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The Ebony Book:
[ntroduction to The Book of Eibon

Bind up the testimony,
Seal the teaching among my disciples.
—Isaiah 8:16

Ebony and Ivory

t is safe to say that, next to his own Necronomicon, Lovecraft's most oft-
Irhumbed Elder Grimoire was Clark Ashton Smith’s Book of Eibon. As we
will see in a bit more detail below, Lovecraft peppered his stories with tan-
talizing references to ir. Of course he was undeniably fond of Bloch's
Mysteries of the Worm and Howard's Nameless Cults, too, but he checked Ezbon
out of the Miskatonic Library more often than the rest.

It is interesting to note that, just as Lovecraft introduced Abdul
Alhazred (in “The Nameless City”) before he created the Necronomicon (in
“The Hound”), so Smith introduced Eibon as a character in “The Door to
Saturn” (Strange Tales, January 1932) before he introduced Eibon's Book (in
“Ubbo-Sathla,” Weird Tales, July 1933).

But whence did Smith derive the name of both book and mage? I found
the clue in a comic book story called “H.PL.” by Nicolett in the October
1979 issue of Heavy Metal (pp. 45-47). A ghoul professes, “Through the
aeons, the Necronomicon of Abdul Alhazred, the Ebony Book, and Von Jumzt's
[sic] Unassprechlichen [sic] Kulten have been my only companions.” Based on
the spelling errors, I'm guessing that Nicolett was drawing on fading mem-
ories, and thus the transformation of “Book of Eibon" into “Ebony Book” was
fortuitous. Nicolett was probably half-remembering that Howard nick-
named his Unanssprechlichen Kulten “The Black Book” and confusing it with
the Book of Eibon. But it is one of those felix culpas. Smith often uses the
adjectives “ebon” and “ebony.” Surely Nicolett is right: The Book of Eibon is
supposed to resonate as “The Ebon Book.” Lovecraft knew this: he has
Alonzo Typer refer to “the blackest chapters of the Livre d'Eibon.”

Lovecrafr did more than cite the eldritcch tomes his friends created in
flattering imitation of his own A/ Az/f He made them his own. As is well
known, he supplied, without invitation to do so, “original” titles for the
blasphemous tomes in their supposed original languages. Nawmeless Crlts
became Unanssprechlichen Knlten (though Lovecraft, not versed in German,
got Derleth to come up with this one). Mysteries of the Worm became De
Vermis Mysteriis. The Book of Eibon became both Liber Ivonis (Latin) and
Livre d'Eihon (Norman French). It is tmportant to see that when he
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renamed others’ fictive books, he was doing the same thing he did in “The
Challenge from Beyond” by supplying his own conception and background
for Richard F. Searight's Eltdown Shards. (HPL blatantly contradicted
Searight’'s own preempted version, in his story “The Warder' of
Knowledge,” which Lovecraft hadn't yet seen—and which did not see
print till my 1990 Fedogan & Bremer anthology Tales of the Lovecrafi
Mythos.) He was essentially usurping his colleagues’ creations.

This becomes all che more evident when we remind ourselves that, e.g.,
Bloch virtually never called his grimoire anything but good old Myszeries of
the Worm 1n any of his stories. And Smith made very litcle use of Efbon, com-
pared with Lovecraft, mentioning the hoary volume in a grand total of three
stories (and that’s counting the fragment The Infernal Star). He never used
either of Lovecraft’s fancy titles.

We sec here a phenomenon akin to the Revision Mythos that I have dis-
cussed elsewhere. Just as Lovecraft constructed a parallel Mythos for use in
stories ghost-written for clients, featuring a new brood of Old Ones that
ordinarily did not appear in his acknowledged stories (Yig, Ghatanothoa,
Rhan-Tegoth, Nug and Yeb), it seems that he took some trouble to change
the creations of his friends just enough to sound genuinely Lovecraftian in
the context of his own tales, whatever the books’ originators might want to
do with them in their own fiction. Accordingly, Lovecraft has even, in effec,
supplied new authors for his versions, as if to replace Smith’s mage Eibon
altogether! Philippus Faber is the translator of the Latin Liber lvonis (letter
to Smith, January 28, 1932), while Gaspard du Nord is the renderer of the
Livre d'Etbon. Admictedly, du Nord comes from Smith’s “The Colossus of
Ylourgne,” where however he has no connection to Eibon. Lovecraft also
used du Nord as one of the signatories on the death warrant for himself that
he sent to Robert Bloch, who was gunning for him in “The Shambler from
the Stars.”

I feel tempted toward a punceptual analysis of Lovecraft’s title versus
Smith’s. If Smith’s “Eibon” punningly reminds us of the black of ebony,
Lovecraft’'s Latinized “Ivonis” may suggest the white of ivory. This is why
every once in a while one runs across a typo that makes the tome into "Liber
Tvoris.” Here is the tip of a Kabbalistic iceberg as big as that which razed
Olathoé. Here is a hint of the magical coincidence of opposites, nor is the
doctrine of the Trace absent, whereby Mythos grimoires are sparingly
quoted, since their evocative sorcery is more potent in suggestion than in
display. Here is the germ of the pseudobibliographic device of the variant
version of a grimoire which becomes more and other than its counterpare
(e.g., Winters-Hall's conjectural translation of the Eltdown Shards or Feery’s
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Original Notes upon the Necronomicon, or the Sussex Manuscript). The book is

black, but when translated becomes white.

Baleful Myths and Liturgies

With Smith, the facts of the case are simple and straightforward: Eibon
wrote a book called the Book of Eibon. 1t is never called anything else. But
Lovecrafc luxuriated in pseudo-pedantry. So not only did he make up two
alternate names for the Book, he also kept switching conceptions of the
book. Let us briefly trace his references to the shape-shifting volume.

Smich had written all he was going to write concerning Eibon and his
tome by the time Lovecraft made his first reference to it. This is in “The
Dreams in the Witch House” (January—February 1932), where we read that
“Gilman had some terrible hints from . . . the fragmentary Book of Eibon . . .
to correlate with his abstract formulae on the properties of space and the
linkage of dimensions known and unknown.” It would seem, chen, chat only
fragments of the book survive. This might mean that only liceral scraps of
papyrus survive (as with the Oxyrhynchus Papyri which later turned out to
have been fragments of the Gospel according to Thomas, once a compleFe
manuscript of that ancient book was discovered ar Nag Hammadi, Egypt., in
1945) or that we know the book only from quotations of it from ancient
authors who had access to it (like the Gospel according to the Hebrews).

But in the “The Man of Stone,” written the same year, 1932, for Hazel
Heald, Mad Dan Morris has far more than fragments at his disposal. He
speaks simply of the Book of Eibon and refers to page 679. Among other
hexes, it offered the recipe for a nasty treat called “The Green Decay,” the
capitalized proper nouns implying that he was reading an English transla-
tion, even though he says it came from Holland. We cannot rule Oth'the
possibility that he was reading the Norman French Livre d’Eibon, since
Alonzo Typer found a copy of that edition which had also been brought
from Holland to New York State, the locale of both “The Man of Stone”
and “The Diary of Alonzo Typer” (October, 1935). The Van der Heyl copy
was also a whole, intact book, since Typer speaks of “the blackest chapters
of the Livre d’Eibon.”

The Latin title was not used in “The Man of Stone” simply because
Lovecraft had apparently not yet come up with this bit of trivia, which
occurs first in a December 13, 1933 letter to Smith: “[Flavius] Alesius has
some fascinating references to a terrifying set of cablets—the Liber [vonis—
in the possession of the Averones, which was said to have been brought by
them from that lost ancient land [in the western ocean which had sunk
beneath the waves] whence they came. Whether this could be identical
with that infamous Livre d'Eibon which in the twelfth century the wizard
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Gaspard du Nord translated from some (so far) unascertained language
into the French of Averoigne, is a problem with which scholarship must
sooner or later wrestle.” OFf course they are the same book. The note of
uncertainty Lovecraft injects is a typical distancing device used throughout
his work, as when the explorers of the Antarctican city of the Crinoids
make a vague and conjectural reading of the wall carvings. “Don’t hold me
to it, now, but here’s what [ think it says!” I¢'s a gimmick to keep the door
propped open to some possibility of a mundane explanation, so the reader
will retain a vestige of wonder: but what if they've got it right? (see
Tzvetan Todorov, The Fantastic),

Notice that Lovecraft here makes no reference to a codex, a bound
book, or even of scrolls bearing the title Liber lvonis. Despite the fact that a
January 28, 1932 letcer already mentions “the Book of Eibon— . . . the
medieval Latin version of Philippus Faber [in] the library of Miskatonic
University,” he does not refer to this in the lecter passage about Flavius
Alesius (nor does he call the Miskatonic’s Latin version the Liber luonis). No,
Flavius Alesius knew only a set of inscribed tables, like the Ten Command-
ments, the Eltdlown Shards, Enuma Elish, or the Book of Mormon. And it would
appear that the title is Flavius Alesius’, rather than char used by the
Averones, who would not have spoken Latin. We don’t know, from this pas-
sage, what their tablet version of a “Book of Eibon” would have sounded like.
At any rate, the implication in the December 13, 1933 letter is that
Gaspard du Nord translated from these clay/stone tablets, which had them-
selves been brought, like the Tables of the Law, with the Hyperboreans and
Adlanteans in their wanderings. Presumably Lovecraft at this time thoughe
of Eibon as cutting glyphs into tablets, not writing on parchments, though
Smith always depicts sorcerers writing on scrolls,

There is nothing to suggest that the Averonian tablets were fragmen-
tary, and in “Out of the Aeons” (written, again, for Hazel Heald, 1933),
savants consult an apparently complete and intact “Book of Eibon, teputed to
descend from forgotten Hyperborea.” In the same sentence the Pnakotic
Manuscripts are called the “Pnakotic fragments,” implying a contrast to a
nonfragmentary Eibon. But in “The Shadow out of Time" Wingate Peasley
consults “the surviving fragments of the puzzling Book of Eibon” (1934)

So Lovecraft was by no means striving for a uniform representation of
the book’s physical state. The contradictory images he uses for it are simply
variant tropes for accentuating the hoary antiquity of the work. To call ir
fragmentary is one way of saying how old it is: it has just barely survived to
our day. Only enough remains of the texr to hint at its mostly lost secrets.
An analogous device is to speak of the unidentified language in which the
Eibonic tablets were written. Something is written there, but all the enig-
matic glyphs tell us is that we don't know what they tell us.

i XXI
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Confusion only multiplies when, in “The Haunter of the Dark” (1935),
Robert Blake discovers “the sinister Liber lvonis” as a bound book standing
on a shelf alongside other tomes. This is our first reference in a story to a
Latin text called Liber lvonis. Lovecraft then decides that Gaspard du Nord'’s
Livre d’Eibon may be a rendering of the Latin text of Philippus Faber rather
than of the inscribed tablets of the Averoni. In a 1937 leccer to Fritz Leiber
he harmonizes: “Gaspard du Nord’s translation of the Liber lyonis (whether
from the corrupt Latin text or from the accursed Hyperborean original we
cannot be sure—his accomplishments were dark and obscure) into medieval

French in the 12¢h century brought about frightful consequences.”

The Analogy of Scripture

When we come at last to the text of the Book of Eibon presented in this vol-
ume, we widen our circle from the conceptions of Eibon’s book held by
Clark Ashton Smith and H. P Lovecraft co that of Lin Carter, who wrote the
lion’s share of it. "It is divided into several parts, the latter sections consist-
ing of recipes and formulae, liturgies and incantations, spells, pentacles ar?d
the like. I envision the first book as 'Histories of the Elder Magi,’ that is,
precautionary accounts of wizards who lived before Eibon’s time. Since these
usually came to a rather sticky end, | presume that he used them as para-
bles in teaching his students . . . The second part I call ‘Episodes of Eibon
of Mhu Thulan,” and these are narratives of Eibon’s own life, told in the first
person . . . The third part is called ‘Papyrus of the Dark Wisdom' and is an
extended mythological treatise describing the creation of the Old Ones, the
causes of their rebellion against the Elder Gods, how Earth came into the
universe, and capsule histories of "the nine ultra-telluric races’ who domi-

nated the earth in turn before the evolution of humankind.

You will shortly see for yourself how Lin Carter fleshed out this scheme,
but for the present, let us note two things from his description. First, the
business about the nine ultra-telluric races smacks of Madame Blavatsky,
whom Lin, following Fritz Leiber, rightly lauded as one of the chief influ-
ences on pulp fantasy. [c is easy to demonstrate the wide influence the ideas
contained in Blavatsky’s eccentric volumes [i7s Unveiled and The Secret
Doctrine had on Edgar Rice Burroughs, H. P Lovecraft, and Henry Kuttner,
among others. Her various “root races” and “Children of the Fire Mist”
appear in weird fiction as the Martian Tharks, the Lemurian Rmoahals, and
the Coneheads of primal Australia. Second, the “Papyrus of the Dark
Wisdom,” a tirle derived from Smith’s Black Book of plot germs, names, and
story ideas, no doubt appealed to Lin because of its echo of the various
ancient Egyptian papyri (e.g., The Papyrus of Ani, aka The Egyptian Book of
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the Dead) he mined for chapter epigraphs in his novella Curse of the Black
Pharaoh (see The Nyarlathotep Cycle).

I have found that the conceprual tools of biblical “Higher Criticism”
can be surprisingly helpful in understanding even fictive ancient texts such
as the Book of Eibon. This is possible because of the grear verisimilicude Smich
and Lovecraft attained in their intuitive and erudite characterizations of
their spurious tomes. It was the same sense of the poetics and composition
of ancient texts that led both to the Higher Critics’ analytical paradigms
and to the fictioneers’ convincing simulations. To illustrate my point, several
critical New Testament scholars believe the Secret Gospel of Mark ostensi-
bly discovered by Morton Smith was actually a hoax perpetrated by him. He
knew so well what an ancient text oughr to look like that he would be able
to fabricate one damn well (unlike the inane drivel that tries to pass for an
ancient text in The Cellophane Prophecy). Joseph Smith was a good bit more
successful, even if the result is, as Mark Twain said, “chloroform in princ.”
So is the Book of Numbers! To put the shoe on the other foor, Lovecraft
would have made an excellent biblical critic had he been so inclined.

The Book of Eibon you are holding can be illuminatingly compared with
the Book of Isaiah. Modern scholarship has convincingly divided the Book
of Isaiah into three basic sections, each primarily the work of a different
author or group of authors. First Isaiah is the Prophet Isaiah ben Amoz of
Jerusalem, who lived in the time of Kings Hezekiah, Uzziah, and Ahaz. He
is the greatest poet among the biblical prophets. His oracles blaze with fire
as well as light. His plaints against acquisitive agri-business barons fore-
closing on small farmers sound as if they were written in che 1980s. His blis-
tering denunciations of religious hypocrites who oppress the poor have lost
none of their edge. He is the kind of man who would actrace boch enemies
and disciples. Tradition/legend says he was sawn asunder by his persecutors.
But his disciples kept his fire alight. They passed down his oracles in oral
and written form. This material can be found, albeit interwoven with
numerous interpolations great and small, in Isaiah chapters 1-39.

These “sons of the prophets,” i.e., disciples of the prophets, were guilds
of prophets themselves, and at length they issued their own prophecies, and
the best of them were placed alongside those ateribuced to cheir mascer. Since
the axiom of the ancient world was “The disciple is not above his teacher, but
when fully rrained will be like his teacher,” the disciples and successors
sought to remain in the shadow of Isaiah; thus their oracles were attribuced
0 him. The greatest of these echoes of Isaiah was the anonymous prophet
whom we call the Second Isaiah (or Deutero-Isaiah), the author of Isaiah
chapters 40-55. Deutero-Isaiah prophesied on the eve of Cyrus’ conquest of
Babylon and the end of the Babylonian Exile. He is scarcely less a poet than
Isaiah of Jerusalem, though his style is quite different, and he has his own
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favorice themes. He is the author of the moving and mysterious Servant
Songs, of which chapter 53 is the most famous. He is the greatest sat.mst of
the Bible, lampooning idolaters who chop down a tree to sculpe and gild half
of it for an idol, while using the rest as kindling (44:9-20)!

Chapters 5666 are a mixed bag, apparently an anthology of. many
post-exilic Isaianites, collectively known as Third Isaiah, or Trito—lsm‘ah. As
Paul Hanson (The Dawn of Apocalyptic) has shown, they were champions of
democratic popular faith, rehabilicating the ancient myth of Yahve sla)'ring
the dragon to aim as a polemic thunderbolt against the arrogant Pnests
who, with the backing of the Persian governmentg, usurped the running of
che temple (the priestly side of the dispute is found in Numbers 17).

The thing to see is that what we call the Book of Isaiah was irT irself and
by itself a canon of scripture for a Jewish sect, the sect of Isanah.'Every
prophetic text added to it over the centuries was a prophecy of l?amh. In
precisely the same way, the Bible contains numerous law codes, dating from
various centuries, most of them gathered in the Pentateuch. All are fictively
atcributed to Moses. Jewish Law simply was “Mosaic” Law. And for the sect
of Isaiah, prophecy simply was “Isaianic” prophecy. Hence a single, very
long “Book of Isaiah.”

The entire scenario is implicitly paralleled in the case of the Book of
Eibon. First, as Lovecraft informed Richard F. Searight (February 13, 1936),
che Book of Eibon was “preserved . .. by a secret cult.” These are the sons of
the Propher, the disciples of Eibon, for whom Lin Carter reasons he wrot'e
down the “Histories of the Elder Magi,” as well as many of his own autobi-
ographical episodes, since some of them are cautionary talef, t00. Such rales
are precisely paralleled, not in Isaiah, but elsewhere in scripture, where we
are shown the dangers of flouting the Sabbath laws (Numbers 15:32-36),
challenging the unique prerogatives of the priestly hierarchy (Numbers 16:1
ff), using the wrong incense recipe (Leviticus 10:1-3), touching the Ark of
the Covenant without proper ritual preparation (2 Samuel 6:6-7), daring to
ridicule a prophet (2 Kings 2:23-25), welshing on one’s church pledge (Acts
S:1—11), and raking the eucharist lightly (1 Corinthians 11:28-32).

Just as the Book of Isaiah can be apportioned among three principal
authors, so can the Book of Eibon. The first Eibon is, of course, Clark Ashron
Smich, author of “The Coming of the White Worm,” chapter IX. Deutero-
Eibon is Lin Carter, who wrote by far the bulk of the book. The Trito-
Eibonic scrarum is the work, primarily, of Laurence J. Cornford, who hax'i,
purely as a hobby, ventured over many years to fill in some of' the gaps in
the Book as Carter had outlined it. Other Trico-Eibonic writers include John

R. Fultz and yours truly.
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I am proud to take a role analogous to that of Zayd ibn-Thabit, che
Muslim savant charged by the Caliph Abu-bekr to collect the various indi-
vidual Surahs of the Koran for cthe first time into a book.

—Robert M. Price
Redacror of Mhu Thulan
April 18, 1997
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About “History and Chronology
of The Book of Eibon”

bviously modeled upon Lovecraft’s 1927 pamphlet “History of the

Necronomicon” and taking its title from August Derleth’s edition of
HPL's work (“History and Chronology of the Necronomicon™), this biblio-
graphical pseudohistory pretends to provide the translation and publication
history of the Book of Eibon. As such, it parallels my brief survey in the
Introduction of Lovecraft’'s developing concept of the Book of Eibon. But
whereas I have sought to trace the (by no means unilinear) evolution of the
concept in HPL's mind, Lin Carter provided a harmonized account inter-
textual with the published stories themselves, part of their narrative uni-
verse, the history of the book occurring implicitly in and between the sto-
ries, not lying behind them in the minds of HPL and CAS.

It is obvious that a bibliographic pedigree such as this (or that given by
Robert E. Howard for Von Junzt's Unaussprechlichen Kulten in “The Thing on
the Roof ) has the function of supplying verisimilitude. It makes the Book of
Eibon seem more like a real book. But that is not its only function. Such a
“history and chronology” also serves as a distancing device. It prevents the
reader from too soon or too easily accepting the emerging character of the
grimoire as an actual revelation of arcane truch. Such a conclusion must
develop only gradually, as the reader is at first encouraged to maintain his
mundane disbelief and then weaned away from it by slow degrees. Only so
can dread and ominous unease mount. If the supernatural be taken for
granted at the start we are dealing with a fantasy, like The Lord of the Rings,
where the supernatural is defined into the ground rules of the narrative
world and cannot awe us. Thus the horror author wants to seem to discredit
the magic book first, make it appear like some old scrap book of supersti-
tions, and later surprise us when it really works.

Let me provide an analogy, a perfect one, I think. In my teaching of bib-
lical studies, I find students are regularly dismayed when I use historical crit-
icism to disenchant the Bible. They have learned to take the Bible as the
Word of God, infallible and inerrant, as a given. For them it is practically a
fact of nature. What criticism does is to penetrate the holy guerdon of pious
propaganda and restore the Bible from the category of nature to that of his-
tory. As I like to put it, criticism shows that the Bible did not simply fall out
of the sky one day. The marks of its origin among real human beings, not
gods, are everywhere evident, once one removes the dogmatic blinders.
Almost every biblical writing, for example, can be shown to be a patchwork
of traditions and interpolated texts having accumulated over the centuries.
These texts were hand-copied over many ages, suffering textual corruptions
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and “corrections” which can now never be certainly restored. Even the choice
of which belong to the canon of scripture is hardly self-evident, and the rable
of contents was many centuries under dispute and remains so today.

All this, however, makes the spiricual riches of the Bible (or the Koran
or the Upanishads, of which the same things may be shown) all the more
wondrous, seeing that they break forch from pages which are entirely sub-
ject to the vicissitudes of all merely human writings, which is just whar they
are. “We have this treasure in earthen vessels” (2 Corinthians 4:7). Even so
with the Book of Eibon (or the Necronomicon). The books are shown to have
trickled down the centuries by hook and by crook, sometimes almost hap-
hazardly, becoming garbled in translation, bowdlerized, corrupred, like
Wilbur Whateley's incomplete “Dee copy,” which nonetheless is able to rell
him how to “open to Yog-Sothoth.” Here the revelations are anything but
edifying, but the trick is the same, Despite the fact that these books are
revealed to be mere human books, just as Wizard Whateley and Eibon and
Alhazred are not gods but eccentric old men, the black truchs they relate
surprise us by turning out to be all too real.

“History and Chronology of the Book of Eibon” was originally published
as a Charnel House Chapbook by Lin Carter in 1984.

History and Chronology of
The Book of Ethon

by Lin Carter

1. THE HISTORY

ccording to the traditional account, the so-called Book of

Eibon was originally written in the forgotten, Tsath-yo lan-

guage somewhat more than a century before the onset of the
last Ice Age by the wizard Eibon of Mhu Thulan in a prehistoric polar
land which the Greek and Roman writers, ages later, knew as
“Hyperborea.”

This “primordial manual of sorcery” was a “collection of dark
and baleful myths, licurgies, rituals and incantations both evil and
esoteric.”' Also, it preserved “the oldest incantations, and the secret,
man-forgotten lore of [og-Sotor (Yog-Sothoth) and of Sodagui
(Tsathoggua).”

After the death (or disappearance) of its original author, the text
was compiled, from manuscripts and treatises found amongst his
papers by Eibon's favorite disciple Cyron of Varaad. Cyron himself
wrote an account, the Vitz lvonis, of his Master’s life, and something
of his last days (which became chapter ix of book II).}

A century or so later, when Hyperborea was abandoned before
the advance of the glaciers, a copy or copies of the Book were saved
from the collapse of Hyperborean civilization and were carried to the
mainland of Europe by the members of a secret brotherhood of sor-
cerers, who revered Eibon’s memory.*

Copies of the Book probably existed in the first post-
Hyperborean settlements of Zobna, and Lomar, and in the later cities
of Sarnath 1n the southerly land of Mnar.

Many centuries later, followers of the great Prophet Kish (who
foretold the destruction and Fall of Sarnath) rendered the Book into
the language of their epoch, either shortly before or at some period
after their flight from Sarnach the Doomed.” The Book of Eébon is “said
to have come down through a series of manifold translations from
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(the) prehistoric original,” and this is the first of these of which we
have any record.’

The tradition asserts that a Punic translation from the Kishite
was made, about 1600 B.C., by the Syro-Phoenician scholar, Imilcar
Narba. There are faint traces of a Byzantine-Greek (or Graeco-
Bactrian—the authorities differ widely) version made at some date
subsequent to the Punic by an unknown writer, but we have merely
rumors of this and scant evidence.

Still later, perhaps as early as the ninth or as late as the tenth cen-
tury A.D., the Medieval Latin translation of C. Philippus Faber, a copy
of which is preserved in the Library of Miskatonic University,” was
written.

At some period before the year 1200, it is thought most likely,
the notorious necromancer Nathaire (whose name waus raised fre-
quently and censoriously in the later witchcraft trials in the ancient
French province of Averoigne) discovered a copy of the Greek version
in, it was rumored, the tomb of an ancient wizard. (Some have spec-
ulated that it was the same Graeco-Bactrian tomb in which che
Testaments of Carnamagos, to which Hyperborean origins are also
ascribed, was uncovered about 935 A.D.)"

[t was probably during the closing years of the 13th century that
the celebrated alchemist and occule scholar, Gaspard du Nord of
Yvones, made his famous translation of the Book into Norman-
French, calling it the Livre of'Eibon. He had for his text not the Latin
version of Caius Philippus Faber, the Liber lvonis, but the Greek. It
would almost have to have been the same copy excavated by Nachaire,
since du Nord had studied diabolism and necromancy, or so it was
later testified, from Nathaire, and only quit the coven of Nathaire
about a year before the commencement of the shocking event (called
the “Ylourgne Horror") which brought about the downfall of his for-
mer mentor, and which began in the spring of the year 1218."

ok

Insofar as scholarship knows, throughout its long history, the Book of
Eibon has never been printed, only circulated in manuscript among
the secret cults of Europe and America. Even during the persecutions,
when ecclesiastic authorities mistakenly (but understandably) sup-
pressed such cults, believing them all Satan-worshippers or witcheraft
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covens, it failed to extirpate the circulation of Eibon's malefic and
nightmarish tome.

Only in this century, so far as we know or may presume, has any
actempt been made to put du Nord's Norman-French into English:
however the version whereof I speak has only, as yet, appeared in

part, and is not yet completed.

II. THE CHRONOLOGY

append here an outline of the chronology as given by the famed

German occultist, Friedrich-Wilhelm von Junzt:

From Die Unaussprechlichen Kulten,
Appendix ix (Dusseldorf, 1839)

1. Written by the wizard Eibon in the Tsath-yo language in
Hyperborea before the Ice Age.

2. Arranged and edited into its present form by Eibon's pupil,
Cyron of Varaad, who contributed the Vita lvonis and the text of
lib. II, ch. x.

3. Carried to Zobna and, later, to Lomar and Sarnath when

Hyperborea was abandoned to the advancing glaciers.

4. The Kishite Recension. Translated into the tongue of Mnar by fol-
lowers of the Prophet Kish, probably after their flight from the

doomed city.

S. The Punic Version. Made by the Syro-Phoenician writer, Imilcar
Narba circa 1600 B.C. All copies of the original Tsath-yo text
probably lost by this time.

6. Liber lvonis. Latin version by C. Philippus Faber. (10th Century
A.D.?)

7. Liyre d'Eibon. Translated into Norman-French, late 13th Century,
by M. Gaspard du Nord.

0.0}

Copies of the du Nord translation were circulated in secret
throughout Europe during the Medieval period. The book, in

any version, is not known to have ever been printed.
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(Note that the Herr Dokror seems unaware of the rumored Greek
translation.)

1. NOTES TO THE HISTORY
Clark Ashton Smith, “Ubbo-Sathla ”

Smith, “The Holiness of Azederac.”
That is, “The Door to Saturn.”

“Exact data regarding the Pnakotic Mss. are lacking. They were
brought down from Hyperborea by a secret cult (allied to that
which preserved the Book of Eibon) & are in the secret Hyperborean
language.” H. P. Lovecraft, in a letter to Richard F. Searight, dated
February 13, 1936. Selected Letters, vol. V.

Lovecraft, “The Doom that Came to Sarnath.” Carter, “The Stone
from Mnar,” (unpublished).

Smith, “Ubbo-Sachla.”

According to Lovecraft in a lecter published in Dreams and Fanciey.

According to Smith in “Ubbo-Sathla,” Gaspard du Nord trans-
lated the Ezbon from a Greek version.

For the histories of Gaspard du Nord, of the infamous Nathaire

and the “Ylourgne Horror,” see Smith's story, “The Colossus of
Ylourgne.”

The presumed date of du Nord's translation—"late [3th cen-
tury"—is argued because Smich, in “Ylourgne,” informs us that
du Nord, who obrained the manuscript in 1281, “lived in much
honor to a ripe age.” In his published letters, H. P Lovecraft per-
sistently refers du Nord to the 12th century, which is incorrect. #
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About “The Life of Eibon”

he purpose of ancient documents like this one was to serve as succ.ession
Tcharters for the author who was or posed as the disciplcf of the saint he
culogized. Who better to lead the community in the Mas.ter s absence? One
ancient example is The Life of Saint Anthony by Athanasys.. He wrote it in
the midst of his contest with Arius over the issue of the divine nature of the
Christian Logos. The point was to claim che legacy of the great hermlt.for,
Athanasius, and so to claim the ascetic’s sanctity on behalf of Athanasius
theological opinions. Another well known example would be the Gospel of
John. As the Logoi/Jesus “who is in the bosom of the Father” is the“only one
co have seen the Father and made him known (John 1:18), so rh.e Belov.ed
Disciple” who lies “in Jesus’ bosom” (13:23) at the.Last S}lpper is t}he priv-
ileged channel of access to the Risen Christ. The ancients did noc sit in chairs
to dine but lay on couches or on the floor, propping themselves on one
elbow. With thirteen men reclining around a low table, they would al% be
pretcy much “in each others’ bosoms,” and the Beloved Disciple reclines
next to Jesus. Just as one must come to the Father through Jesus (14:@, s0
Peter, if he wants to ask Jesus something (13:24-25) or follow Jesus in h?s
Passion, must go through the Beloved Disciple (18:15-16). Just as Jesus is
the Door to che Father (10:9; 14:6), L.e., one’s only access to him, and as the
Buabs (doors) to the Hidden Imam funcrioned as his visible spokesmen tq the
Shi'ite community, so does the Beloved Disciple function as the desnr.led
Paraclete (16:7—15) for the Johannine community, hence the crisis ensuing
upon his death (the presupposition of the Johannine Appendix, chapter 21).

So in the present case: by writing this hagiography of the wilzard’ Eil?or.\,
Cyron sought to position himself as the caliph of the group of Eibon’s disci-
ples, playing Elisha to his master’s Elijah. As the writer of such.a document,
Cyron (like the Beloved Disciple or Athanasius) established hlmself as the
bearer of the official, cancnical picture of Eibon that would continue to
guide the faithful.

“The Life of Eibon by Cyron of Varaad” was first issued as a Charnel
House chapbook in 1988.



The Life of Eibon according
to Cyron of Varaad

by Lin Carter

L.

he sorcerer Eibon, son of Milaab, was born in the city of Iqqua

I in the Year of the Red Worm. In that same year the doom

whereof the White Sybil had spake a century before came

down upon the famous city of Commoriom and the king thereof,

Lorquamethros, and all his folk, rose up and fled into the south to

establish the city of Uzuldaroum amidst the jungles of Zesh in the

land of Pharnath, abandoning forever splendid Commoriom to the
abnormality Kyngathin Zhaum.

This Milaab had been Keeper of the Archives to Xactura, prince
of Iqqua, and long had he been high in the favor of chat monarch.
But when that the child Eibon had atrained to his second lustrum,
which was about the time of the death of King Lorquamethros, the
ecclesiarchs of the goddess Yhoundeh drave forth the family of
Milaab into exile amidst the wilderness of Phenquor wich cheir per-
secutions, wherefrom the facher of Eibon died not long thereafter and
the homeless and orphaned child sought refuge wicth a friendly
enchanter, one Zylac, to whom he was apprenticed in the year chat
King Pharnavootra succeeded to the throne of Uzuldaroum.

Now this Zylac was a celebrated magician who was then well-
entered into the second century of his life, which by his art he had
extended to an inordinate length as did Eibon himself in his own time.
The mage was then in his one hundred eleventh year, having been
born a year before the Sybil came into these parts out of the drear and
frozen wastes of Polarion to prophesy concerning that which would in
time befall great Commoriom, which is to say the Doom thereof. In
his own youth the eminent Zylac had been the foremost of the disci-
ples of Hormagor, the wizard of Abormis, whose curious history was
writ down by Eibon in his Chapter the Seventh.

From his tenth into his three-and-twentiech year did Eibon dwell
in the black house of Zylac, which arose on the westernmost shores
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of Mhu Thulan, the province being at that time barren and unin-
habited of men. There did he study the arts of necromancy and the
chree kinds of magic under the tutelage of that savant who was
ccounted the foremost in all of Hyperborea during his age. And
there in the house of Zylac did Eibon bethink himself secure forever
from the vengeance of the inquisitors of Yhoundeh, for cthat he dwelt
afar from the customury habitations of men.

When that it came to pass, in the fullness of time, that Zylac per-
ished from his imprudent uses of the Zloigmish rituals, as Eibon hath
related in his Chapter the First, the youthful sorcerer rose up and fled
therefrom, leaving behind him the house of black gneiss on its solicary
headland which overlooketh the cold waters of the boreal main. This
[ consider to have eventuated in the thirteenth year that Pharnavootra
teigned in Uzuldaroum. Thus did Eibon commence his wanderings
through many lands, at the first alone, but later in the company of a
certain Zaljis whom he encountered in Oggon-Zhai. This youth was a
fellow-seeker after dubious and occult knowledge, and together this
twain sought wisdom wherever it might be found, whether in the
eldritch fanes of age-forgotten Utressor or amongst the shadow-
haunted tombs of Ulphar. Of the many and uncanny perils encoun-
tered by the twain beneath the purple spires of Mnardis, and of that
curious affliction which befell the aged king of Zaroul, I shall say
naught: for of these matters hach Eibon himself aforetime writ.

IL.

¢ was in that year wherein the Empress Amphyrene was crowned that
Ithe sorcerer Eibon returned from his travelings to that drear and des-
olate promontory of Mhu Thulan which fronted upon the sea, and
abode once more in the black house of Zylac which time had cleansed
of its horror as all things are cleansed by the passage of the years.

And therein did he abide thereafter for all of the years of his life
upon this Earth, as is well known amongst men. For by this time he
waxed exceeding great in his fame, and was accounted as eminent as
had been the chaumaturge Zylac before him. Throughout the one-
and-thirty year reign of that empress did Eibon strive mightily to per-
fece himself in his science; and it was in the Year of the Green Spider,
when the old empress succumbed and the prince consort ascended to
the throne as Emperor Charnamertros, that I, Cyron, did become
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apprenticed to the celebrated Eibon. | was then at the terminus of my
fourth lustrum and from my naral city of Varaad in the land of
Phenquor had I come to study at che feet of the master, for chat all of
my life had I heard sung the famousness of Eibon.

He was then in his five-and-sixtieth year and by thar time was
he reckoned the most potent and sagacious of the sorcerers of
Hyperborea. For twenty years thereafter did | serve as his lowly
apprentice, studying the arts of necromancy and the three kinds of
magic, and ever did I find him to be the kindliest of men, as he was
the wisest of teachers and the most accomplished of magicians.

In his person the Master Eibon was slight of build and sallow of
complexion, with a round face for ever beardless, his lips adorned
with thin and silken and drooping mustachios. His eyes were
thoughtful and hooded and amused, and he held himself fastidiously
aloof from the ways of men; however, he possessed a whimsical cast
of mind and a mocking humor, and was much given to ironic drol-
leries. I bethink me that few things mattered aught to him, and
fewer still he cared for overmuch; and little of life or of the world did
he take very seriously, the least of all himself

1 can see him now, as oftentimes [ saw him a-strolling in his gar-
den of curious trees, his slight form attired in thin robes of silk,
bepatterned rose-and-golden after the manner of weavers of Pnar.
With his hands clasped behind his back he would sauncer to and fro
the lengch of his pleasaunce, all the while discoursing with subtle
wisdom and wry wit upon some deep and arcane topic, his brows
wrapt in the immense and voluminous, bescarfed tarboosh which he
affected after the fashions of che days of his youth.

Full many were the disciples of Eibon who came to the house of
black gneiss to study thaumaturgy at the master’s feet. Buc of them
all I believe that it was I, Cyron, was the dearest to his heart: and
this belief [ cherish within mine own. Throughout the empery of
Charnametros, and the first years of Saphirion which followed, |
abode in the tall house of Eibon. But in che eighth year of
Saphirion’s empery, when that [ was atcained to the age of forty, did
L part in amicable fashion from my master and eloigned myself
hence to the city of Varaad where | dwelt ever after, devoting my

years to the practice of wizardry. Many were the merchants and arti-
sans of that city, aye, and the lords and burghers, as well, who vied
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co purchase their charms and spells, their periapts and divinations,
from the wizard Cyron that had learnt his craft from none other
than the celebrated Eibon.

But no more shall I narrate in this vein, lest that it be said of me
that I wrote more of the pupil than of the reacher.

I1I.

ardanax was the last of the Dynasty of the Uzuldarines to name

himself by the name of emperor. When he died in the tenth year
after his coronation and his sister, Queen Cunambria,_‘succeeded to
the throne, it could be seen throughout the land that the cultus of
Yhoundeh was grown vast and prodigiously powerful, for the hiero-
phant and grand inquisitor of the elk goddess, one Morghi by name,
didst proclaim it far and wide to the faithful chac my master Eibon
was a depraved and infamous heretic; the which he would else have
forborne to do, in fear of Eibon, had he not felt himself secure and
confident in the preeminence of his authority.

The inquisitor Morghi furcher caused it to be bruited about that
my master was given to worship in secret and by stealthy ways the
Abomination Tsathoggua, an obscure and suppressed divinity which
had formerly enjoyed the celebrance of the aboriginal Voormis in pre-
human cycles. These grunting and furry troglodytes, a dwindling
vestige of primal eons, yer lingered as survivors of a forgotten age in
the mountainous or remote or bejungled parts of Hyperborea which
were by the children of men shunned for that same reason.

Thus spake the inquisitor Morghi. But it was whispered abroad
that the persecution of my master was due to other reasons than
merely the theological lapse into heretical practices whereof he stood
accused. For this Morghi was himself become a thaumaturge of some
renown; bur as he ascended in the mastery of the penumbral arts,
ever he found to his disgruntlement that the great Eibon had tran-
scended his every achievement. Whether from pious horror at the sin
of daemonolatry, as he so vociferously claimed, or from the simple
jealousy of a lesser magus for one who hath excelled him in'the mas-
tery of the uttermost arcana, it was indubitable that the hierophant
would never rest until Eibon had expiated his iniquities in a manner
sufficiently sanguinary and gruesome as to prove exemplary to all
others who wavered withal in their rectitude.
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In che fullness of time [ came to fear for my master, for all too
well didst [ know the somber truth of the imprecations spewed forth
upon his name by the fanatical Morghi. In those lustcrums which had
followed upon the demise of Zylac, during his wanderings through
many lands, Eibon had in sooth become a devotee of the obsolete and
interdicted cultus of Tsathoggua, as he himself hath writ in his
Chapter the Fifteenth. This demon dwells in the gloom of subter-
ranean N'kai, a cavernous region situate beneath the roots of Mount
Voormithadreth in the high Eiglophians. And thither did Eibon
descend in the daring and valor of his youth, led by Phraaponthus,
the shantak-bird, the which beckoned him on, deep and ever deeplier,
into the Abyss.

Thereinto he descended in search of such tenebrous and demon-
guarded lore as might only be had from the vile and unspeakable lips
of That which abideth from the eldermost beginnings of the earth
unto this very hour amidst the putrescence of the Pit. And what he
sought, he gained: for the Abomination Tsathoggua is equivocal and
ambiguous of mind, and doth not invariably view all mortal men
with malign or anthropophagic intent, but taketh, betimes, an odd
quirksome liking for some of they who descend thicher to che place
whereat He wallows, in quest of Elder Lore.

Thus had 1 cause enough and more to entertain fears for my
master, knowing that like his father afore him he had hearkened to
the whisperings of the Black Thing that squatteth in the gloom of
N'kai. Oft, indeed, had he urged upon me that [ should betake
myself thither and do likewise, for only thus (he would solemnly
reiterate) are the Ultimate Mysteries to be plumbed. But ever, and
that steadfastly, did I decline to do this: for [ am of Varaad, and from
that day, now ages gone, when first our ancestors came hicher into
these parts from dreamy Kamula amidst the Hills of Zalgara in
time-forgotten Thuria, fled before the coming-down of the war-like
Atlanteans, have we Varaadishmen worshipped the tribal goddess of
our forefathers. From that far day to this have we staunchly adhered
to our tutelary totem, which be, as all men know, Ixeera the cat god-
dess. Mayhap it be true that the goddess be naught more than the

primal fecish of my race, as mine own master hath oftentimes
admonished; but ever have [ devoutly numbered myself among her
celebrants. Even now, as [ indite these words with reed-pen cut from
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the fronded calamus, dipt in the inky exudations of the squid, one
of Ixeera’s small and supple felidae rubs its round and silken head
schwart my knee with many affectionarte slumbrous purrings. Not
for such as I, the worshipping of Tsathoggua!

IV.

ut to return to my History: in ordinary times "twould have been
Bof scant concern to such as Eibon of Mhu Thulan, did the fren-
Jied zealots of Yhoundeh rave against him spitefully, for he dwelc
afar off at the uttermost extremity of Mhu Thulap, and all that
region from Pnar to the polar sea hath never been subject to the
magistracy of Iqqua.

But in the past hundred year or such, the cult of Yhoundeh had
risen to ascendancy; not only in Iqqua, where it first displaced and
then drave out the antique worship of quaint, ichthyoidal little
Qualk, the kindly god of fishermen; but also in the great city of
Oggon-Zhai, where of old the folk thereof made homage to
Kathruale, whose fanes be now neglected overmuch; in Zuth and
Naroob, too; until at length all of the land of Zabdamar which fronts
upon the sea groaned beneath the dominion of the ecclesiarchs of the
clk goddess.

And ever since Prince Tuluum followed his aged grandsire,
Xactura, to the throne of Iqqua, have the priests of Yhoundeh
wielded both the power temporal and the power spiritual over that
sea-affronting realm: and in the reign of Raanor, who succeeded
Tuluum, the princedom of the Iqquasians laid claim to Mhu Thulan,
or to those parts thereof the which bordered upon their country to
the north, which is to say the westernmost portion of the province,
and established jurisdiction and authority over that desolate region
formerly untenanted by men, if not in sooth dominion thereover. The
present prince, Pharool, second of that name, had yielded supinely to
the encroaching usurpations of the hierophant as meekly as ever did
the four sovereigns which preceded him. Thus had Morghi not only
the sanctions of law but also the royal prerogative to indict the
Master Eibon, the which authorities he was not overlong to employ
against him.

[t was in the vernal month of the Year of the Black Tiger, in the
third lustrum of Queen Cunambria’s reign, when my master came
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suddenly and in secret during the nocturnal hours unto my lapis
minaret which overgazeth the glories of Varaad. Seven-and-forty
years had transpired since last I clasped his hand, or looked into his
smiling and hooded and cynical eyes, or heard his wry, humorous,
once-familiar mode of speech; but in all that time, whilst I had
grown grey and infirm and was much stricken in years, he had not
altered by a whit. Albeit that he was then attained unto the prodi-
glous age of one hundred and two-and-thirty, having thence eclipsed
by no fewer than eight years the span achieved by the venerable
Zylac, he seemed nonetheless still nimble and slim, unbent by old
age, his sly and mocking visage smooth and unlined, and his deep
sardonic eyes undimmed.

With him he bore a plentitude of books and scrolls, of graven
tablets and folios, the which I recognized to be the choicest and most
valuable tomes and treatises from his librarium; and these he
beseeched me to preserve against theft or harm and to keep safe
against the occasion of his return. There were amongst this trove
many a tome or document of sorcerous lore most precious and
exceeding rare—aye, precious beyond the dreams of avarice and rare
above the keenest aspirations of the bibliophile. And when [ inquired
of Eibon wherefore | shouldst ward these books and scriptures, he but
grimly smiled and answered, saying, So that they fall not into the
hands of Morghi! And, these admonitions having spake, he said
naught more, but bade me a brief farewell. And never again
thenceafter did I look upon his face, or leastwise not with the eyes of
the flesh. For not long after this did there come down upon him the
ireful Morghi, and the henchmen of Morghi, whereupon befell the
strange and full marvelous evanishment of Eibon from the bourns of
men, and with him Morghi, too, whereat the world still wonders.

V.

n the years which followed upon the heels of these events, have ]
Itoiled over the scrolls and volumes of Eibon, and perused the dark
and terrible volumes of equivocal lore thus bequeathed into my keep-
ing. Not the least amongst the which were the Voormish Tablets,
whereon of old the dreadful arcana of the troglodytes wast engraven
by uncouth and bestial paws; and that which is still decipherable by
men of the Pnakotic Manuscripts; and the Kadath Record, whose
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nightmare pages contain much that is suggestive of an authorship in
no wise to be considered remotely human nor even mammalian; and
those of the Rituals of Yhe which survive into our epoch to preserve
those black myths which are the terrible legacy of elder Mu; and the
parchments of Pnom, containing both the Greater and the Lesser
[xorcisms of that magus, together with his unwholesome specula-
cions into the true origin of man, with disturbing hints of a parent-
age cosmical, awesome, blasphemous and, happily, unproven.

There were amongst these full many of the profound and incom-
mensurable writings of Eibon himself, and treatises upon the super-
mundane sciences, together with a scripture of inordinate length con-
cerning the Descent of Tsathoggua and His Brethren out of the ven-
erable Pnom; which is to say naught of the veritable and unques-
tioned Grimoire of Eibon, into whose more tenebrous pages I have
looked but once, then nevermore: for an old man needeth his rest and
there be that within the testaments of Eibon which would render for
ever unendurable the dreams of a mere Cyron.

His folios contained redactions of that which his abstruse and
recondite studies into antiquarian matters had uncovered concerning
the lives and times of the primal magi of former cycles. Well and
fondly do I remember these fables from the years [ knelt at the mas-
ter’s feet imbibing wisdom; for it had ever been his wont to relate
these to his students in the nature of parables or cautionary tales, in
obvious hope that we might learn from the several quaint and,
betimes, gruesome ends which had befallen these unfortunate
savants, to exhibit in our own practice of sorcery a restraint and a
prudence superior to theirs.

It became in time apparent from a scrutiny of these parchments
that he had been in the midst of assembling them into a sequential
narrative, which labors were interrupted by the untimely persecu-
tions of Morghi. [ betook upon myself the tasks of completing that
which had been begun.

Time passed, as wast ever time's way, and my master returned not
to resume his customary habitation in that house of black gneiss upon
its drear and solitudinous promontory whose steep and precipitous
shores are washed-about by the cold waves of the ultimate polar sea.
Nor would he return ever again from whence he had fled, for at lengch
did | ascertain by mine art the curious and unlikely termination of his
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career, in penumbral spheres remote from our own, and that which
transpired in the far and fabulous bourns which lie beyond the ill-
rumored tablet of ultra-telluric metal whereof the elder magi whisper
much, and lictle that be wholesome, and the which wast known of old
as the Door to Cykranosh.

This uncanny Portal had been a gift made unto Eibon by the
dark divinity whose votary he had long accounted himself, even the
dire and dubious Tsathoggua; the daemon had made present of it,
saying, in a manner sly and cryptic, that in the uttermost extremity
of his need my master should find it as a Door the which leadeth to
a far haven of safe repose. But what the Black Abomination spake
not of, was that once a man passeth therethrough, he can never
return thereby again. Of these mysteries did I inquire of my master’s
own spirit, conjured by mine art into a wizard’s speculum of black
steel as he himself had raught me aforetime, therefore [ know
whereof | speak; but of these matters | shall speak no more in this
place, for | have elsewhere writ an account of the latter days of Eibon,
and of that Door to Cykranosh, and the prodigies thereof, in a nar-
rative set down in mine own poor words, the which have [ added
herein as Chapter the Twentiech.

VI

he old queen hath died, and with her the dynasty of the

Uzuldarines is ended, as well; and it be rumored amongst men
that her nephew, Zorquus, prince of Cerngoth, will reign hencefor-
ward in Uzuldaroum, and his son, Pharapha, after him. But these are
matters which concern me little, for [ doubt me that ever shall [ live
to see them come to pass.

This very eve did | raise Charnadis from the shadows, even
Charnadis the Daemon of Time, to whom the ages past and ages yet
to come are as one, for such is the fullness of the vision of Charnadis.
And from the daemon did I inquire after the manner of my demise,
and from the lips of Charnadis did I learn that erelong and in the first
year of the empery of Zorquus shall I journey hence into that vast and
mysterious Enigma the which lieth beyond Death’s black and
ineluctable gates. But ere mine eyes grow dim and my hand losech his
cunning, have [ set down, in words however cursory and unequal to
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che task, this poor account of the life and times of the Master Eibon,
<o that his name shall not be forgotten on the lips of men.

And into the hands of mine own pupil, Alabbac, shall T deliver
in che hour of my death this very Book of Eibon which I have at length
and in the fullness of time compiled from amongst his scrolls and
scriptures, so that the wisdom of Eibon may survive my time to the
enlightenment of generations yet unborn. This is as my master would

have wished; and so I discharge my trust to him.

VIL

cre endeth the Life of Eibon according to Cyron of Varaad,
Hwhich Alabbac of Mnardis had from his teacher in the hour of
his death, and the which was passed on to me, Harood of Kalnoora,
o the time of the death of King Pharapha in the three-and-twenti-
ech year of his reign, and of the coronation of Thaarapion; the which
shall I also bequeath to the wisest of mine own disciples when that
my last hour draweth nigh, so that this lore and wisdom shall not be
lost to men.

This true and veritable copy of the Book of Eibon was set down in
mine own hand in the sixteenth year of the reign of King Rhastazoul,
the fourth monatch of the Cerngothic Dynasty to hold the throne of
Uzuldaroum, the which was even the one hundredth year since the
vanishment from this Earth of the great sorcerer Eibon. In this same
year was the Coming of the Great [ce whereby was the province of
Mhu Thulan whelmed under the eternal snows and thereby rendered

forever uninhabitable by men. #
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About “Eibon Saith”

odern histories of philosophy attempt to catalogue the evolving sys-
Mtems of thought spun out by the great thinkers. Ancient philosophers
and sages were many of them no less systematic in their thinking than their
modern heirs, as witness Plato and Aristotle. But a number of the ancients
saw that they could communicace best by means of aphorisms pointed like
arrows into the bad consciences and befuddled consciousnesses of cheir con-
temporaries. Like the Hasidic masters of East European Jewry, sages and
sophists like Diogenes of Sinope and Socrates were best enshrined in the
genre of apophthegmata, anecdotes, or pronouncement stories (also called
chrera). These were bare stories supplying just enough in the way of setting
and characters to set the reader/hearer up for the punch line: a right-
between-the-eyes saying from the Master. This might be a proverb or a joke;
in any case, it would be memorable and brief. If it could, a pronouncement
story would be only a pronouncement, not a story, but sometimes the rocket
needs a launch pad.

There are many, many collections of such apaphthegimata the world over.
The gospels contain many. Diogenes Laertius relied upon them for his stock
in trade in his Lives of the Eminent Philosophers. There were many making the
rounds, because in the Hellenistic age, students of rhetoric were commonly
assigned to show how well they understood a figure like Socrates by mak-
ing up anecdotes to depict him saying what one would expect Socrates to
say to a given question, in a particular hypothetical situation. Thus we can-
not tell in many cases which if any such anecdotes actually go back to the
sage whose name they bear, even when they seem to ring true.

I have here adopted the technique of Diogenes Laertius who summa-
rized what he could of the life of each thinker he chronicled, and then
appended a list of apophthegms to bring the figure to life for the reader.
Lin Carter's Cyron of Varaad has told us the life of his master Eibon. | have
merely appended some of the great mage’s pearls of wisdom. I will not
hide the fact that Eibon of Mhu Thulan, as he spoke to me, partakes more
than a liccle of Diogenes of Sinope the Cynic, of Jesus as we meet him in
the Sufisayings tradition, and of Nietzsche’s Zarathustra. He who has ears,
lec him hear.

Eibon Saith;
or, The Apophthegmata of Eibon

by Robert M. Price

|. When asked why he preferred the company of demons to that of
men, Eibon replied, “Because demons are not hypocrites.”

2. Once when Morghi the Inquisitor accosted Eibon the mage in the
marketplace, saying, “O Eibon, how long wilt thou worship false
gods?” he is said to have replied, “Until someone showeth me a true

one to worship.”

3. One of his disciples asked him why a wizard must never take a
wife. Eibon said to him, “For a wizard must needs silence the demons,

and a wife can no man silence.”

4. A certain rich man said unto Eibon, “O mage, what profiteth thee
thy learning, when thou hast no possessions from it?” Eibon
answered, saying, “He who knows the world owns the world.”

5. A devil mocked the sorcerer Eibon, saying, “O mortal, pitiful is thy
lot! For thy knowledge can never make thee aught but mortal!” But
Eibon answered him, “I am not the vapour that strains to fill the sky
and is lost; rather, [ am the empty jar that seeketh but to be filled.”

6. A youth came and said to him, “Eibon of Mhu Thulan, men say
thou art very evil.” The magus smiled upon him and answered, “It is
that they lack the word for a greater good.”

7. One day Eibon sat teaching his disciples of the ways of magic, say-
ing, “Suppose I say unto you, the sum of two and two is three. Would
any of you believe it? Rightly not.” He then took in his hand a ball
of iron. “Now if I tell you the sum of two and two is three and I make
the ball to vanish—" and here, before all their eyes, the ball did van-
ish—"whar have I thus proven?”

And one ventured, “My lord, thou hast proven that the sum of

two and two is indeed three!”
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“Nay,” said Eibon, “I have but proven that [ am able to make the
ball to vanish, and nothing more.”

8. Eibon of Mhu Thulan was said to be expert in the atts of necro-
mancy. They say how once he held converse with a mummy many
centuries dead. The mummy said to him, “[ envy thee, for that thou
still knowest thy joys.” But Eibon answered, “And | envy thee, for
that thy sorrows are all behind chee.”

9. In elder times the land did suffer much on account of che ill-will
between the wizards who lictle trusted one another, and each did
begrudge his fellow his own secrets. When asked why he stood aloof
from such feudings, Eibon answered, “My quarrel is with ignorance,
not with the ignorant.”

10. A fearful man besought the mage Eibon to give him some talis-
man to protect him against demon possession. But Eibon said, “O
man, are devils greater fools than men, that they should seek to pos-
sess that which hath no value?”

11. One day as the sorcerer Eibon made his way through the coun-
tryside, a swine did speak to him wich the voice of a man, saying,
“Have mercy, gentle Eibon! | am in truth Beliarnoth the merchant,
and a witch hath imprisoned me in the body of a swine!” Whereupon
Eibon did answer, “Rather, O pig, | should say the crone did but

restore thy true form, freeing thee from the false seeming of a man.”

12. Of all the disciples of Eibon, one found it harder than the rest to
comprehend the magical precepts, so that oft had the mage to repeat
himself. One day, in that disciple’s absence, the others gathered
round their master and asked him, “Lord Eibon, wherefore bearest
thou with such obruseness?” And he did rebuke them, saying, “Tor

in another life, [ am he.”

13. A drought wasted the land, and many died, both men and beasts.
And most of the villagers looked unto Eibon's tower and said it was
even his doing. Reporting these things to him, his servant asked why
his master sought not to vindicate himself. He answered, “Tor it is

better that men should blame than that they should despair.”
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|4. Eibon saith, “If the Lord of the world offer thee the world with
the right hand and knowledge with the left, choose knowledge; for
che world not known is vain.

“[f he offer thee everlasting life with the right hand and knowl-
cdge with the left, choose knowledge; for better is it to know oneself
dying than to live forever heedless.”

15. A comely succubus appeared unto Eibon and sought to tempt
him, wooing him with honeyed tones: “Come and take me, O Eibon,
for am | not delightsome?” Eibon looked up from his scrolls, saying,
“Nay, but [ should say thou art the most exceedingly wretched
among creatures, for that, being but the semblance of flesh, thou
hast nonetheless a carnal mind, forfeiting the blessings both of flesh,

which thou art not, and of spirit, which thou art.”

16. Some approached Eibon, having been warned by the Sybil thac all
of Hyperborea should one day fall prey to the creeping ice. “Whicher
shall we flee, O Eibon?” He answered them, “What, think ye there is

some country wherein the Grim Reaper shall not find a man ac last?”

17. When asked what advantage he found in serving Zhothaqquah
the sleeping god, Eibon replied, “Rather would I believe in a god chat
slecpeth than that the travails of the world should be the will of a

waking providence.”

18. Once Eibon sat in the drinking-house when one began to calum-
niate the Voormis and to urge war be made against them.
Whereupon quoth Eibon, “Wherefore? What evil have they done
thee, O man?”

The man smote the table and answered, “They are little more
than beasts, with their shambling gait and shaggy peles!”

And Eibon laughed, saying, “Just yesterday I sat among the
Voormis, and much sport did they make of you men, piebald and lep-

rous as you seem to them.”
19. Eibon saith, “Better to die from ignorance than to kill from
ignorance.”

20. When asked why he kept no slaves, he replied, “For the spirit
within man is a wild beast, and if one spend all his time taming a

beast, he hath no time left to ride the beast.” %
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Histories of the Elder Magi
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About “The Double Tower”

hat exactly is going on in this story? The tower is double because it
Wis temporarily in two places at once, and this happens because
7loigm tries a bit too hard to get his unwilling guest to spill the beans. “So
vou won't talk, eh? We have ways of making you talk!” He causes a space
;\,mp and, finally, a body-switcheroo berween himself and the tight-lipped
(actually no-lipped) mildew-man. It may be poetic justice for Zloigm to be
trapped within the fungoid form of his torrure victim, but how are we to
anderstand the plot as issuing in this outcome? There really must be some
logical progression, or we are going to be forced to conclude Lin just ran out
of gas and fell back on his threadbare device of having the shifty sorcerer
The Utmost

"o

rurn inco the monster he invokes (“The Scroll of Morloc,
Abomination”).

[t isn't as clear as it should be, but it seems to me that Lin prepared the
way for the irony of the end by making such a big deal of how Zloigm took
a perverse delight in causing alien intelligences to take up temporary resi-
ifence in moldering corpses to interrogate them. And he himself was soon
trapped in a body of mold, period! And mute mold at that!

So it balances out that he should wind up as he does, but is there nar-
rative motivation for it? Has something happened that accounts for it, or is
it just a case of arbitrary authorial fiat? Zloigm was trying to get blood from
a stone, failing to realize his prisoner couldn’t speak. He kept pouring on
the juice, upping the volrage. As if to find some way to get around the
impasse and relieve the pressure, karma or nature or something contrived a
way to give the mold-man a voice after all, the only set of vocal cords avail-
able being those of Zloigm himself. And if he’d still been chere, he could
have heard the answers to his questions,

One question I'd like answered is how the hell Zloigm knew about
“radioactivity” in ancient Hyperborea? What word of Eibon’s did Carter
translate cthus? But, what the hey, anachronisms are all part of the fun when
it comes to spurious ancient scriptures, as in Woody Allen’s “The Scrolls”
(Withont Feathers, 1976 p. 25): “The auchenticity of the scrolls is currently in
great doubt, particularly since the word ‘Oldsmobile” appears several times
in the text.”

“The Double Tower” (not to be confused, mind you, with Smith’s “The
Double Cosmos” or “The Double Shadow™) appeared first in Weird Tales,
Winter, 1973.



The Double Tower:

The History of Zloigm the Necromancer
by Lin Carter

equiring solitude wherein to pursue his study of the antique
goeties, Zloigm, premier archimage of the race of sentient
ophidians which immediately preceded man in the dominion
of this planet, turned from the teeming, basaltic warrens of his kind
to the desolate and uninhabitated plateaux of the interior of the pri-
mordial continent of the serpent-men. There, among steep scarps of
glictering obsidian, clefc by vertiginous chasms whose silence was
riven only by the intermittent spouting of geysers, he found at last
the solitude which he desired. Where fuming volcanic peaks soared
to pierce the zenith, on a flint-strewn plain which shuddered ever to
interminable subterranean convulsions, he caused to be raised his
lonely tower of ebon glass by the bicter shores of a black tarn, and
commenced his studious inquiries into the most abstruse and recon-
dite of the elder thaumarurgies.

Fundamental to the acquisition of this wisdom was the forbidden
science of necromancy, and in the practice of this penumbral and grue-
some craft had Zloigm become proficient to a superlative degree.
From the indistince lips of the spectres of the most celebrated of pri-
mordial mages, conjured hence by his art from remote and fabulous
bourns, he wrung the most jealously-guarded formulae and litanies,
and the secrets of the most legendary of the pentacles and sigils of lost
antiquity which had lapsed from mundane knowledge aeons before.
Those phantoms which proved stubborn or disobedient to his will he
cowed with the threat of certain spiritual rigors and torments, or else
prisoned within the surface of a mirror of black steel where they must
dwell forever, trapped in a hell of two dimensions only, untl they
repented of ctheir obduracies and yielded up to Zloigm the cantrips or
invocations or liturgies of which he required knowledge.

Betimes, for greater convenience, he fleshed such phantasms
within gaunt and umber mummies transported to his lone and soli-

tary abode from many a hidden crypt, or buried vault, or lost and
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-mmemorial necropolis, by powerful genii bound subservient to his
+d. And many the frightful secret of an age-forgotten demonology
hoarsely whispered to him by the dry, worm-fretted lips of some

WO

was : :
wichered lich, wrapped in dusty cerements redolent of ancient spices

and the sharp mineral stench of comb-natron, which housed the cap-
tive ghost of some prehistoric wizard of repute. On yet other such
occasions, a spirit thus conjured up from the depths of time was
forced to vivify a cunningly-contrived automaton of sparkling brass,
or grotesque idols of rough-hewn and porous lava, magically ren-
dered capable of audible speech.

Over the lapse of interminable years, having by these means
exhausted che arcana of the purely mundane sorcerers of extinct civ-
Jizations of the forgotten prime, Zloigm cventually came to cast his
questing spells yet further afield. And into his conjurational circle he
summoned the spiritual essences of weird and monstrous beings—
ulera-telluric magi which dwelt on distant planets remote in either
time or space, or made their abode in the husks of burnt-out stars,
or wichin the radioactive nuclei of certain far-wandering comets. So
adept had the ophidian magus become by this time in the tedious
and exacting art of the invocation of spirits, and to so adroit and sub-
tle and profound a magistry had he attained, that it was not only
within his power to summon up the apparitions of the dead, but of
the living as well, whose astral or spectral counterparts he could
force to him even across the untold distances of interstellar or trans-
galactic space. And many and unthinkably alien were the bizarre
abnormalities he called to his circle for due questioning. Some there
were who, in their normal sphere, were accustomed to go about on
two legs, or four, or six; and some that lacked the pedal extremities
entire, and slithered on their bellies in the quaking slime like unto
gigantic worms, or swam in the perpetual night that reigns in the
uttermost depths of nameless seas, or drifted aloft forever on the

cternal winds of scorm-lashed worlds upon untiring and rigid pinions

of animate crystal.

With one extra-terrestrial intelligence in particular did the
magus desire to hold converse. He had learned of its existence from
d race of sagacious arthropods who dwelt in caverns beneath the crust
of a frozen sacellite which revolved about the double star Pornox in
the conseellation of the Mantichora. The insectoid sages spoke of this
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being (whom they knew by the unpronounceable name, CrxyxIl) in
the most enthusiastic terms, for they held its atrainments in the
arcane philosophies in the highest esteem. They described it to
Zloigm as an intelligent crawling white mould, which was the lone
and solitary denizen of an otherwise deserted world circumambulant
to a dim and nigh-extinguished sun called Klr, which was sicuated in
the very remotest of the spiral nebulae, in those regions adjacent to
ominously-rumored Shaggai which lies near the ultimate verge of
angled space.

The sentience Crxyxll, however, proved obdurate in the extreme
and Zloigm was forced to employ the most dire and stringent modes
of persuasion at his command; but the philosophic mould succeeded
in resisting every conjuration in the grimoire of the necromancer. At
length, grown frustrated by the obstinacy of the mould-entity,
Zloigm cast aside all prudence and sonorously intoned a ritual of such
supernal and transcendent authority as to command even the pres-
ence of one of the Elder Gods. As he enunciated the monstrous
cacophonies of this frightful incantartion, the heavens darkened omi-
nously; the ivory moon veiled her pallid visage in mist, as if reluctant
to attend the ultimate blasphemy, and the wan and timid stars fled,
one by one, from the nocturnal zenith. Beneath the audacious necro-
mancer the earth shuddered and the very foundations of his tower
groaned aloud as if in protest: but naught deterred the ophidian from
the consummation of the ritual.

There soon materialized before Zloigm a dim luminance, a haze
of light, a blur of phosphoric ectoplasm which floated, insubstantial
as a vapor, within the triply-drawn Circle of Power. But albeit his
endeavors ar invoking the spirit of the mould-savant had at last even-
tuated in success, naught Zloigm could do would force the apparition
into speech. To his several attempts to extract from the recalcitrant
Crxyxll the ultimate arcana