, Asclepios.
The Lord and Author of all things, whom we call Gbdought forth a second God, visible and senslldescribe
him thus, not because he himself has sensibilitytHis is not the place to treat such a quesbahpecause he is
perceptible to the senses. Having then producsditiique Being who holds the first rank among cnest and the
second after Himself, He found His offspring befalitand filled with all manner of good, and He la\vié as His
own child.1 He willed, then, that another should be able tt@mplate this Being so great and so perfect whem H
had drawn forth from Himself, and to this end Heated man, endowed with reason and intelligence.

[The
p. 55
The will of God is absolute accomplishment; to aitid to do are for Him the work of the selfsameains And,
knowing that the essential could not apprehenthaiys unless enveloped by the world, He gave to anbody for
a dwelling-place. He willed that man should have tvatures; He united them intimately and blendethtin just
proportion.
Thus, He formed man of spirit and of body; of aereal nature and of a mortal nature, so that, atere thus
constituted, he might, by means of his double arigdmire and adore that which is celestial anchatecultivate
and govern that which is upon the earth. | spea& bemortal things, not of the two elements sutgéd¢o man, to
wit, earth and water, but of things coming from mahich are in him or depending on him, such a<thiaire of
the sail, the pastures, the construction of bugdjrof ports, navigation, commerce, and those recg exchanges
which are the strongest bond among men. Earth aelrform a part of the world, and this terrestpiatt is
sustained by the arts and sciences, without wihielwiorld would be imperfect in the eyes of God. fhat which
God wills is necessary, and the effect accompatigsvill; nor can it be believed that anything whicas seemed
good to Him can cease to seem good to Him, bedamsethe beginning He knew what should be and whatld
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please Him.

Footnotes

54:1This "second God" is the Visible Universe, whinlmost Hermetic writings is spoken of as the "SbGad"--
"the word made flesh."

PART V.

BUT | perceive, O Asclepios, that thou art anxitm&now in what manner Heaven and those who inliatén be
the object of the aspiration and adoration of niaawn, then, O Asclepios, that to aspire afterGloel of heaven and
all those who are therein is to render them freghemage; for alone of all animated beings, divand human,
man is able to render it. The admiration, adoratowaise, and homage of man rejoice heaven ancetbstial
inhabitants; and the choir of the Muses has beenhasaong men by the supreme Divinity in order thatterrestrial
world might not be without the sweet science of hgpor rather that the human voice might celebrite who

only is All, since He is the Father of all things\d that the tender harmonies of earth might enite themselves



with the celestial choirs. Only a few men, rarahglewed with a pure intelligence, are entrusted itk holy
function of beholding heaven clearly. Those in whitva confusion of their two natures holds the ligehce
captive under the weight of the body, are appoitdtave communion with the inferior elements. N&not, then,
debased because he has a mortal part; on the gorlia mortality augments his aptitudes and lower; his
double functions are possible to him only by higlale nature; he is constituted in such a mannehtaaan
embrace alike the terrestrial and the divine. irde® Asclepios, that thou mayest bring to thipasition all the
attention and all the ardour of thy mind; for mamg wanting in

[faith
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faith concerning these things. And now | am aboutrtfold true principles for the instruction of theliest
intelligences.

PART VI.

THE Master of Eternity is the first God, the woiddthe second, man is the third. God, Creator @fthrld and of
all that it contains, governs all this universe anbjects it to the rule of man. And man makes tifé object of his
special activity. So that the world and man bectimeappendage one of the other, and it is withore#sat in
Greek the world is called Kosmos. Man knows himaatl knows the world; he should, therefore, distisig that
which is in accord with himself, that which is fois use and that which has a right to his worsWhile addressing
to God his praises and his acts of grace, he shandrate the world which is the image of God; neimering that
he is himself the second image of God. For Godwwassimilitudes: the world and man. The nature ahnbeing
complex, that part of him which is composed of soficonsciousness, of mind, and of reason is dijvémd from
the superior elements seems able to mount to heawglle his cosmic and mundane part, formed of, fivater,
earth, and air, is
[mortal

p. 58
mortal and remains upon the earth; so that whadisowed from the world may be restored to it.
It is thus that mankind is composed of a diving pad of a mortal part, to wit, the body. The lawtis dual being,
man, is religion, whose effect is goodness. Pddreds attained when the virtue of man preservesfhdom desire,
and causes him to despise all that is foreignnwshlf. For terrestrial things, of which the bodgides the
possession, are foreign to all parts of the diWiheught. Such things may indeed be called possesdior they are
not born with us, they are acquired later. Theythea foreign to man, and even the body itselbigifyn to man, in
such wise that man ought to disdain both the olgfdesire, and that whereby he is made accedsildesire.
It is the duty of man to direct his soul by reasemthat- the contemplation of the divine may laad to take but
small account of that mortal part which has beé@mejob to him for the sake of the preservation ofltiveer world. In
order that man should be complete in both his pahiserve that each of these possesses four [Eobdyvisions--
to wit, the two hands and the two feet, which, vt other organs of the body, place him in retatidth the
inferior and terrestrial world. And, on the othank, he possesses four faculties: sensibility, soemory, and
foresight, which permit him to know and perceiveink things. He is able, therefore, to includeim h
investigations, differences, qualities, effects] gnantities. But if he be too much hindered bywlegght of the
body, he will be unable to penetrate into the teason of things.
When man, thus formed and constituted, having

[received
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received for his function from the supreme God,gbeernment of the world and the worship of Diwyniacquits
himself well of this double duty, and obeys theyhlill, what should be his recompense? For, ifweeld is the
work of God, he who by his care sustains and auggnienbeauty, is the auxiliary of the divine Waimploying his
body and his daily labour in the service of the kyoroduced by the hands of God. What should bedtismpense,
if not that which our ancestors have obtained? Wpiease divine goodness to accord this recompaisseto us;
all our aspirations and all our prayers tend towatslattainment; may we, delivered from the priebthe body,
and from our mortal bonds, return, sanctified aackpto the divine heritage of our nature!

Asclepios

What thou sayest is just and true, O Trismegistagh indeed is the price of piety towards God, @rchre
bestowed on the maintenance of the world. But nettuithe heavens is denied to those who have limeibusly;
upon them is imposed a penance which holy soubpesdo wit, migration into other bodies. The ehths
discourse, O Trismegistos, brings us to the homnadternal future for the soul, as the resultaesflifie in the world.
But this future is for some difficult to believerfothers it is a fable; for others, again, pertepsbject of derision.



For it is a sweet thing to enjoy what one posseisstge corporeal life. Therein lies the evil, wini@as one may say,
turns the soul's head, attaches her to her maatsliginders her from knowing her divine part, @dnvious of
immortality. For | say unto thee, by a prophetisgination, no man after us will choose the simpégy \of
philosophy, which lies

[wholly
p. 60
wholly in application to the study of divine thingmd in holy religion. The majority of men obscpiélosophy
with diverse questions. How come they to encumbwith sciences which ought not to be compreherndét] or
after what manner do they mingle in it diverse tgoes?

Hermes
O Asclepios, they mingle in it, by means of sulgta diversity of sciences which belong not t@rithmetic,
music, geometry. But pure, philosophy, whose praggect is holy religion, ought to occupy itselftiviother
sciences only in so far as to admire the regulases of the stars, their positions and their caydstermined by
calculation; the dimensions of the earth, its digaliand quantities; the depth of the sea; the pofvire; and to
know the effects of all these things, and Natwedore Art, the artist, and his divine intelligenés for music,
that is apprehended when one apprehends reasdheadivine order of things. For this order by whalerything
is ranged singly in the unity of the whole, is indean admirable harmony and a divine melody.
Asclepios
What then, after us, will men become?
Hermes

Misled by the subtleties of the sophists, they tith aside from the true, pure and holy philosoffyadore God
in the simplicity of thought and of the soul, toveeate His works, to bless His will, which alon¢he fulness of
good--this is the only philosophy which is not @oéd by the idle curiosity of the mind. But enowgithis matter.

PART VII.

LET us begin to speak of Mind and of other simildngs. In the beginning were God and Hylé--ithgg that the
Greeks term the first matter or substance of theeuse. The Spirit was with the universe, but mathie same
manner as with God. The things which constituteuthigerse are not God, therefore before their lifrly were not
in existence, but they were already containedan filtom which they were produced. For besides aittaowt
created things is not only that which is not yetrhdut that also which has no generative fecunditygl which can
bring forth nothing. Everything which has the powégenerating contains in germ all that can benlwdrit, for it is
easy to that which is brought forth to bear thatcWishall bring forth. But the eternal God cannod aever could
be born; He is, He has been, He will be always. fdtare of God is to be His own Principle. But mgtor the
nature of the world, and mind, although appeariniget brought forth from the beginning, possesgpther of birth
and of procreation--fecundative energy. For thdarregg is in the quality of Nature, who possesselsdrself the
potentiality of conception and of production. See¢hien, without any foreign intervention, the pijhe of creation.
It is otherwise with that which possesses onlypbeer of conception by means of mixing with a secoature.
The matrix of the universe and of all that it camsaappears not to have been itself born, holdogdver, within it,
potentially, all Nature. | call that the matrix

[which
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which contains all things, for they could not hde=n without a vehicle to contain them. Everythirdgch exists
must exist in some place (or vehicle), neither ijealnor quantities, nor positions, nor effectaldde
distinguished in things having no place and beioghrere. Thus the world, although not having bean bas in it
the principle of all birth; since it affords allitiys a fitting matrix for conception. It is, thehe sum-total of
gualities and of matter susceptible of creatiothcalgh not yet created.
Matter, being fecund in all attributes, is ableoats engender evil. | put aside, therefore, O Asioke and Ammon,
the question asked by many:--"Could not God hirérin the nature of things?" There is absolutadyhing to say
to them; but for you | will pursue the discoursgte, and | will give the explanation. They affirhat God ought to
have preserved the world from evil; now, evil idlie world as an integral part of it. The soveregpd indeed
provided against it inasmuch as was reasonabl@asgible, when He bestowed upon humanity sentiment,
knowledge, and intelligence. By these facultieglgplhich place us above other animals, we magmsthe
shares of evil and vice. The man who is wise antegpted by divine intelligence, knows how to presdrimself
from such immediately he beholds them, and beferbds been entrapped thereby. The foundation aflkedge is
supreme goodness. Spirit governs and gives lifdl tihat is in the world; it is an instrument emygad by the will of
the sovereign God. Thus we ought to comprehendhtblligence alone, the supreme Intelligible ca®ad. By



Him is directed that secondary sensible God (theeunse), who contains all spaces, all substanbesntatter of all
that engenders and produces,--in a word, all that i

[As
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As for the spirit (or Mind), it moves and goverrkiadividual beings in the world according to thature which
God has assigned to them. Matter--Hylé, orkbemos-is the receptacle, the motion, the replicatioewérything
which God directs, dispensing to each of themwiath is necessary to it, and filling them withrépaccording to
their qualities.
The form of the universe is that of a hollow sphégeving in itself the cause of its quality or tf figure, wholly
invisible; if, choosing any given point of its sack, one should seek to behold its depths, onedwmulinable to
see anything. It appears visible only by mean$ia$é special forms whose images appear gravenitpioshows
itself only in effigy; but in reality it is alwayiavisible in itself. Therefore, the centre, the thepof this sphere--if
indeed one may call it a place--is in Greek naidades the invisible, fromeidein to see, because the centre of a
sphere, cannot be seen from without. Moreoverythes or formative appearances were called |degsuse they
are the forms of the Invisible. This interior oéthphere which the Greeks call Hades, becausaitigble, the
Latins name Hell (Inferno), on account of its pnoid position. These are the primordial principtas, first
sources, of all things. Everything is in them, grtlhhem, or comes forth from them.

Asclepios
These principles are, then, O Trismegistos, thearsal substance of all individual appearances?
Hermes
The world nourishes bodies, the spirit nourishedss@ hought, the heavenly gift which is the happyilege
of
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of humanity, nourishes intelligence, but few mefydrave an intelligence capable of receiving sutieefit.
Thought is a light which illuminates the intelliggn as the sun illuminates the world. And even miorethe light
of the sun may be intercepted by the moon, or byetirth when night comes; but when thought has pecetrated
into the human soul, it mingles intimately with meture, and the intelligence can never again Bewhd by any
cloud. Therefore, with reason, it has been saitittieasouls of the Gods are intelligences. As fer hsay not this
of all of them, but of the great supernal Gods.

PART VIII.

Asclepios
WHAT, O Trismegistos, are the primordial principtefthings?
Hermes

| reveal to thee great and divine mysteries, arttbiinning this initiation | implore the favour béaven. There are
many orders of the Gods; and in all there is aalligtble part. It is not to be supposed that tdeynot come within
the range of our senses; on the contrary, we per¢bem, better even than those which are callgitilei as this
discussion will inform thee.

[Thou
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[paragraph continuegThou wilt apprehend this fact if thou lendestthihe attention to our discourse; for this order of
ideas, so sublime, so divine, so elevated aboviantakigence of man, demands an uninterruptechtitte without
which speech merely flits across the mind and feeeay, or rather, returns to its source and isttostein.
There are, then, Gods superior to all appearaaftes;them come the Gods whose principle is spititinese Gods
being sensible, in conformity with their doublegini, manifest all things by a sensible nature, edd¢chem
illuminating his works one by anothdarThe supreme Being of heaven, or of all that ism@hended under this
name, is Zeus, for it is by heaven that Zeus difeso all things. The supreme Being of the sulght, for it is by
the disk of the sun that we receive the benefiheflight. The thirty-six horoscopes of the fixadrs have for
supreme Being or prince, him whose namaatomorphosor having all forms, because he gives divine fotm
divers types. The seven planets, or wandering sghiave for supreme Spirits Fortune and Destitwg, uphold
the eternal stability of the laws of Nature throaghincessant transformation and perpetual agitafibe ether is
the instrument or medium by which all is produced.
Thus, from the centre to the uttermost parts, dlaeérg moves, and relations are established acoptdimatural
analogies. That which is mortal approximates to Wizich is mortal, that which is sensible to thdtieh is sensible.
The supreme direction belongs to the supreme Maatsuch wise that diversity is resolved into ynkor all
things depend from unity or develope



[from
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from it, and because they appear distant from onthar it is believed that they are many, whergetheir
collectivity they form but one, or rather two, Riiples. These two Principles, whence all thingspeal, and by
which all exist, are the substance of which thiagsformed, and the Will of Him who differentiatbem.
Asclepios
What is the reason of this, O Trismegistos?
Hermes

It is this, Asclepios. God is the Father, the urga¢Ruler--or whatever other name yet more hoty ratigious may
be given to Him--and which, because of our inteltige, ought to be held sacred between us; bubnsidering His
divinity, we cannot define Him by any such namer. fhe voice is a sound resulting from the concussicthe air,
and declaring the will of man, or the impressioat this mind has received through the senses. Hmgencomposed
of a determined number of syllables, serving askan between the voice and the ear, and, moreseesation,
breath, air, all that is concerned with, and belogdo its expression--these convey this name af,@ad | do not
think that a name, however complex it may be, ls &b designate the Principle of all majesty, ta¢hEr and Lord
of all things. Nevertheless, it is necessary t@dgivm a name, or rather every hame, since He isaodeall;
therefore we must say either that All is His naorewe must call Him by the names of all things. then, who is
one and all, possessing the full and entire

[fecundity
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fecundity of both sexes, ever impregnated by Hia &\Will, brings forth all that He has willed to begklis Will is
universal goodness, the selfsame goodness thas exill things. Nature is born of His divinityy such wise that
all things should be as they are, and as they bagn, and that Nature may suffice to generate rsetfeaall that in
the future is to be born. This, O Asclepios, is valmg how all things are of two sexes.

Asclepios
Sayest thou this also of God, O Trismegistos?
Hermes

Not only of God, but of all beings, whether aningate inanimate. For it is impossible that anythivigich exists
should be barren. Were we to suppress the fecuafigyisting things, it would be impossible for théo remain
what they are. For | say that this law of generaifocontained in Nature, in intellect, in the werise, and preserves
all that is brought forth. The two sexes are flilbmcreation, and their union, or rather theiramprehensible at-
one-ment, may be known as Eros, or as Aphroditbydroth names at once. If the mind can perceiyeoae truth
more certainly and clearly than another, it is thisy of procreation, which God of universal Nathes imposed for
ever upon all beings, and to which He has attathedupremest charity, joy, delight, longing, andrest love. It
would be needful to demonstrate the power and séygex this law, if everyone were not able to rgaize and
perceive it by interior sentiment. Behold, indeledyw at the moment when from the brain the tidefef |

[descends,
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descends, the two natures lose themselves eaellin &d one eagerly seizes and hides within iiseléeed of the
other! At this moment, by means of this mutual eciment, the feminine nature receives the virtutghefmale,
and the male reposes on the bosom of its mate.nys¢ery, so sweet and so necessary, is enactstiat, lest the
divinity of the two natures should be constrainethitish before the railleries of the ignorant, witsesunion of the
sexes exposed to irreligious observation. For pines are not numerous in the world; they are, ensr, and one
might easily count them. In the majority of men italabides, for lack of prudence and of knowlediggiogs of
the universe.
The understanding of divine religion, the basiglbthings, leads to the contempt of all viceshia tworld, and
supplies the remedy against them; but when ignerasserts itself, then vices develope and infliruthe soul an
incurable hurt. Infected by vices, the soul isitagere, swollen with poison, and can be healeg bglknowledge
and understanding. Let us then continue this tegcleven though but a small number should profit;ignd learn
thou, O Asclepios, why to man only God has givegrad of His intelligence and of His knowledge. Wifere,
hearken.
God the Father and the Ruler, after the Gadsrmed men by the union in equal proportions ef ¢brruptible part
of the universe and of its divine part, and thusappened that the imperfections of the universeneed mingled
in the flesh. The need of nourishment which we hawammon with all creatures, subjects us to @eaird to all
other vices of the soul. The Gods, constitutechefgurest part of Nature, have no need of the faidasoning or of
study; immortality
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and eternal youth are for them wisdom and know<dedievertheless, seeing the unity of Order, anttites might
not be strangers to these things, God bestoweldewn for their reason and their intelligence, ttegrel law of
Necessity.
Alone, among all creatures, whether to avoid avercome the evils of the flesh, man has the ar¢agon and of
intelligence, and the hope of immortality. Man,atexl good, and capable of immortal life, has beeméd of two
natures: one divine, the other mortal; and in fleasiing him, the Divine Will rendered him superiorthe Gods,
who have an immortal nature only, as well as toralftal beings. For this reason, man, united iselaffinity with
the Gods, pays them religious service, and the Godkeir turn, watch with a tender affection obeiman affairs.
But | speak here only of pious men; as for the @itk will say nothing concerning them, in ordeatthmay not,
by pausing to talk about them, sully the holinefsthis discourse.
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Footnotes

65:1 Hermes here includes as Gods the sensible Fofé¢émtare, the elements and phenomena of the umivers
A K.
68:1 Hermes here intends the mundane deities.--A.K.

PART IX.

AND since we are brought to speak of the relatigmahd of the resemblance between men and Gods|dy&h
Asclepios, the power and capacity of man! Everha®Ruler and Father, or to give Him the loftiestiea
[God
p. 70
[paragraph continuespod is the creator of the firmamental Gods, snas the creator of the Gods who dwell in
temples, pleased with human proximity, and not angmselves illumined, but illuminating. And thisth profits
man and strengthens the Gods. Dost thou marvelepiss? Dost thou lack faith as do many?
Asclepios
| am confounded, O Trismegistos; but yielding mfyaéllingly to thy words, | judge man to be happythat he has
obtained such felicity.
Hermes

Certes, he deserves admiration, being the greaftefitthe Gods! For the race of the Gods is forragthe purest
part of Nature, without admixture of other elemeatsd their visible signs are, as it were, onlydsea But the
Gods which mankind makes, possess two natureseigime, which is the first and by far the purekg tther
belonging to humanity, which is the matter of whiblhse Gods are composed, so that they have nohealls, but
entire bodies, with all their limbs. Thus mankinginembering its nature and its origin, persisthis matter, in the
imitation of Deity, for even as the Father and Lbed made the eternal Gods after the similituddimiself, so also
has humanity made its Gods in its own image.

[Asclepios
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Asclepios
Dost thou speak of the statues, Trismegistos?
Hermes

Yes, of the statues, Asclepios. See how wanting #rbin faith! Of what else should | speak buthaf statues, so
full of life, of feeling, and of aspiration, whiado so many wonderful things; the prophetic statuveish predict the
future by bestowing dreams and by all manner oémwottays; which strike us with maladies, or heal pains
according to our deserts? Art thou not aware, Aejsas, that Egypt is the image of heaven, or ratiat it is the
projection below of the order of things above™# truth must be told, this land is indeed the teropthe world.



Nevertheless--since sages ought to foresee afighitmere is one thing thou must know; a time ediine when it
will seem that the Egyptians have adored the Gogsausly in vain, and that all their holy invoeats have been
barren and unheeded. Divinity will quit the eanttd @eturn to heaven, forsaking Egypt, its anciduide, and
leaving the land widowed of religion and bereftloé presence of the Gods. Strangers will fill tagtg and not
only will sacred things be neglected, but--moreadfal still--religion, piety, and the adorationtbe Gods will be
forbidden and punished by the laws. Then, thisheadllowed by so many shrines and temples, wifilkesl with
sepulchres and with the dead. O Egypt! Egypt! theieemain of thy religions only vague legendsielhposterity
will refuse to believe; only
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words graven upon stones will witness to thy dewdtiThe Scythian, the Indian, or some other neighing
barbarian will possess Egypt! Divinity will retuta heaven; humanity, thus abandoned, will whollsighe and
Egypt will be left deserted, forsaken of men an@ofls!
To thee | cry, O most sacred River, to thee | anneuthe coming doom! waves of blood, polluting dinine
waters, shall overflow thy banks; the number ofdkrad shall surpass that of the living; and ifeied, a few
inhabitants of the land remain, Egyptians by spetaty will in manners be aliens! Thou weepest, $8lépios! But
yet sadder things than these will come to passpBgil fall into apostacy, the worst of all evilEgypt, once the
holy land beloved of the Gods and full of devotfontheir worship, will become the instrument ofyersion, the
school of impiety, the type of all violence. Théitled with disgust for everything, man will no Igar feel either
admiration or love for the world. He will turn awéwpm this beautiful work, the most perfect alikethe present,
the past, and the future. Nor will the languor amriness of souls permit anything to remain saseaih of the
whole universe, this immutable work of God, thisrglus and perfect edifice, this manifold synthediforms and
images, wherein the will of the Lord, lavish of mals, has united all things in a harmonious andlsiwhole,
worthy for ever of veneration, of praise and loveen darkness will be preferred to light, and deegthbe deemed
better than life, nor will any man lift his eyesheaven.
In those days the religious man will be thought ptad impious man will be hailed as a sage; savege

will
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will be deemed valiant; the evil-hearted will bepluded as the best of men. The Soul, and albisangs thereto-
-whether born mortal or able to attain eternakd# those things which | have herein expoundethé®, will be but
matters for ridicule, and will be esteemed foolists There will even be peril of death, believe fmethose who
remainfaithful to religion and intelligence. New rightsll be instituted, new laws, nor will there betlehe holy
word, one sacred belief, religious and worthy adven and of celestial things. O lamentable semardtetween the
Gods and men! Then there will remain only evil desiavho will mingle themselves with the miserablenan
race, their hand will be upon it impelling to alhléds of wicked enterprise; to war, to rapine, tsd¢aood, to
everything contrary to the nature of the soul. €agh will no longer be in equilibrium, the sealwib longer be
navigable, in the heavens the regular course oétéms will be troubled. Every holy voice will berclemned to
silence; the fruits of the earth will become cotrigmd she will be no more fertile; the very aiflsink into
lugubrious torpor. Such will be the old age of wharld; irreligion and disorder, lawlessness, arel¢bnfusion of
good men.
When all these things shall be accomplished, Oejsab, then the Lord and Father, the sovereign\@emrules
the wide world, beholding the evil ways and actiohgen, will arrest these misfortunes by the eiserof His
divine will and goodness. And, in order to put ad ¢o error and to the general corruption, He diwn the world
with a deluge or consume it by fire, or destrayyitwars and epidemics, and thereafter He will mesto it its
primitive beauty; so that once more it shall appearthy of admiration and worship, and
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again a chorus of praise and of blessing shalbcate Him Who has created and redeemed so beaatiolk. This
re-birth of the world, this restoration of all gotihdngs, this holy and sacred re-habilitation otiNa will take place
when the time shall come which is appointed bydivne and ever-eternal will of God, without begimgpand
always the same.

Asclepios
Indeed, Trismegistos, the nature of God is Willaeted; that is, absolute goodness and wisdom.
Hermes



O Asclepios, Will is the result of reflection, atwwill is itself an act of willing. For He Who tke fulness of all
things and Who possesses all that He will, willthimgy by caprice. But everything He wills is goathd He has all
that He wills; all that is good He thinks and wil&uch is God, and the World is the image of Histeousness.
Asclepios
Is the world then good, O Trismegistos?
Hermes
Yes, the world is good, Asclepios, as | will infothee. Even as God accords to all beings and twadirs in the
world benefits of divers kinds, such as thoughti,sand life, so likewise the world itself dividaad distributes
good things among mortals, changing seasons, tits &f the earth, birth, increase, maturity,
and
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and other similar gifts. And thus God is aboveghmmit of heaven, yet everywhere present and bitypal
things. For beyond the heavens is a sphere witktats, transcending all corporeal things. Betwesavén and
earth he reigns who is the dispenser of life, ahdmvwe call Zeus (Jupiter). Over the earth andséeehe reigns
who nourishes all mortal creatures, the plantsfauitbearing trees, and whose name is Zeus Sa(apgster
Plutonius). And those to whom it shall be givermémninate the earth shall be sent forth and estaddligt the
extremity of Egypt, in a city built towards the wewhither, by sea and by land, shall flow all taee of mortals.
Asclepios
But where are they now, Trismegistos?
Hermes
They are established in a great city, upon the nadiof Lybia. Enough of thig.
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Footnotes

70:1 Hermes speaks of the Stars, and of the Astral Ppwet of the Divine Intelligences. The whole loist
discourse has a hidden and profound meaning,mglétithe human organism, and to the elemental,gelnich
through man are individualised. A.K.

75:1 By "Egypt" is denoted not only the country of tinaime, but the physical system generally of thddyand
especially--as in the Hebrew Scriptures--the hubwzaty.

PART X.

Hermes
LET us speak now of that which is immortal andhafttwhich is mortal. The multitude, ignorant of teason of
things, is troubled by the approach and the fealeath. Death occurs by the dissolution of the badaried with
its toil. When the number which maintains unitgdmplete —for the binding-power of the body is anber--the
body dies. And this happens when it can no longppert the burdens of life. Such, then, is dedth;dissolution of
the body, and the end of corporeal sensations.siiperfluous to trouble oneself about such a m&ite there
remains another necessary law which human ignorangeinbelief despise.

Asclepios

What law is this which is thus ignored or unregdfde

Hermes
Hearken, O Asclepios. When the soul is separated the body, she passes under the supreme poReitgf to
be judged according to her merits. If found piond aist she is allowed to dwell in the divine abgd=ut if she
appears defiled with vice she is precipitated flaight to depth, and delivered over to the tempsstisadverse
hurricanes of the air, the fire, and the water.9etsssly tossed about between heaven and

[earth
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earth by the billows of the universe, she is drifrem side to side in eternal penance, her immard&lire gives
endless duration to the judgment pronounced aghérst How greatly must we fear so dreadful a fate! Tivp
now refuse to believe in such things will then bewinced against their will, not by words, but ghblding; not by
menaces, but by the pains they will endure.

Asclepios
The faults of men, O Trismegistos, are not therighed only by human laws?

Hermes

O Asclepios, all that is terrestrial is mortal. Beovho live according to the corporeal state, ahd fall short
during their life of the laws imposed on this cdmat, are subjected after death to chastisementwsth the more
severe as the faults committed by them have remdiitizlen; for the universal prescience of God weilider the
punishment proportional to the transgression.

[Asclepios
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Asclepios
Who are they who deserve the greatest penaltidsishegistos?
Hermes

Those who, condemned by human laws, die a violeatitl in such wise that they appear not to have thai debt
they owe to Nature, but to have received only gveard of their actiond. The just man, on the contrary, finds in
religion and in piety a great help, and God pratéit against all evils. The Father and Lord otlalgs, Who
alone is all, manifests Himself willingly to allphthat He shows any man His abode, nor His splendmr His
greatness, but He enlightens man by intelligenoceealwhereby the darkness of error is dissipataditlze glories
of the truth revealed. By such means man is unidi¢te Divine Intelligence; aspiring thither hedislivered from
the mortal part of
[his
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his nature, and conceives the hope of everlasfimgHerein is the difference between the good thedwicked. He
who is illumined by piety, religion, wisdom, thergiee and veneration of God, sees, as with open,ele true
reason of things; and, through the confidence igffdith, surpasses other men even as the surthibefires of
heaven. For if the sun enlightens the rest of taks sit is not so much by his greatness and pawdxy his divinity
and sanctity. Thou must see in him, O Asclepiag@ndary God, who rules the rest of the world,ibunthines all
its inhabitants, animate and inanimate.
If the world is an animated being which is, whiastbeen, and which will be always living, nothingtiis mortal.
Each of its parts is alive, for in a single creatalways living there is no room for death. Thu&@l the plenitude
of life and of eternity, for He necessarily livasmally; the sun is lasting as the universe, antems perpetually
all living creatures, being the fount and distrdyunf all vitality. God is, then, the ever-lastiRgiler of all things
which receive life, and of all that give it, thegtal dispenser of the being of the universe. Nd&has once for all
bestowed life on all living creatures by an immugdaw which | will expound to thee. The movemehthe
universe is the life of eternity; the sphere o§timotion is the eternity of life. The universe wilver cease from
movement, nor will it ever become corrupt; the pamemce of eternal life surrounds it and protecis i rampart. It
dispenses life to all that is in its bosom; ithe bond of all things ordained under the sun. Tfeeof its motion is
double; it is vivified by the eternity which encoagses it, and, in its turn, it vivifies all that it

[contains,
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contains, diversifying everything according to aértfixed and determined numbers and seasonshiflj$ are
ordained in time by the action of the sun and thessaccording to a Divine law. Terrestrial pes@ae
distinguished by the condition of the atmospheyethle alternatives of heat and cold; celestialqubziby the
revolutions of the constellations, which returriged intervals of time to the same places in thayens. The
universe is the stage of time, the course and mewuenf which maintain Life. Order and time prodtice renewal
of all things in the world by recurring seasons.
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Footnotes

77:1This passage resembles a fragment of Empedodled iy Plutarch:--"The etherial force pursues them
towards the sea, the sea vomits them forth upashitses, the earth in turn flings them upward euhtiring sun,
and the sun again drives them back into the whindvef space. Thus all the elements toss them froento
another, and all hold them in horror." [It is nezx# to add that the whole of this passage is altagpand that the
penance referred to is that of Purgatory)ama Loka-the intermediate state of purification.]

A.K.
77:2This passage qualifies the previous statemeneat. $X., concerning the duration of the purgatastate, and
shows that it is nat. 78to be regarded as eternal, but as proportiondledaults committed. Moreover, it supplies
a reason for the Catholic custom of shriving thimgyseeing that unconfessed sin entails heaviggilpethan sin
confessed, and therefore no longer "hidden."

A.K.
78:1 An obscure passage. Probably its meaning is teat ginners, cut off by violent means in the mafgheir
iniquity, have no time to work out their penancédifie, and, being thus deprived of the opportumityestitution and
amendment, suffer the more acutely in purgatory.sihme they cannot discharge their debt on etirdly, are
delivered to torment after death until the "uttestniarthing” is paid.

AK.
[The opinions expressed in the above, or otherladiyannotations herein, must be disclaimed b&irany way
necessarily accepted as expressive of, or identitalmy own.

Robt. H. Fryar, Bath.]

PART XI.

SINCE such is the state of the universe, theretising immutable, nothing stable, nothing unchaggmnature,
either in the heavens or on the earth. God alaretrightly alone, is wholly full and perfect in Hgalf, of Himself,
and around Himself. He is His own firm stabilityyrrcan He be moved by any impulsion, since allghiare in
Him, and He alone is all. Unless, indeed, we shdale to say, that His movement is in eternity,thig eternity
itself is motionless, since all the motion of tineyolves in eternity and takes its form thereind@ben, has ever
been and is for ever immutable; with Him likewisdahe immutable eternity, bearing within it, as

the
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the image of God, the uncreated universe not yeifast. Hence, the created universe constitutegfiation of
this eternal universe. Time, despite its perpatumlement, possesses, by means of its necessatytiens on
itself, the force and nature of stability. Thushaligh eternity is fixed and immutable, neverthglsince the
motion of time unfolds itself in eternity, and tmsobility is the very condition of time, it appedhat eternity,
immutable in itself, yet revolves by means of tineetwhich is within it, and which contains all nmti Thence it
results that the stability of eternity appears reldnd the mobility of time, stable, by the fiXesv of their course.
And thus it might seem even that God moves in iie onmutability. For there is in the immensity bkt
equilibrium an unchangeable movement; the law afikimensity is unchangeable.
That, therefore, which is not subject to sense-tfiaite, the Incomprehensible, the Immeasureabéa: not be
sustained, nor carried, nor sought out; neithenveaknow whence it comes, whither it goes, wheig ihow it is,
nor what it is. It is contained in its own suprestability, and its stability in it; whether God beeternity, or
eternity in God, or both one and the other in the. tEternity is undefinable by time; and time, whimay be
defined by number, by alternative, or by periodieafolutions, is eternal. Thus both appear equafigite and
eternal. Stability being the fixed point which ses\as the basis of Movement, must, because oftdiidity, hold
the principal place. God and Eternity are, thersftiie principle of all things; but the world, whiis mutable,
cannot be considered the principle. The mutabidlftthe world takes precedence of its stabilitynigans of the law
of eternal movement

[in
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in equilibrium. The whole consciousness of Divirigythen immutable, and moves only in equilibriutnis holy,
incorruptible, eternal; or to define it betterisiteternity, consisting in the very truth of thepeme God, the
plenitude of all feeling and knowledge, or indesdlfo speak, in God Himself. The consciousnesksehatural
universe includes all sensible things and spetliesconsciousness of humanity involves memory, bighvman
remembers his acts performed.



Now, the consciousness of Divinity descends evahd@diuman creature. God has not seen fit to exteat beings
this supreme and divine consciousness, lest, wemimon to all animals, the glory of it shoulddiminished. The
intelligence of the human mind,--whatever may baitality and quantity,--lies wholly in the memoayd it is by
means of this tenacity of memory that man has bedt lord of the earth. The intelligence of nattine quality
and consciousness of the universe, may be unddrbipmeans of the sensible things it contains.rigierin the
next place, is understood as to its consciousnesgsaquality, according to the sensible world.
But the intelligence of the Divine Being, the conssness of the Supreme God, is the only truth,thisdruth
cannot be discovered,--no, nor so much as its stadio this world full of illusion, of changeful @earances, and
of error, where things are known only in the dimenof time.
Thou seest, O Asclepios, what lofty matters we tatesat! | thank Thee, O most high God, Who fiashined
me with the light of Thy Grace! As for you, O TAsclepios, and Ammon, keep these Divine mysterighé secret
place of your hearts,

[and
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and conceal them in silence. Intellect differs frpenception in this--that intellect, by means aifdst, is competent
to understand and to know the nature of the unévers
The intellect of the universe penetrates to thescimusness of eternity, and of the super-mundarks Gend as for
us who are men, we perceive heavenly things aeri¢ warkly through a mist, for thus only does thedition of
our human sense
permit us to behold them. Feeble, indeed, is aangth to penetrate things so Divine; but, whelasttwe attain to
them, we are indeed blessed by the joy of our idwansciousness.

PART XII.

CONCERNING the Void, to which so much importancatigched, my judgment is that it does not existt it
never has existed, and that it never will exist. &bthe various parts of the universe are fillag the earth also is
complete and full of bodies, differing in qualitydain form, having their species and their magréfuzhe larger,
one smaller, one solid, one tenuous. The largemnzove solid are easily perceived; the smaller andcerntenuous
are difficult to apprehend, or altogether invisiblée know only of their

[existence
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existence by the sensation of feeling, whereforaynpeersons deny such entities to be bodies, aratdebem as
simply spaces, but it is impossible there shouldlish spaces. For if indeed there should be arg/thitside the
universe, which | do not believe, then it wouldebgpace occupied by intelligible beings analogoutstDivinity,
in such wise that the world, which we call the #igleswvorld, would be filled with bodies and creasappropriate
to its nature and quality. We do not behold allaspects of the world; some of these indeed asevast, others
very small, or else they appear small to us byaread their remoteness, or the imperfection ofgight; their
extreme tenuity may even cause us to be whollyregmoof their existence. | speak of the genii,Ifbold they
dwell with us, and of the heroes who dwell abovebatween the earth and the higher airs; wheremeither
clouds nor any tempest.
For in truth, O Asclepios, it cannot be said thetré is anywhere a void, unless care be takenfimedshat is
signified by void; as, for instance, void of fik, water, or of some other such thing. And evehi# or that space,
small or great, be empty of these elements, notbémgbe empty of the spirit and aerial fluid. Thens thing may
be said of place; this word alone cannot be undedstunless it is applied to something. By omittihg chief term,
the sense intended is lost; thus, it is corresitg "the place of water," "the place of fire,"ofrany other similar
thing. For as it is impossible that there shouldpace void of everything, so also it is impossibkre should be
place by itself. If a place is supposed withoutistents, then it is an empty place, and, in ndgioent, such a
place does not

[exist
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exist in the universe. But if nothing be void, ttteare can be no such thing as place in itselgamit be qualified
by length, breadth, and depth, even as human bbdiesdistinguishing signs.
If, then, these things be so, O Asclepios and yba are also present, know that the Intelligible Wathat is to
say, God, Who is perceived only by the eye of ligighce, is incorporeal, and that nothing corpoozal be mingled
with His nature, nor anything that can be defingdjbality, quantity, or numeration, for there ighiag of such a
kind in Him. This world, which is called the sersibvorld, is the receptacle of all sensible appeega, qualities,
and bodies, nor can this universe exist without.G&ad God is all, and all come forth from Him, asepend on His



Will; He contains everything that is good, ordeskyse, perfect, perceptible for Him alone, andlligile for Him
alone. Apart from Him nothing has been, nothinghigthing will be; for all proceed from Him, arelitim, and by
Him; whether manifold qualities, vast quantitieggnitudes exceeding measurement, species of alkfdf thou
understandest these things, Asclepios, render shan&od; and, observing the universe, comprehkadlg that
this sensible world, and all that it contains,néoéded, as in a garment, by the supernal worlds@epios, beings
of every kind, whether mortals, immortals, reasémadnimate, inanimate, to whatever class they ledgng, bear
the impress of that class, and although each of thes the general appearance of its kind, thergedr@mong them
special differences. Even so, the human kind ifoumi, and man may be defined by his type; nevesdslunder
this general likeness, men present many dissirtidariFor the
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character which proceeds from God is incorporesais all that is comprehended in intelligence. Sitie two
principles which determine form are corporeal ammbiporeal, it is impossible that they should gatea form
wholly resembling something else, at whatever distzof time or of place. Forms, nevertheless, arhangeful as
the moments in an hour's space, in the moveahike aitherein is that omniform God of whom we havekem.
Therefore the type persists, producing as many émnaditself as the revolution of the world haganss of time.
The world has changes in its revolution, but spe@iedividuality) has neither period nor changeudthe forms of
every species are permanent, and yet various isdime species.

Asclepios
And does the world also vary in its species, Trigistes?
Hermes

Why then, Asclepios, hast thou been asleep alvthite we have been discoursing? What is the wanldf what is
it composed, if not of all that is generated inG@?dost thou speak of heaven, of the earth, atldeoélements, for
other beings continually change in appearance®en so the heaven, now rainy, now dry, now hot; cold,
now clear, now covered with clouds, has many sieeshanges of aspect beneath its apparent unijorgo also
the earth constantly changes its aspect, for néwirigs forth its fruits, now it hides them in iessom, bearing
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products of diverse quality and quantity; hereejzase, there is movement, and every variety o$ftmvers,
seeds, properties, odours, savours, forms. Fikewlse, has its manifold and divine transformatjdosthe sun and
the moon have all manner of aspects comparabletmtiltitude of images beheld in mirrors. And now lvave
discoursed enough of these things.

PART XII1.

LET us return to man, and enquire concerning thindigift of reason which entitles him to be calkedeasonable
creature. Among all the wonders we have noted in, rieat which above all commands admiration is.tsat
man has discovered the divinity of nature, andrhade it efficient to his designs.

[Our
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Our ancestors, wandering astray in matters of faticerning the Gods, and unable to lift their reitwithe Divine
knowledge and religion, discovered the art of mgkBods; and, having discovered it, they invested firoducts
with appropriate virtues drawn from the naturehef torld. And, as they could not make souls, thesked the
spirits of genii and angels, and endowed with thleenholy images and sacraments, thus enablingitieg to
exercise powers

[for
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for good or ill. In such wise thine ancestor, O lapios, the inventor of medicine, has a templehenltybian
mountain by the shores of the crocodile-frequenitezt, where also lies enshrined all of him whieidnged to the
earth--that is, his body. For the rest of him-ister part, or rather, indeed, himself--becauseptinciple of
consciousness and of life is the whole man--isorestto heaven. And now, by his divinity, he lehéfp to men in
their sicknesses, who once instructed them inthefdealing. So also, Hermes, my own ancestogsemame |
bear, now enshrined in the country which is cadléidr him, hears the prayers of those who combehirom all
parts of the land to obtain of him assistance aadth. Behold, again, what blessings Isis, the spai Osiris,
confers upon men when she is favourable to thethwdnat ills she inflicts when she is angered! Fa@se mundane
and earthly Gods are accessible to wrath, beingddrand composed by men out of Nature. Of, sudhirs&gypt
is the adoration paid to animals; and thus alsoitiess honour the souls of those men who, in tliitime, gave



them laws and whose names they preserve. Andiforahson, O Asclepios, those deities which areeatim some
places, receive in others no worship; whence anizey wars between the cities of Egypt.
Asclepios

And of what kind, O Trismegistos, is the divinitithese Gods who inhabit the earth?

[Hermes
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Hermes

It consists in the divine virtue, which naturallybsists in herbs, rocks, and aromatic principldsgnrafore these
deities love frequent sacrifices, hymns, and psaiaad sweet music resembling the celestial harmahigh
heaven-like rite, attractive to their sacred natdraws them and retains them in their shrineshabthey patiently
endure their long sojourn among men. It is thus iti@n make Gods. Neither must thou suppose, O pisdethat
the acts of these terrestrial deities are contldiie hazard. For while the supernal Gods abidhaérheights of
heaven, keeping each the order which belongs tothimse Gods of ours have also their special fonstiSome
predict by means of lots and divination the eveithe future; others preside, in various ways rdkings
depending on their care, or come to our assistas@dlies, as kinsmen, or as friends.

xl

Footnotes

87:1 This section continues and elucidates the arguofesgction IX. An acquaintance with occult doarin
regarding the Nature-spirits, or mundane Gods, Wiliink, enable the reader to follow intelliggnthe
observations of Hermes in regard to the sacredesdgrecisely the same virtues as those attrithytékde ancients
to the idols of their various deities, are in oay dttributed by Catholics to the idols of theiings We hear of the
"Virgin" of this or that town being propitious topetition which the "Virgin" of some other placesh@fused to
grant. Sacred images still heal the sick, avertilpeses, discover hidden springs, and confer bigssupon
devoteesp. 88Hermes points out that the powers by which these$ are accomplished belong to the divinity of
Nature, individualised and differentiated by hunmraervention; and that mankind necessarily pass®sigh the
stage of nature-worship before becoming competerdalise the celestial order and the being ohéevenly Gods.
For before the empyrean can be reached by the hintadingence, it must traverse the spheres inteliate
between earth and heaven. Thusithegesof the Gods are worshipped before the Gods theesealre known; nor
are these images necessarily of wood or stongpekfionalities are eidola (idols) reflecting theetassentials, and
having, as it were, a portion of Divinity attachedhem and resident in their forms, but none #ss lare they
images and however powerful and adorable they may apioetiie multitude who know not divine religion, the
are to the Hermetist but types gmelsonaof essentials which are eternally independentafifestation and
unaffected by it. The signs of the truly Divine #éinece: transcendency of form, transcendency of,tim
transcendency of personality. Instead of form iselise; instead of time, Eternity; instead of pesséminciples.
Events become Processes, and phenomena, NoumeioagS3cs the conception of any divine idea remains
associated with, or dependent on, any physicalstorical circumstance, so long it is certain tthegt heavenly plane
has not been reached. Symbols, when they are rsealgas symbols, are no longer either deceptiekapngerous;
they are merely veils of light rendering visible tiDivine Dark," towards which the true Hermetispaies. Even
the most refined, the subtlest and most metaphysigaession of the supreme Truth is still symbal anetaphor,
for the Truth itself is unutterable, save by Godtd. It is Essence, Silence, Darkness.

AK.

PART XIV.

Asclepios
O TRISMEGISTOS, what is the part taken in the oafehings by Destiny or Fate? If the heavenly Gunde the
universe, and the mundane deities control speeéits, where is the part of Destiny?
[Hermes



p. 91
Hermes

O Asclepios, Destiny is the necessity which compé#lthings that happen, the chain which binds togeall
events. It is thus the cause of things, the supgitg, or rather the second God created by Gead,istthe law of
all things in heaven and earth established upoinelierdinances. Destiny and Necessity are bouretieg
indissolubly: Destiny produces the beginning ofthilhgs, Necessity enforces the effect which enfues these
beginnings. And hence arises Order--that is, thheesece and disposition of things accomplished meFifor
nothing is performed without Order. And thus theldias perfected; for the world is founded on Orderd in
Order the universe consists. Therefore these tBregtiny (which is Fate), Necessity, and Order ethelpabsolutely
on the will of God Who governs the world by Hisidi¥ law and reason. These three principles haweilhn
themselves; inflexible and inaccessible to favautoteanger, they are but the instruments of thmat&eason,
which is immutable, invariable, unalterable, indiskle. First comes Destiny, containing, like newstywn soil, the
germs of future events. Necessity follows, urgimgn to their consummation. Lastly, Order maintaiiresfabric of
things established by Destiny and Necessity. Hdhalis an ever-lasting sequence without begigrinend,
sustained by its immutable law in the continuityetdrnity. It rises and falls alternately, andiaeetrolls onward,
that which had disappeared, again rises uppermossuch is the condition of the circular movemaetitthings are
interchained in such wise that neither

[beginning
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beginning nor end can be distinguished, and thegaipto precede and follow each other unceasiBglyas for
accident and chance, they pervade all mundanesaffai

PART XV.

AND now, inasmuch as it is given to man, and inagmas God has permitted, we have spoken concerning
everything; it re-mains only, therefore, that wewdd bless and pray to God and return to our meegds, having
satisfied our minds by treating of sacred thingsctviare the food of the mind.
* k% %

Therewith, coming forth from the Sanctuary, thedr@dsed to God their oraisons, turning themselvéiset south,
because when the sun begins to decline, he whadwwalse the God should direct his gaze thithein éike
manner, at sunrise, he should look towards thenbrfnd even while they pronounced their invocagiofisclepios,
in a low voice, spoke thus:

[O Tatius,
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O Tatius, let us ask our father that our prayerg heaaccompanied with odours of incense and pergume
Trismegistos heard, and was moved.
May the omen be favourable, O Asclepios, he said.dlmost a sacrilege to burn incense or anyrqggegfume
during prayer; He Who is all and Who contains@gsires nothing. Let us give Him praise and adonatnly; the
divinest odours are acts of grace which mortalseeto God.
We give Thee thanks, O Lord Most High, for by Thgige we have received the light of Thy knowledgay mhy
Name be adored and venerated, only Name by whidly Bepraised according to the religion of outhiats! For
Thou dost vouchsafe to accord to all of us the stnakfaith, piety, love, and the most worthy amdajpus gifts, in
that Thou bestowest upon us consciousness, reasorintelligence. By consciousness we discern Tiheegason
we seek Thee, and intelligence endows us withdh®f understanding Thee. Saved by Thy divine pole¢ius be
glad in beholding the manifestation of Thyself;ustbe glad that, from the hour of our sojourrhia body, Thou
dost deign to consecrate us to eternity. The anhof Man is the knowledge of Thy majesty. We hkmewn Thee,
O magnificent Light, who art apprehended by Inggdiice alone! We have known Thee, O true Way of Life
inexhaustible Source of all births! We have knowre&, O generative Plenitude of all Nature, EteRemanence!
And in this our oraison, adoring the sanctity ofy Foliness, we ask of Thee only to grant that wg persevere in
the love of Thy knowledge, in such wise that we mayer

[separate
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separate ourselves from this manner of life. Wittichr hope being filled, we go forth to take a prepast without
animal fleshi
p. 95
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Footnotes

94:1The words with which this Discourse on Initiatiends are full of significance. The key to the Hetim8ecret
is found when the aspirant adopts the Edenic tlife:life of purity and charity which all mystics-eHrew,
Egyptian, Buddhist, Greek, Latin, Vedic, with orensent, ascribe to man in the golden age of hisgral
perfection. The first outcome of the Fall, or Deggaty, is the shedding of blood and eating of fl@ste license to
kill is the sign-manual of "Paradise Lost." And firet step towards "Paradise Regained" is takeananan
voluntarily returns to the manner of life indicatey his organism as that alone befitting him, andstreunites
himself to the harmony of Nature and the Will ofd5dlo man who follows this path and faithfully kedp it will
fail to find at length the Gate of Paradise. Natewsarily in a single life-time, for the procesgufification is a
long one, and the past experiences of some merbmaych as to shut them out for many lives fromatteinment
of the promised land. But, nevertheless, every ftigpfully and firmly trodden, brings them neaterthe goal,
every year of pure life increasingly strengtheresghirit, purges the mind, liberates the will, @ugjments their
human royalty. On the other hand, it is idle tokseeion with God in the Spirit, while the physieald magnetic
organism remains insurgent against Nature. Harmaust be established between man and Nature befare can
be accomplished between man and God. For Nattine isianifest God; and if man be not in perfectithavith
that which is visible, how shall he love that whishnvisible? Hermetic doctrine teaches the kipsimd solidarity
of all beings, redeemed and glorified in man. Fanrdoes not stand aloof and apart from other aregtas though
he were a fallen angel dropped from some superadtwpon the earth, but he is the child of edtth,product of
evolution, the elder brother of all conscient thintheir lord and king, but not their tyrant. It part to be to all
creatures a Good Destiny; he is the keeper, theeradr, the regenerator of the earth. If need bmayecall on his
subjects to serve him as their king, but he mayenewithout forfeiting his kingship, maltreat aniliat them. All
the children of God, in every land and age, hawtahed from blood, in obedience
to
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to an occult law which asserts itself in the bredstll regenerate men. The mundane Gods are eos@vto blood,
for by means of it they are invigorated and enalbdeahanifest. For the mundane Gods are the forcdeastral
element in man, which element dominates in thegemerate. Therefore, the unregenerate are undepther of
the stars, and subject to illusion. Inasmuch asa isiclean from the defilement of blood, insombehis less liable
to be beguiled by the deceptions of the astralesgr herefore, let all who seek the Hermetic ded@their utmost
to attain to the Hermetic life. If entire abstinerfoom all forms of animal food be impossible,ddbwer degree be
adopted, admitting the use of the least bloody snealy--milk, fish, eggs, and the flesh of birdsitih such a case,
let theintentionof the aspirant be continually united with thatNature, willing with firm desire to lead, whenever
possible, a yet more perfect life; so that in afeitbirth he may be enabled to attain to it.

A K.

The Definitions of Asclepios.

p. 99
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THE

DEFINITIONS OF ASCLEPIOS.

PART I.

Asclepios to the King Ammon

| ADDRESS to thee, O King, a comprehensive disaaursvhich is, as it were, the sum and epitome of tlecs.
Far from being in accordance with the opinion & tlgar, it is wholly adverse thereto. Even to

[thee,
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thee, it may seem inconsistent with certain of nsgaurses. My master, Hermes, who frequently casagewith
me, either alone, or in the presence of Tatios,w@# to say that those who should read my writiwgsld affirm
their doctrine to be quite simple and clear, whildeed, on the contrary, it is truly occult and tadms a hidden
sense. And it has become yet more obscure sindgrseks undertook to translate it from our languagetheirs.
This has been a source of difficulty and perversibsense. The character of the Egyptian languaggthe energy
of the words it uses, enforce the meaning on thelmAs much then as thou canst, O King, and indeed art all-
powerful, prevent this discourse from being trateslalest these mysteries should reach the Graaelstheir
manner of speech, adorned and elegant in exprestionld, perchance, weaken the vigour and dimithish
solemn gravity and force of these words. The Gre®Ksing, have new forms of language for produ@ngument,
and their philosophy is prodigal of speech. Wettenother hand, employ not words so much as thet garguage
of facts.
I will begin this discourse by invoking God, the 8fer of the Universe, the Creator and the Fathéig ontains
all, Who is All in One, and One in All. For the pltude of all things is Unity, and in Unity; nortise one term
inferior to the other, since the two are one. Beamind this thought, O King, during the whole of mxposition.
Vain is it to seek to distinguish the All and thed€dby designating the multitude of things the Alid not their
Plenitude. Such a distinction is impossible, fa &ll exists no longer if separated from Unity; ahtnity exists,

it
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it is in the Totality; now it indeed exists and reeeases to be One, otherwise the Plenitude vireuttissolved.
In the bosom of the earth there are impetuous gpf water and of fire; such are the three natofdise, water,
and earth, proceeding from a common origin. Wheiemay be thought that there is one general fdordgh
matter, bringing forth all abundantly and receivaxgstence from on high. It is thus that heaven eamth are
governed by their creator, that is, by the sun, sdugses essence to stream downwards, and matiee tgowards,
and who draws to himself the universe, giving@kéverything, lavish of the benefits of his radienit is he who
distributes beneficent energies not only in heaarhthroughout the air, but upon earth also, awet @vthe depths
of
the abyss. If there be an intelligible substartceuist be the very substance of the sun, whoseifighe vehicle
thereof. But what may be its constitution and ptifoant, he only knows. That by induction we mayarstand



that which is hidden from our sight, it would becessary to be near him and analogous to his nd&utehat which
he permits us to behold is no conjecture; it isgplendid vision which illuminates the universatiaupernal world.
In the midst of the universe is the sun establislikel the bearer of the crowns; and even as éuskitiver, he
directs and maintains the chariot of the worlddimaj it to its course. He keeps fast the reing,afven life, soul,
spirit, immortality, and birth. He drives it befolném, or, rather, with him. And after this mannerforms all things,
dispensing to immortals eternal permanence. Thw, lighich from
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his outer part streams towards heaven, nouristeeisriimortal spaces of the universe. The rest, dimgrand
illuminating the entirety of the waters, the eagthd the air, becomes the matrix wherein life gaatds, wherein
are initiated all births and metamorphoses, trangfg creatures, as by a spiral motion, and causiem to pass
from one portion of the world to another, from @pecies to another, and from one appearance thenot
maintaining the equilibrium of their mutual metamlooses, as in the creation of greater entitiestheor
permanence of bodies consists in transmutationirBumortal forms are indissoluble, and mortal bodiesompose;
such is the difference between the immortal andtbgal.
This creation of life by the sun is as continuosidi& light; nothing arrests or limits it. Arounh like an army of
satellites, are innumerable choirs of Genii. Thidsell in the neighbourhood of the Immortals, anehite watch
over human things. They fulfil the will of the Goldg means of storms, tempests, transitions of §ing,
earthquakes; likewise by famines and wars, fopth@shment of impiety. For the greatest crime ohnisempiety
towards the Gods. The nature of the Gods is tooda gthe duty of men is to be pious, the functibthe Genii is to
chastise. The Gods do not hold men responsiblaidts committed through mistake or boldness, lay trecessity
which belongs to fate, or by ignorance; only intgdalls under the weight of their justice.
It is the sun who preserves and nourishes all eresitand even as the Ideal World which enviroessénsible
world fills this last with the plenitude and unigaf variety of forms, so also the sun enfolding

all
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all in his light accomplishes everywhere the battd development of creatures, and when they faried in the
race, gathers them again to his bosom. Under Hexsiis the choir of the Genii, or rather the chdior there are
many and diverse, and their number correspondsatof the stars. Every star has its genii, goatleuil by nature,
or rather by their operation, for operation is ¢issence of the genii. | n some there is both gaddesil operation.
All . these Genii preside over mundane affairsy thigake and overthrow the constitution of Statesain
individuals; they imprint their likeness on our Euhey are present in our nerves, our marrowyeins, our
arteries, and our very brain-substance, and imgbesses of our viscera. At the moment when eaak dceives
life and being, he is taken in charge by the g&hid preside over births, and who are classed blenkatastral
powers. Perpetually they change, not always idahtiut revolving in circles. They permeate by Iloely two parts
of the soul, that it may receive from each the isgrof his own energy. But the reasonable pateo$oul is not
subject to the genii; it is designed for the remepof God, who enlightens it with a sunny ray. $aavho are thus
illumined are few in number, and from them the gahstain; for neither genii nor gods have any powehe
presence of a single ray of God. But all other nisexth soul and body, are directed by genii, to whbey cleave,
and whose operations they affect. But reason iiketesire, which deceives and misleads. Theigénan, have
the control of mundane things, and our bodies

[serve
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serve them as instruments. Now, it is this contrioich Hermes calls Desting.
The Intelligible World is attached to God, the SklesWorld to the Intelligible World, and throughese two
worlds, the sun conducts the effluence of God,ithahe creative energy. Around him are the edgiiteres which
are bound to him--the sphere of the fixed staesstk spheres of the planets, and that which sndethe earth. To
these spheres the genii are bound, and to the gesrii; and thus are all beings bound to God, wiileeiginiversal
Father. The sun is the creator; the world is tlieibfe of creation. The Intelligible Essence ruteaven, heaven
directs the gods, under these are classed the gdwiiguide mankind. Such is the divine hierar@ng such is the
operation which God accomplishes by gods and denklimself. Everything is a part of God, thus Gedll. In
creating all, He perpetuates Himself without artgiimission, for the energy of God has no past,simte God is
without limits, His creation is without beginning end.2
[If




Footnotes

101:1This discourse, which usually concludes, not pilesethe "Fragments,” is sometimes but erroneously
attributed to Apuleius; see Hargrave Jennings'laclyoand exhaustive "Introductory Essay" to my Atated
Edition of "The Divine Pymander."

Robt. H. FRYAR, Bath.
106:1 Asclepios, throughout this discourse, preaches piarmetic doctrine, which discourages all traffith
elementals, astrals, and other deemonic influewdasther beneficent or the reverse, and instructs naer to
seek the grace of the Holy Spirit, by aspiring evare inwards and upwards, and abiding in the ressderand
divine part of his nature.

A K.

106:2Compare with this declaration the opening pass&@section Ill. in theBook of Hermes to Tatipand my
note thereon. The Divine Olympos, or Mount of Emesgemits a continuous river of Generation, orc@aing."
And the equilibrium of Nature is continually maiimted by a corresponding process of perpetual rétom Matter
to p. 107Essence; from Existence to Being. With the rigimid ADONAI projects; with the left He indraws.
The leading idea in the above fragment is the feisth between Man and the Universe. The wholerS8yastem
of the Macrocosm, with its hierarchy of gods arehetntal powers, is resumed in the human systetreof t
Microcosm.

AK.

PART I1.

IF thou reflectest, O King, thou wilt perceive thia¢re are incorporeal corporealites. Which arg2tsays the King.
Corporealites which appear in mirrors; are theyincorporeal?
Itis true, Tat, says the King; thou hast a maowelfancy!
There are yet other incorporealities; for instarad®stract forms, what say you to them? Are theyimtiemselves
incorporeal? yet they are manifest in animatedinadimated corporealities.
True again, Tat.
So then there is a reflexion of incorporealitiesmporporealities, and of corporealities on incoeadities. In other
words, the Sensible World and the Ideal World itfeach other. Adore, then, the sacred images,nQ, Kor they
also are reflective forms of the Sensible World.
Then the King rose and said, Methinks, prophes, time to look after our guests; to-morrow, we cantinue this
theological controversy.

[When

Footnotes

107:1As | read the above fragment, it is written irpais of mirth. Tat is quibbling with the King, abke manner of
their talk plainly shows. Nevertheless, an undesnirof occult meaning runs through the speech®fbn of
Trismegistos. When he names the sacred imagealltiseon intended is to the cultus of the MysterigsK.

PART I1I1.

WHEN a musician, desiring to conduct a melodyi,itglared in his design by the want of accord initls¢ruments
employed, his efforts end in ridicule, and provttke laughter of the auditors. In vain he expendsésources of
his art, or accuses of falseness the instrumerghwigiduces him to impotence.

The great musician of Nature, the God who presides the harmony of song, and who controls thenasce of
the instruments according to the rhythm of the mhglds unwearying, for weariness reaches not tlissgand if an
artist conducts a concert of music, and the truemgdilow according to their ability, the flute-péag express the
delicate modulations of the melody, and the lyré @inlin accompany the song, who would think ofwing the
inspiration of the composer, or withhold from hinetesteem his work deserves, if some instrumentidtimuble
the melody with discord and hinder the auditorgnfigeizing its purity? Even so, not without impiegn we
impeach Humanity, on account of the impotence ofawun body. For know that God is an Artist of uimtiy Spirit,
always Master of His science, always successfHlisnoperations, and everywhere bestowing equalflieni
Phidias, the creative artisan, should find the neten which it is necessary for him to work, eaftory to his skill,
let us not blame him who has laboured to the utmbbts power; neither let us accuse the musicfahefaults of
the instrument, but rather complain of the defectiiord, which, by lowering or raising a note, tastroyed



[the

p. 109
the concord; and the worse this is, the more deeandrit praise who succeeds in drawing from suchoad an
accurate tone. Far from reproaching him, the atslitdll be all the better pleased with him. Ithas, O most
illustrious hearers, that our inward lyre must tareged to the intention of the musician.
| can even imagine that a musician, deprived ofilleof his lyre, and being called upon to prodsome great
musical effect, might, by untried means, supplyplaee of the accustomed instrument, and arouseliighe
enthusiasm of his auditors. It is related of aarighplayer, to whom Apollo was favourable, thathgence
suddenly checked in his performance of a melodthbysnapping of a string, the kindness of the Guupled the
want and magnified the talent of the artist; fordogvidential help, a cicada interposed his soryetecuted the
missing notes which the broken cord should haveded. The musician, reassured, and no more trolyl¢ide
accident, obtained a triumph. | feel in myself, @sthnoble hearers, something similar; for, but noging
convinced of my incapacity and weakness, the pafvére Supreme Being has supplied in my stead #ledy
wherewith to praise the king. For the design of tliscourse is to declare the glory of royaltied toeir
achievements. Forward, then! the musician willarig for this the lyre is tuned! May the grandeutt aweetness of
the melody respond to the purpose of our song!
And since we have tuned our lyre to hymn the prafdéngs, and to celebrate their renown, let tst foraise the
good God, the supreme King of the universe. Aften ke will glorify those who reflect His image, ahdld the
sceptre of royalty. Kings

[themselves
p. 110
themselves are glad that the song should descenddbove, degree after degree, that aspirationidldoaw nigh
to Heaven whence victory comes to them. Let, tHemsinger praise the mighty God of the universer anmortal,
whose power is eternal as Himself, the first oftbis, from Whom all triumphs come, succeeding arslzer. Let
us hasten to close our discourse, that we may pféase to kings, even to those who are the guasdiépeace and
of general security; who hold from the Lord suprethegr ancient power, and receive victory from Hénd; those
whose sceptres shine resplendent to herald thsliipedof war, whose triumphs anticipate the copfiad to
whom it is given not only to reign, but to overcgmdrose very advance to battle strikes the barbameemy with
fear.

PART IV.

THIS discourse ends where it began, with the prafighe Supreme Being, and afterwards of the molst kings by
whom we obtain peace. So that having commenceelepiating the Almighty greatness, it is to thisagness that
we return in terminating our speech. Even as tinenswrishes all germs, and receives the promise of
the

p. 111 [
the fruits which his rays, like divine hands, gatfue the God; even as these shining hands cdlleatise the
sweet odours of plants, so also we, after havigybdy the adoration of the Most High and the effice of His
Wisdom, after having gathered into our souls thgrfance of these heavenly flowers, must now cotlect
sweetness of this sacred harvest which He, witlkfdfuains, will bless. But even if we had ten tlsand mouths
and ten thousand voices wherewith to glorify thel@ball purity, the Father of Souls, we should lyetpowerless
to celebrate Him worthily; for new-born babes canimaleed, rightly extol their father, yet sinceytdo their
utmost, they obtain indulgence. Or rather, theygtdrGod is seen in this, that He is superior t@adatures; He is
the Beginning, He is the End, the Midst, and thet@miance of their Praise; in Him they acknowlettugr Parent,
all-powerful and infinite.
It is the same also with our king. We, who aredhigdren, love to extol him; and we ask indulgen€eur father,
even when, before we asked, it was granted to diath®r, far from turning away from his little onesd from his
new-born infants, because of their feeblenessicegdo see himself recognised by them. The uregrsosis
which communicates life to all, and enables udésGod, is itself a gift of God. For God, beirgd, has in
Himself the fulness of all perfection; being imnadytHe contains in Himself immortal tranquillityp@ His eternal
power sends forth into this world a salutary becigain. In the hierarchy which He contains thereravelifferences
nor variations; all the beings in Him are wise, aene providence is in all, the same intelligermesgns

[them,
p. 112
them, the same sentiment impels them to mutual ess] and the same love produces among them uadivers
harmony.



Therefore, let us bless God and after Him the kimlgs from Him receive the sceptre. And having inzraged the
praises of the kings, let us also glorify piety &ds the Supreme. May He instruct us how to bléss Bind may
His aid assist us in this study. May our first @hief endeavour be to celebrate the fear of Godlamgraise of the
Kings. For to them is due our gratitude for thatful peace which by their means we enjoy. It is tlirtue of the
King, and his name only which obtains peace; lealled King because he advances chief in royaltymower, and
because he reigns by reason and peace. He is albtwaebarian royalties, his very name is a syndigleace. The
name alone of the King suffices often to repelftiee His images are as beacons of safety in thpasimFor the
very image of our King procures victory, confersig#ty, and renders us invulnerable.
[Patrizzi hesitates to ascribe the fragment entithesclepios to King Ammon" to the disciple of Hezm thinking it
unworthy of one who had enjoyed the instructionsmfreat a man. Dr. Menard points out that desip@dirade
against the Greeks and the Greek tongue in thesiction of this fragment, it was undoubtedly védly written in
that very language, as is proved by the refereramenn the third section fimoiletg (the king), and the
etymological derivation of the word frorfidivewv (to advance), and also by the allusions to Phjdiad to
Eunomios, a musician of Locris, in the second sacfrhe description of the sun as a charioteer tlaagassing
reference to "him who bears the crowns," are atgh buggested by Greek usages. In Egypt the sumways
represented as carried on a barge or floatingtaftg the waters of the Nile. Dr. Menard inclingrefore, to
[believe
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believe that the depreciatory remarks concernieg3teeks must have been introduced by a fraudhéend, in
order to mislead the reader in regard to the trigéroof the fragment. Dr. Menard is, moreoverppinion that the
king, or kings spoken of in the fragment, are thperial brothers Valens and Valentinian. | ventordiffer from
this view, and believe, rather, that the writer e#tter indeed the true Asclepios or not, certaiskysithe words
"king," "kings," and "royalties" in an occult seng®r if he intended, as Dr. Menard supposes, & m@mmonplace
eulogium on a reigning monarch or monarchs--wheffmemon, or Valens and his brother--to what purpstsauld
he set out by declaring his writings to be "trubcolt and containing a hidden sense"? All thatid & the
fragment concerning kingship is perfectly applieatal the mystic Osiris, the nature of whose royadg been
elsewhere explained. Osiris is the reflection amghterpart in Man, of the supreme Lord of the Ursee the ideal
type of humanity; hence the soul, or essential pgegsenting itself for judgment in the spiritualndg is in the
Egyptian Ritual of the Dead, described as "an ©Siti is to this Osiris, or king within us, ourghier Reason, the
true Word of God, that we owe perpetual revereserjice, and faithful allegiance.
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FRAGMENTSOF THE BOOK OF
HERMESTO HISSON TATIOS.

PART I.

Trismegistos
IT is for the love of men and for the veneratiorGafd, O my son, that | begin to write this. Forréhis no other true
religion than to meditate on the universe and tfinamks to the
[Creator;
p. 120
[paragraph continueglreator; and these things | shall not cease to do.
Tatios
O father, if nothing here below be real, how caa wisely employ one's life?
Trismegistos
Be religious, my son; religion is lofty philosophyithout philosophy there is no lofty religion. iéno instructs
himself concerning the universe, its law, its pifhe, and its end, gives thanks for all thingshe Creator as to a
gracious father, a good protector, a faithful tescihis is religion, and by means of it we knowendtruth is and
what it is. Knowledge increases religion. For wibaae the soul, imprisoned within the body, haedifherself to
the perception of the real Good and of Truth, slvenot again fall back. The might of Love, and théwon of all
evil things, forbid the soul who knows her Makess&parate herself from the Good. Herein, my sotiedsim of
religion; if thou canst attain thereunto, thy k@l be pure, thy death happy; thy soul will knoviither she ought to
direct her flight. Herein is the only way which ¢esato Truth, which, indeed, our ancestors trod,@andhich they
arrived at the attainment of the Good. This waysautiful and even; nevertheless, it is difficolt the soul to walk
therein so long as she is immured within the prisbthe body. For, first, she must contend agdiesself, and
having accomplished a division of herself,
[she
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she must submit to that part of herself whichnstfin dignity. For thenestruggles against theso, that would fain
rise, but these would drag it downwartidor is victory the same to both sides; for timetends towards the Good,
and thetwo towards Evil; theonewould be free, théwo cling to servitude. If théwo be overcome, there remains a
bulwark of defence for them and for their masteit;ibthe onebe the weaker, it is drawn away by the, and
punished in this life here below. It is tliae my son, which ought to be thy guide. See that #naint thyself with
oil for the struggle, maintain the fight for lifand remain victorious.
And now, my son, | am about to sum up our prina@pthou wilt understand my words by remembering wizch
thou hast learnt.
All beings are endowed with motion; non-being almotionless. All bodies transform themselves samly
decompose. All creatures are not mortal nor argrmiortal. That which is dissoluble is corruptibileat which is
permanent is immutable; that which is immutabletéesnal; that which is continually generated istrnrally
corrupted, but that which is born but once is rtupted and is not changed into any other thimgt Bod, then
the Universe, and thirdly Man; the Universe for Mand Man for God. The emotional part of the Seuhbrtal;
her rational part is immortal; all substance is iontal, all substance is subjected to change. Atidhés dual; no
being is
[permanent.
p. 122
permanent. All things are not animated by soul,diuhat is being is animated by soul. All thapessive is
sentient; all that is sentient is transient. Evang that suffers and enjoys is a mortal creatalid¢hat enjoys and



suffers not is a being immortal. Not every bodgubject to disease, but every body so subjectssuigible. In
God is Intelligence; in Man is Reason. Reason Igtelligence, Intelligence is intransient. Thesaothing real in
the corporeal; nothing false in the incorporeakeiigthing that is born changes, but not everythiogkzorrupts.
There is nothing perfect upon earth, nor anythwitie heaven. God is perfect; man is evil. The d@omes by
will; evil against will. The Gods chose the goodga®d. Time is divine; law is human. Evil is thébplum of the
world; Time is the destruction of man. All thingsheaven are immutable; nothing is immutable othear
heaven, then, is no servitude; on earth there fsemalom. Nothing in heaven is unknown; on eartthing is
known. There is nothing in common between celettialgs and things terrestrial. All is irreproacteaim heaven;
on earth nothing is without reproach. The immoktadws no mortality; nor does the mortal know imrabty. That
which is sown does not always come up; but thativbbmes up has always been sown. Corruptible bddiee
two periods of existence: from conception to bigthd from birth to death; but the eternal entitg bae period only
from the moment of being. Dissoluble bodies inceeasd diminish. Dissoluble matter divides itself@cling to
two contrary terms--destruction and birth; immosabstance divides itself either into itself oiits similars. The
birth of man is a destruction; the destruction afnis an

[element
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element of birth. That which ends begins; that Wwhiegins ends. Among beings, some are in bodie® o
forms, some in energies. The body is in forms; farmd energy are in bodies. The immortal receiveisimg from
the mortal; but the mortal receives from the imrabrThe mortal enters not into an immortal formt the immortal
enters into a mortal body. Energies tend not upwantidownward. That which is on earth profits that which is
in heaven; but all that is in heaven profits thatol is on earth. Heaven contains immortal entig@sth contains
perishable bodies. Earth is irrational; heavem&sonable. Celestial things are under the poweea¥en; terrestrial
things are upon earth. Heaven is the primordiahel@. Divine providence is order; necessity isitfsrument with
which providence works. Fortuity is the vehicledigorder, the false image of energy, a delusivenseg What is
God but immutable Good, or man but continual evil?
In remembering these principles, thou wilt easigallect the things | have explained to thee moteragyth, and
which are therein resumed. But avoid speaking @frtho the multitude; not that | desire to prohtb& multitude
from knowing these things, but that | would not édlvee exposed to the mockeries of the vulgar. aikacts like;
but between dissimilars there is no fellowship. Sehdiscourses ought to have but a small numbexdifas, else
before long they will have none at all. There isreover, a special peril attaching to them, fonisans of them the
wicked may be instigated to do worse. Keep thysedfiefore, from the crowd, which cannot understdedvirtue
of these discourses.

[Tatios
p. 124
Tatios
What meanest thou, my father?
Trismegistos

Hearken, my son. The human race is drawn to-wanlisivil is its nature, and pleases it. If men ghiblearn that
the world is created, that all is done accordingrmvidence and necessity, and that by necessitylastiny all
things are governed, they would readily begin tepike all things because they are created; thbatitrivice to
destiny, and to give the rein to all manner of iilg Therefore, abstain from the crowd, so thahi®ans of

xl

ignorance the vulgar may be kept within boundsnetieough fear of the unknown.

Footnotes

121:1With Plato, says Dr. Menard, Trismegistos hereospeg Intelligence, the first part of the Soul,hie two
other parts, Passion and Desire.
A.K.



PART I1.

Tatios
THOU hast well explained to me these things, migdatbut instruct me yet again concerning this.urhast told
me that know-ledge and art are activities of tlasom; and now thou sayest that brute animals acalkal because
they have no reason. Whence it must necessarlbwfdghat they have neither knowledge nor art.
[Trismegistos
p. 125
Trismegistos
It necessarily so follows, my son.
Tatios
How then is it, father, that we behold certain adsyimaking use of scientific and constructive krenge; as, for
instance, the ants who store up provisions fomtimeer, the birds who devise nests, the cattle wimw their
stables and return thither?
Trismegistos
It is neither science nor art that directs them,soiy, but nature. Science and art are acquiredhbsé creatures
have acquired nothing. That which is naturally perfed is the product of the universal activityesgie and art
belong only to those who have acquired them. Fanstivhich are the common heritage are natural ifiomst Thus,
all men can make use of their eyes, but not alharsicians, archers, hunters, and so forth. Sorlyeammong the
many learn a science or an art, and exerciseiit.like manner certain ants only did what othetisato not, then
thou mightest say with reason that they possesscibace or the art of storing provisions. Buiaal in the same
way under the impulsion of Nature and without deddie intent; whence it is evident that neitheerscé nor art
directs them.
Activities, O Tatios, are incorporeal, and are eised in the body and by the body. Insomuch as éiney
incorporeal, thou mayest indeed call them immortal;
[insomuch
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insomuch as they cannot be exercised but by mdambady, | say that they are always in a body.t Biavhich
the end and cause are determined by providencae@ssity cannot remain inactive. That which idl stifl be,
therein is its body and its life. For which reasbere will always be bodies; wherefore the creatibhodies is an
eternal function. For terrestrial bodies are catibl@; nevertheless, bodies are necessary as abodess
instruments for the energies. Now, the energiesnamgortal, and that which is immortal is alwaysieet The
creation of bodies is, then, a function, and ameleunction.
The energies or faculties of the soul are nottadinee manifest; certain of them are manifest ftbentime of the
birth of man, in the non-rational part of his saad as the reasonable part develops itself with thg loftier
faculties also lend their assistance. The facu#tresattached to bodies. They descend from didnad into mortal
forms, and by them bodies are
created. Each of the faculties exercises a funditirer of the body or of the soul, but they sukisishe soul
independently of the body. For the energies ammaltebut the soul is not always imprisoned in ataldody. She
can live without it, yet the faculties cannot mastfthemselves unless in a body. This, my som &reane
discourse. The body cannot remain without the dmutlpeing can.
Tatios
What meanest thou, my father?
Trismegistos
Understand me, O Tatios. When the soul is separated
[rated
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from the body, the body indeed remains, but itndarmined by interior dissolution, and ends byrdegjrating.
Such an effect cannot be produced without an actwuse; therefore, there remains some energy indte after
the withdrawal of the soul. Between an immortaltgraind a mortal entity there is this differendeattthe first is
formed of simple substance, but not so the seddnd.is active, the other passive. All active balngiinates, all
passive being obeys; one is free, and governgttier is in servitude, and subject to impulsion.
Now, the energies are not only in animate bodiesirbinanimate, such as wood, stone, and othertlikngs. By
means of the energies these things increase,ffruégien, decompose, dissolve, putrefy, disintegrand undergo
all those changes of which inanimate bodies areeqtible. For energy is that which produces chaogbecoming.
And becoming is multiple, or rather universal. Newdl anything capable of birth be wanting to tineiverse,



because beings are continually brought forth layé continually destroyed. All energy is then indegible, no
matter of what nature or in what body it is martif@t among the energies, some are exerted inantities,
some in mortal entities; some are universal, othpesial; some act upon species, others on indilsduertaining to
these. Divine energies are exerted in eternaliesititnd are perfect as these. Partial energidsyaneans of living
beings; special energies in everything which exlateence it results, my son, that the whole uneésgull of
energies. For since energies necessarily manifdgidies, there are many bodies in the universeeiftleeless, the
energies are more numerous
[than
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than the bodies, for often there exist one, twiedlenergies in a body, without counting those vhie universally
distributed. | call those universal energies whach inseparable from bodies and which manifest seéras by
sensations and movements, and without which no bodid exist. Far otherwise are those special éserghich
manifest themselves in human minds by art, sciesmoe Jabour. The sensations accompany the eneaggiesther
are the consequence of these last.
Understand, O my son, the difference there is bettvtke energies and the sensations. Energy cooresafrove;
sensation is of the body, and from the body hdseisg. It is the seat of the energy, which matsfey means of it,
and from which it obtains, as it were, a vehiclet this reason | say that sensations are corparehmortal; their
existence is bound up with that of the body, theykoorn therewith, and therewith they die. Immoetaérgies have
not sensation, precisely because of the naturteeaf éssence; for there can be no other senséigonthat of some
good or some evil which happens to a body or wHigarts therefrom, and immortal entities are nbjexi to
these accidents.
Tatios
Sensation, then, is experienced by all bodies?
Trismegistos
Yes, my son, and in all bodies the energies act.
Tatios
Even in inanimate bodies, my father?
[Trismegistos
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Trismegistos
Even in inanimate bodies. Sensations are of diffkinds; those of reasonable beings are accompéyieeason;
those of beings without reason are purely corpptkate of inanimate beings are passive, and dandigin
growth and decay. Starting from one principle aniv/img at one end, passion and sensation are #lg&@roduct of
the energies. In animate beings, there are twa etiergies which accompany the passions and tlsatens--to
wit, joy and sorrow. Without these, the animateth@peand, above all, the reasonable being, wowdtrething;
they may then be considered as modes of the affeccin reasonable beings, or indeed in all liviegngs. They are
activities manifested by the sensations, corparealements produced by the irrational parts of thé.sloy and
sorrow are alike evil; for joy--that is, the selsataccompanied by pleasure--draws after it greig;esorrow,
likewise, involves penalties and suffering, yet emseevere. Both joy and sorrow, then, are evil.
Tatios
Is sensation the same thing in the soul and imbtay, my father?
Trismegistos
What meanest thou, my child, by the sensation@fthul?
Tatios
The soul is truly incorporeal. But sensation isd®dy, my father, for it exists in a body.
[Trismegistos
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Trismegistos
If we place it in the body, my son, we indeed adsiim it either to the soul or to the energies,ahlhialthough in the
body, are incorporeal. But sensation is neithegrargy nor a soul, nor anything distinct from tleys it is not,
therefore, incorporeal. If it be not incorporeéinust necessarily be corporeal, for there is mothvhich is neither
corporeal nor incorporeal.

PART II1.

THE Lord, the Creator of immortal forms, O Tatiafier having accomplished His work, made nothirghier, nor
does He now make anything. Once consigned to tHeessand united to one another, these eternal fonmse



without having need of anything; or if, indeed,\tta#e necessary one to another, they have atieasted of any
extraneous impulsion, since they are immortal. Sugiht, indeed, to be the nature of the creatidémiseosupreme
God. But our (immediate) maker has a body; he haisght us forth, and unceasingly he brings fortid will bring
forth dissoluble and mortal bodies, for he oughttodamitate his own Creator, and, moreover, henoanFor the
first has evolved His
[creations
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creations from His own essence, primordial andripeceal; the second has formed us of that whicliporeal and
engendered. Whence it follows naturally, that hebwv@rms born of incorporeal essence are impehighavhile
our bodies, being constituted of corporeal ma#tex,consequently weak in themselves, and needexiua
assistance.
For how, indeed, could the combination which conggasur bodies be sustained, if it were not contipded and
supported by elements of the same nature? The, dagtwater, the fire, and the air flow into us aedew our
covering. We are so weak that we cannot even eralsiiggle day of movement. Thou knowest well, my, sbat
without the repose of the night our bodies woultinegist the day's toil. For this reason our go@ator, in his
universal providence, has ensured the continuablithis creatures by devising sleep, the restafrexrovement, and
by assigning to repose an equal or even longer (tinaa to labour). Meditate, my son, on this virtdesleep,
opposed to that of the soul, and not less enerdsaticif the function of the soul be movement, lesdiannot live
without slumber, which loosens and unbinds the yafkkbe organism, and by its restoring action dises to it the
matter which it needs, giving water to the bloaatile to the bones, air to the nerves and vessedgpfthe eyes.
And hence the great pleasure which the body findddep.
[A great
[NOTE.--The opening passage of this fragmentargadisse will not lead the reader into error if hatsan mind
the pantheistic character of all Hermetic teachirte influx of the divine substance into the unseeis perpetual,
but the channels or forms through whichi32it flows are immutable, unchangeable, and selfesnisig. The
method of nature is determined from the beginnamgl is incapable of variation or of intermittanBet the descent
of soul into generation is a continual process, waitichot cease until the creative period or "DdyManifestation”
closes. There has never been any suspension divihe energies since the commencement of thaingmdlial
operation. The outflow of Being into Existence iending, otherwise natural generation would cemse evolution
be arrested. The secondary creator mentionedsrrdigment is the Demiourgos, ttabricatorof the material
universe.
AK.]

PART IV.

GREAT and divine power is established, O my sothémidst of the universe, beholding all thatase by men
upon earth. In the divine order all is governecphyvidential Necessity; among men the same fundiglongs to
Justice. The first of these governments includésstial things, for the Gods neither will, nor cénansgress; not
being subject to error, which is the source of #iay are sinless. The second, Justice, is chdogeafrect, upon
earth, the evil which happens among men. The hua® being mortal, and formed of corruptible maite
subject to fall away when the sight of divine thérdpes not sustain it (in virtue). Herein Justixerts its action. By
means of the energies which he draws from Natuas, issubject to Destiny; by the errors of his, lite Justice.
[Here,

PART V.

HERE, then, is that which can be said of the theeses. They are not by themselves, and they atsonod
together; again, they are bound together and athdmselves. Can the present be supposed witheaxiktence of
the past? One cannot exist without another, foptiesent is generated by the past, and from treeptehe future
comes forth. If we wish to go to the root of thetteig we must reason thus:--The past tense is veittad into that
which no longer is; the future is not so long dsais not become present; the present, in its teases to be itself
the instant that it remains. Can that which dogsndure for an instant and which has no fixedrecn¢ called
present when it cannot even be said to exist? M@reagince the past is indistinguishable from trespnt, and the
present from the future, they become one. Theaenisng them identity, unity, continuity. Thereforae is
continuous and divisible, even while it is one &fehtical.



PART VI.

O MY son, matter becomes; formerly it was, for miais the vehicle of becomingyBecoming is the mode of
activity of the uncreate and foreseeing God. Habiegn

[endowed
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endowed with the germ of becoming, matter is broumtb birth, for the creative force fashions itarding to the
ideal forms. Matter not yet engendered, had no farbecomes when it is put into operation.

xl

Footnotes

133:1Dr. Menard observes that in Greek, the same wigrdfies p. 134to be bornandto becomeThe idea here is
that the material of the world is in its essen&gretl, but that before creation or "becoming,$iin a passive and
motionless condition. Thus it "was" before beingt'mto operation;" now, it "becomes," that isisitmobile and
progressive. Creation is thus the period of agtieft God, who, according to Hermetic thought, has modes--
Activity, or existence, God evolved (Deus explisjuand Passivity of Being--God involved (Deus iitiplis). Both
modes are perfect and complete, as are the wakihglaeping states of man. Fichte, the German sdyloer,
distinguished Being (Seyn) as One, which we knoly through existence (Daseyn) as the Manifold. Misv is
thoroughly Hermetic. The "Ideal Forms," mentionedhe above fragment, are the archetypal or foreatieas of
the Neo-Platonists; the eternal and subjective eptscof things subsisting in the Divine Mind prior‘creation” or
"becoming."

AK.

PART VII.

TO speak of the Real with certainty, O Tatios,risrapossible thing to man, himself an imperfecttuee,
composed of imperfect parts, and constituted acissemblage of foreign particles; nevertheless,uhras it is
possible and permissible to me, | affirm that Rgas only in eternal beings, the forms of whichabre real. Fire is
but fire and no more; earth is nothing else thatheair
is
p. 135 [
is only air. Put our bodies are compounded ofredke; we have in us fire, earth, water, and aiichvet are
neither fire, nor earth, nor water, nor air, noytaimg truly. If, then, from the beginning Realit/foreign to our
constitution, how shall we behold Reality, or spt#adceof, or even understand it, unless indeedhé&yWill of God?
Mundane things, O Tatios, are not then themsekals but the simulacra of Reality, and not alleren such; some
are but illusion and error, O Tatios, fantasticegmances, mere phantoms. When such an appearaatesean
influx from above, then, indeed, it becomes a sindk of the Real, but without this superior infhge it remains an
illusion. In the same way a portrait is a paint@adge of a body, but not the body it represen@pears to have
eyes, but sees nothing; ears, but hears nothimgs@on of the rest of it. It is an image whichelees the sight; it
appears a reality, and is but a shadow. Those whol8 not the False behold the True; if, then, weeustand and
see everything as it truly is, we see the Realjfbwmé see that which is not, we can neither untdeis nor know
anything of the Real.
Tatios
There is, then, my father, a Real even upon earth?
Trismegistos

Reality is not upon the earth, my son, and it cabeahereon, but it can be comprehended by a fewtmwhom
God vouchsafes the divine vision. Nothing on eartteal, there are only appearances and opinions on

[earth;
p. 136



earth; yet all is real for intelligence and reastherefore to think and to speak the truth thisedimay be called
real.
Tatios
What sayest thou? It is right to think and speait which truly is, and yet nothing is true upontie@r
Trismegistos
This certainly is true, that we know nothing of #ruHow should it be otherwise, my son? Truth & s$hpreme
virtue, the sovereign Good which is not obscuredniagter, nor circumscribed by the body; the nakedd;
evident, unalterable, august, immutable. Now, kvegss which are here below thou seest, my sornipacempatible
with the Good; they are perishable, changing, weipassing from form to form. That which is no¢evwdentical
with itself, how can it be real? All that transfaitself is illusive, not only in itself, but byahappearances which it
presents to us one after another.
Tatios
Is not even man real, my father?
Trismegistos
He is not real, my son, as man. The real consigédysin itself, and remains what it is. Man is quused of
manifold elements, and does not continue identical
[with
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with himself. So long as he inhabits a body he @ag®m one age to another, and from one form ¢ohan. Often,
after but a short interval of time, parents no Emare able to recognize their children, nor chkitdtheir parents.
That which changes in such wise as to be no lorggergnizable as itself, can it be a real thingjos&t Should we
not rather think this succession of diverse appesman illusion? Look only on the eternal andGloed as the
Real. Man is transient, therefore he is not realishout appearance, and appearance is the suphesian.
Tatios
Then the celestial bodies themselves are notmgafather, since they also vary.
Trismegistos
That which is subject to birth and to change isreat, but the works of the great Father may rex&ivm Him a
real substance. Nevertheless, there is in themtairdalsity, seeing that they too are variabte,rfothing is real
save that which is identical with itself.
Tatios
What, then, may we call indeed real, my father?
Trismegistos
The sun, the only one of all creatures that changésand which remains the same. For this reasoarifided to
him alone the ordinance of the universe; he
[is
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is the chief and the maker of everything; | veretat and prostrate myself before his truth, aftéy séhe first
Unity, | recognize in him the creator.
Tatios
And what, then, is the primordial Reality, O myhait?
Trismegistos
He Who is One and alone, O Tatios; He Who is nateraf matter, nor in any body, Who has neither woter
form, Who changes not, nor is transmuted, but wivags Is.
* k * %
That which is illusion is perishable, my son. Theyidence of the Real has limited and will limit @igsolution all
mundane things, for dissolution is the conditioralbbirths; all that is brought forth dissolvesdrder to be again
brought forth. It is necessary that out of dissolutife should come into existence, and thatilifés turn should
decay, in order that the generation of creaturesldmever cease. Behold, then, in this perpetiut, the Creator
before alll Creatures born of dissolution are thatdows, they become at one time this, at anotlagr fiir they
cannot be the same, and how is it possible forviéth is not identical with itself, to be a rehirtg? Such must
then, my son, be called appearances, and man musghrded as an appearance of Humanity; as,aat$old is an
appearance of childhood, a young man of adoles¢cancadult of manhood, an old man of
[senility.
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senility. For how shall it be said that a man iman, a child a child, a youth a youth, a grown ma@nown man, an
old man an old man, since by incessant transfoomatihey deceive us both as to what they wereyduad they



have become? Behold, then, in all these thingssany only the illusive appearances of a superialieand
since, indeed, this is the case, | define lllusisrthe expression of the Real.

PART VIII.

TO understand God is difficult; to speak of Godpassible. For the corporeal cannot express thepoceal; the
imperfect cannot comprehend the perfect. How isteenal to be associated with the transient? iFseabides for
ever, the other is fleeting; the first is the Rélad, other is a reflected shadow. As much as wesskdiéfers from
strength, or smallness from greatness, so muchttal differs from the divine. The distance whiikides them
one from the other obscures the vision of the bieswBodies are visible to sight, and that whitle ye beholds
the tongue is able to express. But that which lsaany body, nor appearance, nor form, nor matsrnot be
apprehended by sense.

[l understand,
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| understand, O Tatios, | understand that whiéh iitnpossible to define--that is God.
[The above fragments are from the "Physical Eclegaad "Florilegium" of Stobaseus.]

FRAGMENTS of the WRITINGS
of
HERMESto AMMON.

PART 1.

THAT which rules the universe is Providence; thhatali contains the universe and limits it is Nedgs&bestiny
impels and enfolds all things by the compulsorgéowhich belongs thereto. It is Destiny which is tause of birth
and of the dissolution of Life. The universe, thinst receives Providence, the first ordained vRtence extends to
the skies, about which the Gods revolve, in pegletnd untiring motion. There is Destiny becauseehs
Necessity. Providence foresees, Destiny determihegosition of the stars. Such is the univeisal |

[All

PART I1.

ALL things are produced by Nature and Destiny, in@ny place void of Providence. Providence isRitee Will of
the Supreme God; whence two spontaneous forcegshiég and Destiny. Destiny is subject to Provigesed to
Necessity; and to Destiny are subject the starsréfbre, no man can escape from Destiny, nor amséif against
the action of the stars. For they are the instrusmehDestiny; by their means the will of Destiisyaccomplished
throughout all Nature and in human existerice.

[The

Footnotes

142:11 commend the above fragments to the careful demnation of Hermetists. Many persons find it difficto
reconcile belief in the "ruling of the stars" whklief in free will. At first sight it appears urguand arbitrary that
certain lines of life--even vicious ones--shoulditdicated by the "rulers of nativities" as theylies in which the
"native" will prosper; and they ask incredulousligather it can be rationally supposed that the tetl' of the day



and hour of birth, is, by Divine Providence, petettto direct and dominate the whole career ofitglligent and
responsible being. But this objection is superfi@ad the result of incomplete knowledge. Fordfificulties of
astrological science, if viewed in the light of Ikac Predestination or Fate, not only disappeargiug place to the
unfoldment of a most lucid and admirable systemesponsible causation. There is but one hypotloagiable of
solving the enigma of Fate, and that hypothesésdectrine common to all the greater schools afigid--Vedic,
Buddhist, Kabbalistic, Hermetic, Platonic,--the bthpesis, to wit, of multiple existences, or the tdoe of the
Metempsychosis. Destiny, in the view of these #afghies, is not arbitrary, but acquired. Every mmakes his
own Fate; and nothing is truer than the saying'tGhatracter is Destiny." For that which in one exige is Will,
becomes in the next Fate. By the hands of men #lees then, are their natal lines cast, whethptdasant and
virtuous, or in painful and. 143vicious paths. For in what manner soever an egducts itself in one existence, by
that conduct, by that order of thought and hatiuitds for itself its destiny in a future existen@nd the ego is
enchained by these pre-natal influences, and by thesistibly compelled into a new nativity at tiiae of such
conjunction of planets and signs as oblige it t#dain courses, or incline it strongly theretontke "Destiny," or
Karma, is said by Hermes to "determine the positibthe stars." And if the course so defined bé ewid the
ruling such as to favour chiefly vicious properesitithe afflicted ego, even though assuredly reahia just effects
of its own demerit, is not left without a remedyrfhe ego may oppose its will to the stellar ryliand heroically
adopt a course opposed to the direction of thd idlaences. Thereby, indeed, the ego may brisglftunder a
curse for such period as those influences have pdare as Hermes tells us, "no man can escape Destiny, nor
preserve himself from the action of the stars;"duhe same time, the will thus exerted will reseethe planetary
affinities acquired, and give a new "set" to therent of the Karmic predestination, so that théngukigns of the
next nativity will be favourable to virtue and tdadtier state. But the "stars" and "stellar infhoes" which are thus
the "instruments of Destiny" are immediately miasmic, and only mediately macrocosmic. (For the ful
exposition and interpretation of this importantjegh the reader is referred tAstrology Theologizetinow about
to be republished in the present series of OcaefiriRts, by ROBT. H. FRYAR, Bath.)

A K.

PART II1.

THE soul is, then, an incorporeal essence, and etem she is in a body, she does not wholly loserfamner of
being. Her essence is that of perpetual movenmaaisgontaneous movement of thought; yet is shenngéd in
any thing else, nor towards any thing else, noafor thing else. For she is a primordial force, #ad which is
primal needs not that which is secondary. The esgioa "in any thing" is applicable to place, todino

[nature;
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nature; "towards any thing" is applicable to a hamgn to a form, to a figure; "for any thing" is digpble to the
body, because time, place, nature, and form aateckbto the body. All these terms are conjoinedeiojprocal
bonds. The body requires place, for it is not gaedio conceive of a body unless also of a placeipied by it; a
body changes its nature, such change is not pessitkéss in time, and by means of movement in eghar can
the component parts of a body be united unlessabypdny of form. Space exists on account of corpari
contains the changes thereof and suffers it nbetannihilated in these changes. The body pass@sdne
condition to another, but in quitting its first atition it ceases not to be body, it takes only beaotondition. It was
body, it remains body, its state alone varies; wfoge, that which changes in corporeity is quadityl mode of
being. Place, time, and natural movement, themsdiwediless, have each their special property. Topauty of
space is to contain; the property of time is iné¢and number; the property of nature is moventaetproperty of
harmony is affinity; the property of body is chantfee property of soul is thought.

[The

PART IV.

THE soul is then an incorporeal essence; if sheahaoldy she would be unable to preserve herselévery body
has need of breath and of life which consists denrWherever there is birth there is fluxion. be¢ome"
presupposes magnitude, that is augmentation; augtieaninvolves diminution, which, in turn, bringbout
destruction. That which receives the form of lifeticipates in being by means of the soul. In otdgyroduce
existence, it is necessary to exist; existencdihel¢o be a reasonable becoming and participatiomtelligent life.
Life constitutes the creature, intelligence rendiersasonable, the body makes it mortal. The sotilen
incorporeal, and possesses an immutable forcea@amelligent creature exist without a living esse? Can he be
rational if an intelligent essence does not maiiaihim rational life? If intelligence does not nii@st itself in all



creatures, it is on account of the constitutiothefbody in regard to harmony. If heat dominatethénconstitution
thereof, the creature is volatile and ardent; ifl@ominates, it is heavy and slow. Nature distelsithe elements of
the body according to a law of harmony. This harimeombination has three forms:--the hot, the caft] the
temperate. Conjunction is established accordirgjditar influence. The soul appropriates the baoeltided to her,
and causes it to live by the operation of natuieule assimilates the harmony of bodies to theoditipn of the
stars, and the combination of their elements tddrenony of the stars; so that there may be recg®ympathy.
For the purpose of stellar harmony is to engeng@ipathies in agreement with Destiny.

[The

PART V.

THE soul is then, O Ammon, an essence having iisieitself, receiving from the beginning the lgeepared for
her, and attracting to herself, as a material reaitereason endowed with passion and desire. ®taissa matter; if
it enters into accord with the intelligent parttioé soul, it becomes courage, and does not yidiekto Desire also is
a matter; in association with the rational parthaf soul, it becomes aspiration and yields noblaptuousness. For
reason enlightens the blindness of desire. Whefathdties of the soul are thus co-ordinated unldersupremacy
of reason, they produce justice. The governmetii@faculties of the soul belongs to the Intellat®rinciple
which subsists in itself in its provident reasoaying for authority its own reason. It governsliki® a magistrate;
its provident reason serves it as counsellor. Easan of this Principle is the cognizance of tlasoas which
furnish the image of rationality to the irrationah image relatively obscure when compared witeaeabut
rational when compared to the irrational, as aroexmpared to a voice, or the light of the moon jgarad to that
of the sun. Passion and desire are ordained aogptalia certain reason; they mutually attract edbbr, and
establish between them a circulatory current ofigho. Every soul is immortal, and always in movemeénr we
have seen that movements proceed either from eseogifrom bodies. We have seen, also, that tHe lseing
incorporeal, proceeds not from any matter, but feonessence incorporeal

[poreal
p. 147
itself. Everything that is born is necessarily proeld by some other thing. Two movements necessaridgmpany
everything the generation of which involves dedast of the soul which moves it, and that of theyowhich
augments, diminishes, and decomposes it, in decsimpdself. It is thus that | define the movemehperishable
bodies. But the soul is perpetually in motion, withcessation she moves and produces movement.elbug soul
is immortal and always in motion, moved by her ativity. There are three species in souls: divinanan, and
irrational. The divine soul abides in a divine fgiitis therein that she has her energy; thereinmsbives and acts.
When this soul separates herself from mortal creatishe forsakes her irrational parts and entésghe divine
form; and, as she is always in motion, she is batorg in the universal movement. The human sosilatso
something divine, but she is bound to irrationahetnts desire and passion; these elements arengnthgicause
they are energies; but they are energies of mbotdies, therefore they are removed from the dipiue of the soul,
which inhabits the divine form. When this divinetpanters into a mortal body and meets thereinetiveational
elements, she becomes, by means of their preseicenan soul. The soul of animals is composed sgipa and
desire, therefore the animals are called brutesguse their soul is deprived of reason. The fosp#ties in soul,
that possessed by inanimate creatures, is pladsiiethe bodies actuated. This soul moves in itieedform, and
impels it passivelyl

[The

Footnotes

147:1The above fragment appears to me extremely obseuteinsatisfactory. | include it in the serieslefmetic
writings because it is quoted as such by Stobaetist tertainly needs much interpretation and exalen, if it be
indeed genuine.

A K.

PART VI.

THE soul is, then, an eternal and intelligent essghaving for thought her own reason. She entéosassociation
with the concept of harmony. Separated from thesgglay body, she endures in herself, she is indegrdrid the
Ideal world. She controls her reason, and conferthe entity emerging into life a movement analagtmuher own
thought, that is being; for the property of theldstio assimilate other things to her own chanadteere are two



kinds of vital movement: the one conform-able te ¢éissence of the soul, the other to the natutgediddy. The
first is general, the second particular; the fisshdependent, the second is subject to necessityeverything
moved is subject to the necessary law of the md@wtrthe motor movement is united by affinity te tintelligent
principle. It behoves the soul to be incorporeat] & be essentially different from the physicadlyador if she had
a body she would have neither reason nor thoudhho8lies are unintelligent, but in receiving therg they
become animated and breathe. The breath belorlgs twody, but reason contemplates the beauty afskential.
The sensible spirit discerns appearances. It fgllised into organic sensations; mental perceganpart of it, as
also is the acoustic, olfactive, gustative, andiltasense. This spirit, attracted by thought, elias sensations,
otherwise it creates only phantoms, for it belotogthe body, and receives all things. The reasdhegssential is
the judgment. To the reason belongs the cognizahicdty things; but to the sensible spirit, opinidThis last
receives its energy from the external world; betfitrmer from within itself.
[The foregoing fragments are from the "Physicabigales” of Stobaeus.]
[There

VARIOUSHERMETIC FRAGMENTS.

PART 1.

THERE are, then, essential spirit, reason, intefiige, perception. Opinion and sensation tend tanaedception,
reason towards the essential spirit; thought aceaimdependently. Thought is associated with péiaep
Conjoined, all these become a single form, whidhas of the soul. Opinion and sensation tend tg@rds
perfection, but they do not continue in the sama@@n, they exhibit excess, failure, or variati®@eparated from
perception, they deteriorate; approximating to faldwing it, they participate in the intellectuadason through the
sciences. We have the power of choice; it dependssdo choose either the best or the worst bywdlurThe
choice of evil approximates us to the corporealimgtand subjects us

to
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to Destiny. The intellectual spirit which is in uing free, the intellectual reason is free addways identical with
itself, and independent of Destiny. Therefore altofving this higher and intelligent reason, oraalrby the
supreme God, the spirit is superior to the ordeMatiure over creatures; but the soul which attatleeself to these
creatures participates in their destiny, thougkifpr to their naturet

Footnotes

150:1In the above fragment the power of the humaniwitlearly asserted as the only instrument by whiektiny
may be controlled. By continued and ardent strivtngards the purely spiritual and intelligent, soal frees
herself from the power of Destiny (Karma), andesigth passes into beatitude. She transcends natdeal and
enters into the divine. This is Saintship. Inveysbly attaching herself to sensible things, anduffering herself to
be borne away by passion and desire towards ijusxistence, she becomes caught on the ever-rallivegl of
Destiny, and made subject to the order of Natuhechvis that of Metamorphosis. Whereas her trug dotl
happiness are to aspire continually upwards, adohgserself by means of purified passion and desivards the
One, and away from the Manifold.

AK.

PART I1.

THERE is, then, a state of Being superior to aihgg, and to all that actually is. Being is thatddyich universal
essentiality is common to all intelligible entitiastually existing. . . Nature is sensible essétytjancluding in
itself all sensible objects. Midway are the intetieal and sensible gods. The concepts of inteligeare related to



the intellectual gods, the concepts of opiniorndensible gods, which are reflexions of the ligeshces; as, for
instance, the sun is the image of the

[creative
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creative and celestial God. For as God has crehéedniverse, so the sun creates animals, proguaets, and
governs fluid things.
[These fragments are from Stobaeus' Eclogues, "&dyand Moral."]

PART I1I1.

WHEREFORE the incorporeal vision comes forth fréva body to contemplate beauty, lifting itself up @uoring,
not the form, nor the body, nor the appearancethattwhich, behind all, is calm, tranquil, subsi@nimmutable;
that which is all, alone and one, that which idtbglf and in itself, similar to itself, and withbuvariation.

PART IV.

IF thou understandest this one and only Good, titifind nothing impossible, for all virtue is thein. Think not
that this Good is in anyone, nor that it is outsdflanyone. It is without limit, being the limit aedl. Nothing
contains it, it contains all in itself. For whastinction is there between the corporeal and tberporeal, the create
and the uncreate; that which is subject to negeasil that which is free; between terrestrial teingd things
celestial, corruptible things and things eternal?

[nal?
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[paragraph continueds it not that these subsist freely, and thatelere subject to the bondage of necessity? That
which is below is imperfect and perishable.

PART V.

BENEATH nature and the ideal world is placed theapyid. Its corner stone, placed on its summithésGreative
Word of the universal Lord, which, after Him, ietfirst Power, uncreate, infinite, begotten of Hind antecedent
to all His creations. He is the offspring of the $i®erfect, the fruitful and true Son. The natdrthis intelligent
Word is a generating and productive nature. Calsithou wilt--generation, or nature, or charadet.think this
only, that he is perfect in the Perfect, and isdueah the Perfect, that all his works are perfegiypd, and that he is
the source of creation and of life. Since suchssature, he is well named.
But for the providence of the Lord of the unive¥§¥bo causes me to reveal these words, you woultianat so
great a desire to seek out such matters. Now,ftiretehear the end of this discourse. This Spfritleom | have so
often spoken is necessary to all; for he maintaih$e gives life to all, he nourishes all. Heftaws from the holy
Source, and without ceasing comes to the aid oitsind to all living creatures.
[The foregoing are from Cyril.]
["Thus

PART VI.

"THUS the Ideal Light was before the Ideal Lightdahe luminous Intelligence of Intelligence wasays, and its
unity was nothing else than the Spirit envelopimg tiniverse. Out of Whom is neither God, nor Angets any
other essentials, for He is the Lord of all thimgsl the power and the light; and all depends on &fichis in Him.
His perfect Word, generative and creative, deseceniito generative Nature and into generating wasgrdered
the water fruitful."
Having thus spoken, he rose and said:--"I adjuee tkleaven, holy work of the great God; | adjueetiVoice of
the Father, uttered in the beginning when the usélevorld was framed; | adjure thee by the Wordy &on of the
Father Who upholds all things; be favorable, beifakle!"

[The above fragment is cited by Suidas.]

PART VII.

SEVEN Planets revolve in the ways of Olympos, apthem Eternity is measured:--The Moon which illaes the
night, the gloomy Kronos, the gentle Sun, the PaplBoddess, protectress of marriage, the valiags$,Ahe fruitful
Hermes, and Zeus the principle of birth and thenfai nature. These, likewise, have received thadrurace in
heritage; and there are, within us, the Moon,



[Zeus,
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[paragraph continuegeus, Ares, Aphrodite, Kronos, Phoebus, Hermegebl@r, we draw from the etherial fluid
our tears, our laughter, our wrath, our speechgeueration, our sleep, our desire. Tears are ofés, generation
of Zeus, speech of Hermes, valour of Ares, sleefprmis, desire of Kythereea (Aphrodite), laugidgeApollo, for
he it is who pours joy upon human thought and enirtfinite world.
[This fragment, cited by Stobaeus, is in verse,ldaedren supposes it to be part of an Orphic hynis.thtoroughly
Hermetic, and its recognition of Man as the epit@nd reflex of the universe is entirely in accolgbawith
Kabbalistic teaching.--A.K.]

PART VIII.

HERMES affirms that those who know God, are presgifvtom assaults of the evil one, and are not subject to
Destiny. The knowledge of God is religion.
[From Lactantius: "Divine Institutions."]

[Published under the auspices of the Hermetic $ptie



